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Preface 
 

I recently completed a series of talks on Paul‘s letter to the Romans 

delivered to Reformation Fellowship in Eugene, Oregon. The series began 

on April 5, 2009 and ended on June 26, 2011. Audio files of the talks are 

available on the McKenzie Study Center website (MSC is an institute of 

Gutenberg College) as well as Gutenberg‘s  iTunes University site. The 

talks were based on my own translation of the book of Romans. To 

accommodate anyone who might wish to follow along as they listen to 

those lectures, it seemed appropriate to make the actual translation from 

which I was teaching (or something near to it) available along with the 

audio files. Here, therefore, is a completed draft of my English translation 

of the book of Romans. I say a completed draft, for this remains a work in 

progress. I am not ready to consider it a finished work, even for the time 

being.  

A note about the formatting of my translation: The basic formatting unit 

I have used in this translation is the paragraph. I have divided the letter 

into 142 paragraphs. Each paragraph is numbered from 1 to 142 

consecutively. The number appears in bold above and to the left of each 

paragraph. I have then numbered each separate sentence of the paragraph. 

Sentences are numbered consecutively, beginning with the second 

sentence in each paragraph. I have indicated the sentence by a small 

numeral before the initial word of each sentence. Following each 

paragraph I have indicated in brackets the traditional chapter and verse 

references of the verses represented by that particular paragraph in my 

translation. 

Further, I have—for strictly interpretive purposes—grouped the 142 

paragraphs into Parts; and I have grouped the Parts into Sections and 

Subsections, the Sections into various Portions, etc. The simplest way to 

reference a statement in my translation is to simply refer to the paragraph 

number followed by the sentence number within that paragraph. The other 

divisions are useful primarily for graphically displaying what I understand 

to be the rhetorical structure of Paul‘s letter. It is a part of my explanation 

of the meaning of the book. 

I must, therefore, warn the one who uses this final version of my 

translation while he listens to the audio files of my teaching on Romans: 

This translation was constantly in process during the whole time that I was 

studying and teaching through the book. Accordingly, I was continually 

adding, subtracting, and altering little things here and there. I do not 

believe you will find any major interpretive changes represented in this 

version vis à vis the one I taught from, but there will be slight changes of 

wording and, in some cases, more significant formatting differences. As 

my understanding improved, I would change how I divided the argument 

into its various literary or logical parts. This current version reflects my 



  

  ii 

more mature, and hopefully more accurate, understanding of the structure 

of the letter. However, the formatting differences vis à vis this version and 

the version I was teaching from at the time could, potentially, cause some 

confusion, or, at least, an occasional inconvenience to the one trying to 

follow my lectures. When, in my teaching, I refer to my translation of 

Romans, I might, for example, reference, ―Part 5.‖ It may turn out that the 

part I am referencing now, in my current version, appears as Part 4, or 

perhaps Part 6, or even Part 8. Although less likely, the same discrepancy 

could occur in the paragraph numbering as well. And I can guarantee that 

the pagination will be different. If I reference a page number in my talk, it 

will most certainly not correspond to this current version.  

I apologize for any inconvenience that these discrepancies may cause 

you. I hope it does not prove to be too terribly annoying or unworkable. 

But I do want you to be apprised in advance of the existence of these 

discrepancies and the possible confusion that they might create. I do 

mention the traditional chapter and verse reference quite frequently, so I 

hope that serves to keep you oriented correctly to where I am in the text.  

Finally, following the English translation, I have included the Greek text 

in the form that I currently judge to be the original form of the text. 

However, I have formatted and punctuated it in a way that corresponds to 

my interpretation and translation. This too is a work in progress, and I 

cannot promise that there are not some undetected, inadvertent 

inconsistencies between the English translation and the Greek text. Due to 

present limitations on my time, I cannot at this time do a proper job of 

proofreading either the Greek text or the English translation. I am forced 

to offer you what might contain some significant blunders, typos, or silly 

cut-and-paste errors. But, with all of its potential flaws, I hope that it 

might be serviceable to you, both as a way to better understand and follow 

my oral teaching and as a way of reading and understanding the book of 

Romans in a fresh way. My current journey through Romans has involved 

my deepest, most detailed, and most thorough study of Romans to date. 

After nearly four decades of teaching the book, I think that, for the first 

time, I have real confidence that I have grasped Paul‘s argument and 

concerns in this letter. At the very least, I think I have laid a firm 

foundation for future study. 

I offer this to you in hopes that it can perhaps help you profit from a 

study of Romans as much as I have. 

*** 

Following my English translation and the Greek text are other notes I 

produced to accompany the Romans study. I hope you find them helpful 

as well. 

 

John A. "Jack" Crabtree 

June 28, 2011
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G R E E T I N G  

Part 1 

1. 

FROM: Paul, a bond-servant of Jesus, the messiah—named as an apostle, 

set apart for {the proclamation of} God‘s good news. 
 [1:1] 

2. 

This good news was promised beforehand by his prophets in the holy 

writings. 2•It is about his Son—he who, so far as his physical being is 

concerned, was born of the lineage of David; he who, so far as his spirit of 

holiness is concerned, was designated the Son of God by a supernatural 

sign, by virtue of his resurrection from the dead—about Jesus, the 

messiah, our Lord. 3•It is through him that we received our gift, even 

apostleship, to bring about an obedient response of belief among all the 

Gentile peoples for the sake of his name. 4•You are included among them; 

you indeed are among the named who belong to Jesus, the messiah. 
 [1:2-6] 

3. 

TO: all those recipients of God‘s love living in Rome—appointed as 

hagioi. 
 [1:7a] 

4. 

"Charis" to you and "shalom‖—from God, our Father, and from our Lord, 

Jesus, the messiah. 
 [1:7b] 
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IN T R O D U C T I O N  

Part 2 

5. 

In the first place, I want to offer my thanks to God for you all, in 

connection with Jesus, the messiah, for your belief is being talked about 

throughout the whole world. 
 [1:8] 

6. 

God—whom I serve in my spirit in my proclaiming the good news of his 

Son—he is my witness to how unceasingly I bring you to mind. 2•In my 

prayers, I am always asking if perhaps even now somehow I might, by the 

will of God, succeed in coming to you. 3•I long to see you in order that I 

might impart to you some spiritual gift to the effect that you would be 

established—that is, to the effect that both you and I might be mutually 

fortified in our belief while I am among you, each by the belief of the 

other. 4•I do not want you to be unaware of the fact, my brothers, that I 

have purposed numerous times to come to you so that I might have some 

results among you, just as I have had among the rest of the Gentile 

peoples, but so far I have been prevented. 
 [1:9–13] 

7. 

I am a debtor—to Greeks as well as to Barbarians, to the intellectually 

sophisticated as well as to the simple. 2•Hence, my eagerness to proclaim 

the good news to you who are in Rome also. 3•For I am not embarrassed 

by this message of good news; it amounts to the power of God that results 

in deliverance for everyone who believes—to the Jew, first and foremost, 

but also to the Greek. 4•For in it, the dikaiosune of God is granted to those 

who believe by virtue of their belief. 5•Just as it is written: "the one who is 

dikaios by virtue of his believing shall live.‖<Habakkuk 2:4> 
 [1:14–17] 
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POR T I ON  ON E  
of the  

Primary Discourse 

SECTION 1 

§1.1 

Part 3 

8. 

The wrath of God is directed from heaven against all the disregard of God 

and unrighteousness of men, who suppress the truth in their 

unrighteousness.  
 [1:18] 

9. 

Because what can be known about God is evident among them; God has 

made it evident to them. 2•From the creation of the cosmos, the invisible 

truths about him are understood by way of the things he created. 3•His 

eternal power and deity are clearly seen, with the result that they are 

without a defense. 4•Because, while they knew God, they did not 

acknowledge his glory as God nor respond in gratitude. 5•Rather, they 

became unintelligently futile in their reasonings and their ignorant heart 

was darkened. 
 [1:19–21] 

10. 

Claiming to be wise, they responded like ignorant fools and swapped the 

glory of the incorruptible God for an image that was the representation of 

corruptible man, and of birds, and of four-footed beasts, and of crawling 

reptiles. 2•For this very reason, God abandoned them to impurity in the 

desires of their hearts with the result that they dishonored their bodies 

among themselves. 3•These very people swapped the truth about God for a 

lie and worshipped and served the creature rather than the creator, who—it 

is certainly so—is eternally praiseworthy. 4•On account of this, God gave 

them over to degrading passions. 5•In fact, their women, on the one hand, 

swapped their natural desire for sexual intimacy for one that was against 

nature. 6•Similarly, the men also, forsaking their natural desire for sexual 

intimacy with women, were consumed by their lust toward one another—

males, committing a shameful act with males—and were bringing upon 

themselves the penalty that was required of their error. 
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 [1:22–27] 

 

11. 

Inasmuch as they did not judge God worthy to include in their 

understanding, God abandoned them to their defective mind so that they 

did those things that were not appropriate, having been filled with all 

unrighteousness, evil, self-exaltation, wrongdoing. 2•{God abandoned them to 

being} full of envy, murder, contentiousness, deceit, malice. 3•{God 

abandoned them to being} manipulative liars, slanderers, haters of God, 

insolent people with an exaggerated sense of their importance, people 

puffed up with self-delusion, pretenders, inventors of evil, those who are 

disobedient to parents, people who are ignorant, people who are utterly 

faithless and untrustworthy, people unaffected by normal human feeling 

and compassion, people who are implacable, people who utterly lack 

mercy. 4•And while they understand the demands of God's justice—that 

people who practice such things are worthy of death—not only do they do 

these same things, but they also grant approval to those who practice such 

things. 
 [1:28–32] 

12. 

So you stand without a defense—O man—every one of you who passes 

judgment. 2•For insofar as you condemn the other person, you bring 

condemnation upon yourself. 3•For the one who is passing judgment is 

practicing the very same things, and we know that the just sentence of God 

is rightly and truly upon those who are practicing such things. 
 [2:1–2] 

§1.2 

Part 4 

13. 

But do you suppose this, O man—you who pass judgment on those who 

practice such things and do the very same things—that you will escape the 

judgment of God? 2•Or, do you take for granted the wealth of his 

kindness, even of his forbearance and patience, not realizing that God‘s 

willingness to be kind is intended to lead you to repentance? 3•But, in 

accord with your hardness and your unrepentant heart, you are storing up 

wrath for yourselves in the day of wrath and of the realization of the 

righteous judgment of God. 4•He will pay back to each according to his 

deeds—on the one hand, Life in the final age is for those who, in accord 

with their perseverance in doing good deeds, seek glory and honor and 
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incorruption; on the other hand, fury and wrath is for those who, out of 

selfish ambition, disobey the truth and obey unrighteousness. 

5•Tribulation and distress is upon every last person of the man who 

pursues evil—of the Jew, first and foremost, but also of the Greek. 6•But 

glory, honor, and shalom is to everyone who does what is good—to the 

Jew, first and foremost, but also to the Greek. 
 [2:3–10] 

14. 

Now there is no favoritism with God. 2•Anyone who sins apart from the 

Covenant will, in fact, be destroyed apart from the Covenant; and anyone 

who sins within the Covenant will be judged in light of the requirements 

of the Covenant. 3•It is not the hearers of the divine instruction who are 

dikaios before God; rather, it is the doers of the divine instruction who will 

be deemed dikaios. 4•Indeed, when Gentiles, who do not have the 

Covenant by natural birthright, do the things required by that Covenant—

even though these people do not possess the Covenant for themselves—

such things are a covenant. 5•Such people demonstrate the deed required 

by that covenant written on their hearts—accordingly, in the day when 

God will judge the hidden parts of men, their conscience (by which I mean 

their reasonings about alternative actions, as they either indict or else 

defend each alternative) will bear witness for them, according to my 

account of the good news received through Jesus, the messiah. 
 [2:11–16] 

Part 5 

15. 

Now if you bear the name "Jew" and rest upon the Covenant and boast in 

God and know his will and, being instructed by the Torah, approve the 

finer things—and if you are persuaded that you yourself are a guide to the 

blind, a light to those in darkness, a tutor to the ignorant, a teacher of 

children who has mastered the essential form of knowledge and truth 

contained in the Torah—you, then, who teach the other person, do you not 

teach yourself? 2•You who proclaim not to steal, do you steal? 3•You who 

say not to commit adultery, do you commit adultery? 4•You who abhor 

idols, do you steal what is sacred? 5•You who boast in the Torah, through 

your transgression of that Torah you are dishonoring God. 6•The name of 

God is being blasphemed among the Gentile nations because of you, just 

as it is written.  
 [2:17–24] 

16. 

So indeed circumcision has profit if you strive to perform your covenantal 

obligations; but if you are a transgressor of your covenantal obligations, 
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your circumcision has become as uncircumcision. 2•So, indeed, if the 

uncircumcised man keeps the requirements of the Covenant, will not his 

uncircumcision be considered as circumcision? 3•The man born 

uncircumcised who completes the requirements of the Covenant will 

indeed condemn you who, in spite of having the letter of the divine 

instruction and circumcision, are a transgressor of the Covenant. 4•For it is 

not the one who is so in outward appearance who is a Jew; neither is 

circumcision what appears outwardly on the body. 5•Rather, a Jew is he 

who is so in his hidden part; and circumcision is of the heart—it is by the 

Spirit, not by the letter. 6•His praise is not from men, but from God. 
 [2:25–29] 

§1.3 

Part 6 

17. 

What, then, is the advantage of being a Jew? 2•And what is the benefit of 

circumcision? 3•It is great in every way! 4•Primarily, it is because they 

were entrusted with the revelations of God. 
 [3:1–2] 

18. 

Now what if some have not believed? 2•Their unbelief does not bring to 

nothing the trust from God, does it? 3•Of course not! 4•God must be true 

though every man be a liar. 5•As it is written, "… so you will be 

vindicated with regard to your promises and will prevail when you are 

judged."<Psalm 51:4b> 

 [3:3–4] 

19. 

Now if our unrighteousness establishes the righteousness of God, what 

would we suggest? 2•God, when he deals out wrath, is not unjust, is he? 

3•(I mean,{when he deals out wrath} in response to the individual.) 4•Of 

course not! 5•Because, otherwise, how could God judge the world? 
 [3:5–6] 

20. 

But if by my lie the truth of God is magnified to his glory, then why am I 

nevertheless condemned as a sinner? 2•It is not as we are slandered with 

and as some claim that we say—"we should do evil in order that good 

might come." 3•The condemnation of whomever {would think and act like 

this} is just. 
 [3:7–8] 

Part 7 
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21. 

What {am I saying} then? 2•Are we better {than they}? 3•Absolutely not! For 

we have already accused Jews as well as Greeks—all {of them}—of being 

under sin. 4•As it is written,  

 

―There is none righteous, not even one.‖ <Psalm 14:1>  

 

 

5•There is no one who ―understands‖; there is no one who ―seeks for 

God‖: 

 

―6•All have turned aside and, at the same time, made themselves 

worthless. 7•There is no one who does good, there is not even as many 

as one. 8•Their throat is an open grave; they deceive with their 

tongues. 9•The poison of snakes is behind their lips; their mouth is full 

of curses and bitter hatred. 10•Their feet are quick to spill blood; 

destruction and misery are in their paths and the path to peace they do 

not understand. 11•There is no fear of God before their eyes.‖ <Psalm 
13:3 LXX; cf. Psalm 14:3> 

 

12•So we know that, whatever the Covenant says, it speaks it to those who 

are within that Covenant, to the effect that every mouth might be silenced 

and the whole world might be made liable to judgment by God. 13•For 

this reason, no human being will ever be decreed dikaios in his sight on 

the basis of deeds that satisfy the Covenant; for, indeed, through the 

Covenant comes the knowledge of sin. 
 [3:9–20] 

§1.4 

Part 8 

22. 

Now then, apart from the Covenant, a dikaiosune from God has been made 

manifest, attested to by the Torah and the Prophets—even a dikaiosune 

from God {granted} to all those who believe in view of their belief 

concerning Jesus, the messiah. 
 [3:21–22a] 

23. 

Now there is no distinction. 2•Indeed, all have sinned and come short of 

the glory of God and are decreed dikaios as a gift by his grace in view of 

the redemption which was {paid} by Messiah Jesus. 3•{He is the one} whom 

God purposed as a propitiatory offering with a view to our believing in his 
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blood. (4•This was for an indication of his righteousness in face of the 

overlooking of our previously committed sins by the forbearance of God. 

5•It was toward an indication of his righteousness in the time here and 

now, to the end that he might be righteous even as he is the one who 

decrees the {unrighteous} person dikaios on the basis of his belief in Jesus.) 
 [3:22b–26] 

24. 

Where, then, is our boast? 2•It is excluded! 3•In view of what sort of  

torah? 4•{In view of a torah} of Covenant-satisfying deeds? 5•No! Rather, in 

view of a torah of belief. 6•Indeed, we have concluded that a human 

being is decreed dikaios on the basis of his belief, apart from Covenant-

satisfying deeds. 
 [3:27–28] 

25. 

Or, is God only {God} in relation to the Jews? 2•Is he not also {God} in 

relation to the Gentiles? 3•Yes! Also in relation to the Gentiles, if indeed 

God is one. 4•He will declare the circumcision dikaios on the basis of 

their belief, and {he will declare} the uncircumcision {dikaios} in line with 

their belief. 
 [3:29–30] 

SECTION 2 

§2.1 

Part 9 

26. 

Are we, then, invalidating the Torah through {our claim that diaiosune is 

granted to} belief? 2•Of course not! Rather, we are supporting the Torah. 
 [3:31] 

27.  

What shall we say that Abraham, our forefather by physical descent, has 

found? 2•Now if Abraham had been pronounced dikaios on the basis of 

good acts, he would have had a basis for boasting. 3•But before God he 

did not. 4•For what do the scriptures say? 5•"And Abraham believed God 

and it was taken into account for him, resulting in 

dikaiosune."<Genesis 15:6> 6•Now to one who performs good acts, his 

recompense is not considered as a gift of grace; but, rather, as what is due. 

7•But to one who does not perform good acts—yet who believes in the 

one who decrees the ungodly man dikaios—his belief is taken into 

account, resulting in dikaiosune.  
 [4:1–5] 



Paul’s letter to the ROMANS  An English Translation  

J. A. “Jack” Crabtree Version 1.0.ip.h 

 

 

Greek Text of Romans: 

page 9 

Printed: June 26, 2011                                                                 All Rights Reserved 

 

 

28. 

And in accord with this, David describes the blessing upon the man to 

whom God credits dikaiosune apart from good acts:  

 

―2•Blessed are those whose lawless deeds have been forgiven and 

whose sins have been hidden from view. 3•Blessed is the man whose 

sin the Lord will not take into account."<Psalm 32:1–2> 

 [4:6–8] 

§2.2 

Part 10 

29. 

So then, is this blessing for the circumcision, or is it also for the 

uncircumcision? 2•Now we are saying that, for Abraham, his believing 

was taken into account, resulting in dikaiosune. 3•So then, how was it 

taken into account? 4•While he was among the circumcision, or among 

the uncircumcision? 5•Not among the circumcision, but among the 

uncircumcision. 6•And he received the sign of circumcision as a seal on 

the dikaiosune connected to his believing, which was among the 

uncircumcision. 7•With the following result: he is the father of all who, in 

spite of their uncircumcision, believe such that dikaiosune is also credited 

to them; but, further, he is the father of the circumcision—not with respect 

to those who are merely from the circumcision per se, but with respect to 

those who follow in the steps of the belief that our father Abraham had 

while he was yet among the uncircumcision. 
 [4:9–12] 

30. 

Now the promise to Abraham, or to his offspring, that he would be heir of 

the world was not with a view to the Mosaic Covenant; rather, it was with 

a view to the dikaiosune connected with believing. 2•Now, if it is those 

under the Mosaic Covenant who are heirs, then believing has been 

rendered of no effect and the promise has been set aside.  
 [4:13–14] 

§2.3 

Part 11 

31. 

Now the Covenant brings about {an awareness of} wrath. (2•Where there is 

no covenant, there is no transgression.) 3•For this reason, {dikaiosune} is by 
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virtue of believing, with the result that it is in accordance with grace, to 

the end that the promise is made sure to all of the offspring—not only to 

the one who is {dikaios} by virtue of {his keeping} the Mosaic Covenant, but 

also to the one who is {dikaios} by virtue of {his imitating} Abraham‘s belief. 

4•He is the father of us all, as it is written, "I have appointed you a father 

of many peoples."<Genesis 17:5> 

 [4:15–17a] 

32. 

In the sight of Him whom he believed—of God, who makes the dead to 

live and who calls those things that have no being into being—this man, 

with a hope that was against hope, believed in his becoming the father of 

many peoples in accord with what had been said, "So shall your offspring 

be."<Genesis 15:5> 2•And, in that he did not weaken in his belief, he did 

not take note of his own body—which had already been brought near to 

death (since he was around a hundred years old)—nor of the deadness of 

Sarah's womb. 3•With respect to the promise of God, he was not torn in 

unbelief; rather, he grew strong in belief. 4•Giving glory to God, he 

indeed became fully convinced that what he had promised he was in fact 

able to do. 5•For this very reason, it was taken into account for him, 

resulting in dikaiosune.  
 [4:17b–23] 

33. 

Now it was not written in consideration of him alone, "it was taken into 

account for him"<Genesis 15:6>; rather, also in consideration of us to 

whom it is going to be taken into account—to us who believe in him who 

raised up Jesus, our Lord, from the dead—he who was delivered up 

because of our transgressions and was raised up because of our dikaiosis. 
 [4:24–25] 

SECTION 3 

§3.1 

Part 12 

34. 

So then, having been decreed dikaios by virtue of our belief, we have 

peace with God through our Lord, Jesus, the messiah—through whom, 

due to our believing, we have had our introduction into this grace in which 

we have come to stand—and we boast in a confident, eager expectation of 

the glory of God. 2•Not only this, but we also boast in our tribulations, 

knowing that our tribulation is resulting in perseverance, our perseverance 
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in attestedness, and our attestedness in confident, eager expectation; and 

this expectation will not bring us to shame, because the fact of God‘s love 

for us has been poured out in our hearts in the form of the Holy Spirit 

granted to us. 
 [5:1–5] 

35. 

Now indeed the messiah, while we were deficient {in our moral worthiness} 

—in just that moment—died for us God-haters. 2•Now someone will 

hardly die for a righteous man; but perhaps for a good man there is, in 

fact, someone who dares to die. 3•But God evidences his love toward us in 

this: while we were yet sinners, the messiah died for us. 4•Much more 

surely, therefore, having now been decreed dikaios by his blood, we shall 

be rescued from the wrath through him. 5•For if while we were enemies 

we were reconciled to God through the death of his Son, much more 

surely, having been reconciled, we shall be rescued into his Life. 
 [5:6–10] 

36. 

And not only this, but we also boast in God in view of our Lord, Jesus, the 

messiah—the one through whom we have now received our reconciliation. 
 [5:11] 

§3.2 

Part 13 

37. 

So then, just as in view of one man sin entered into the world and death 

through sin and in this way death spread to all men, because all sinned… . 

(2•Now up to {the time of} the Covenant, sin was in the world. 3•Sin is not 

registered when there is no covenant; but death nevertheless reigned from 

Adam to the time of Moses, even upon those who had not sinned in the 

likeness of Adam's transgression—he who is the prototype of what was 

going to come.) 
 [5:12–14] 

38. 

But, it is not the case that—as the transgression, so also the gift. 2•For if, 

by the transgression of the one man, "the many" died, much more certainly 

did the grace of God and the gift by the grace of the one man—Jesus, the 

messiah—prevail with respect to "the many."  3•Futhermore, the gift is not 

like that which arises through the one who sinned; for—on the one hand 

—judgment leading to condemnation{results} from one {transgression}, but—

on the other hand—the gift of grace is in response to many transgressions 

which would lead to a just penalty. 4•So, if by the transgression of the one, 
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death reigned through that one, much more certainly, those who are 

receiving the prevailing reality of grace—that is, of the gift of 

dikaiosune—these will reign in Life through the one, Jesus, the messiah. 
 [5:15–17] 

39. 

So then, just as in connection with the one transgression there was 

condemnation for all men, so also in connection with the one just 

punishment there was dikaiosis leading to Life for all men. 2•For just as, 

in connection with the disobedience of the one man, ―the many‖ were 

classed as sinners, so also, in connection with the obedience of the one 

man, ―the many‖ will be classed as dikaios. 
 [5:18–19] 

 

40. 

Now the Covenant came in alongside to the end that transgression might 

increase; but where sin increased, grace overwhelmingly prevailed, to the 

effect that, just as sin reigned, leading to death, so also grace, in the form 

of dikaiosune, might reign, leading to Life in the final age through Jesus, 

the messiah, our Lord. 
 [5:20–21] 
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POR T I ON  TW O  
of the  

Primary Discourse 

SECTION 1 

§1.1.1 

Part 14 

41. 

What are we saying? 2•That we should persist in sin so that grace might 

increase? 
 [6:1] 

42. 

Absolutely not! 2•We who died to sin—how could we continue to live in 

it? 
 [6:2] 

43. 

Or do you not know that—we who have been baptized into Messiah 

Jesus—we have been baptized into his death? 2•So, as a result of our 

baptism into his death, we have been buried with him with the result that, 

just as the messiah was raised from the dead with a view to the glory {that 

was to be his} from the Father, so we too might walk in that newness of Life. 

3•For if we have been united with him in the likeness of his death, then 

indeed we shall also be {in the likeness}of his resurrection. 
 [6:3–5] 

44. 

Understand this: the old person that we were was crucified with him with 

the intent that that body of sin might be idled—as a consequence, we no 

longer serve sin. 2•Now he who has died has been decreed dikaios from 

his sin. 3•Accordingly, if we have died with the messiah, we believe that 

we will also live with him—and we know that the messiah, having been 

raised from the dead, is never to die again. 4•Death no longer has mastery 

over him. 
 [6:6–9] 

45. 

Now with respect to the death that he died, he died for sin once and for all. 

2•And with respect to the life that he lives, he lives for God. 3•In the same 

way, count yourselves to be dead with regard to sin, and living for God in 

Messiah Jesus. 4•Sin, then, is not to continue to reign in your mortal body 
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such that you continue to obey its desires. 5•And do not present your 

members to sin to be implements of unrighteousness. 6•Rather, present 

yourselves to God as being alive from the dead, and your members to God 

as implements of righteousness; for sin shall not be master over you. 
 [6:10–14a] 

§1.1.2 

Part 15 

46. 

Now you are not under the Covenant but under grace. 2•So what follows? 

3•Can we sin because we are not under the Covenant but under grace? 
 [6:14b–15a] 

47. 

Of course not! 2•Do you not realize that to whomever you present 

yourselves as servants to obey, you are SERVANTS to whomever you 

obey—whether that be sin, leading to death, or obedience, leading to 

dikaiosune? 
 [6:15b–16] 

48. 

Thanks be to God—because you were servants of sin, but you became 

obedient from the heart to the content of that teaching to which you were 

introduced and, having become free from sin, you became servants of 

righteousness. 
 [6:17–18] 

49. 

I speak with reference to your actual human experience, accounting for the 

moral weakness of your present physical existence. 2•Just as you 

presented your members as servants to uncleanness and lawlessness 

resulting in your lawlessness, so now present your members as servants to 

righteousness resulting in your holiness. 3•When you were servants of sin, 

you were at liberty with respect to righteousness. 4•So, what sort of fruit 

were you getting back then? 5•You are shamed by those things now. 6•In 

fact, the end of those things is death. 7•But now—having become free 

from sin and having become servants of God—you get fruit coming out of 

you that results in holiness; and its end is Life in the final age. 8•For the 

wages of sin is death; but the gift of God in Messiah Jesus, our Lord, is 

Life in the final age. 
 [6:19–23] 

+  +  +              •  •  •              +  +  + 
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50. 

Or, do you not know, brothers—now I am speaking to those who 

understand the Covenant—that the Covenant is in force over a man only 

for as long as he has Life{through it}? 
 [7:1] 

51. 

A woman who is married to a man has been put under obligation by the 

law to a living husband. 2•If that husband dies, she is released from the 

legal obligation concerning her husband. 3•So then—while her husband is 

living—she will be named an adulteress if she comes to be with another 

man. 4•But if her husband dies, she is free of her legal obligation such 

that, even if she comes to be with another man, she is not an adulteress. 
 [7:2–3] 

52. 

So then, my brothers, with the body of the messiah in view, you were put 

to death by the Covenant, with the result that you can come to be with 

another—with him who was raised from the dead. 2•{And all this is} to the 

end that we might bear fruit for God. 3•While we were confined within 

our natural-born humanity, the desires of sin—those {exposed}by the 

Covenant—were at work in our members to bear fruit leading to death. 

4•But now, we have been freed from the Covenant—having died by that 

by which we were held—with the result that we serve by the new reality 

of the Spirit and not by the old reality of the letter. 
 [7:4–6] 

§1.2.1 

Part 16 

53. 

So what are we saying? 2•That the Covenant is sin? 
 [7:7a] 

54. 

Of course not! 2•Rather, I would never have understood sin if not for the 

Covenant. 3•In fact, I would never have known of my unrighteous 

desiring if the Covenant had not said, "Do not have any unrighteous 

desire," and sin, seizing the opportunity afforded by that commandment, 

produced in me every unrighteous desire. 
 [7:7b–8a] 

55. 

Now, apart from the Covenant, sin is dead. 2•I was once alive apart from 

the Covenant; but when the commandment came, sin became alive and I 
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died. 3•And I discovered something: the commandment that was to lead to 

Life, this commandment led to death. 4•For sin, seizing the opportunity 

afforded by the commandment, deceived me and through it killed me. 
 [7:8b–11] 

56. 

So then, the Covenant is holy and the commandment is holy and righteous 

and good. 
 [7:12] 

§1.2.2 

Part 17 

57. 

So then, did that which is good become death for me? 
 [7:13a] 

58. 

Of course not! 2•Rather, it was my sin. 3•{The Covenant was given} in order 

that my sin might become evident, bringing death to me through that 

which is good. 4•{It was given} in order that through the commandment my 

sin might become more than abundantly sinful. 5•For we understand that 

the Covenant is spiritual, but I am of natural-born humanity, sold into 

bondage under sin. 6•For I do not understand what it is that I am 

producing. 6•Indeed, it is not the case that, what I truly want, this I act on. 

7•Rather, what I hate, this I do. 
 [7:13b–15] 

59.  

Now if, what I do not really want to do, this I do—I am in agreement with 

the Covenant that it is good. 2•Now then, no longer {can I think that} ―I‖ am 

causing it. 3•Rather, it is sin dwelling within me. 4•Indeed, I come to 

understand that it does not reside in me—that is, in my natural-born 

humanity—{to do}what is good. 5•For to will it is present within me, but to 

produce the good I do not find.  
 [7:16–18] 

60. 

Now it is not the case that I do the good that I want to do; rather, the evil 

that I do not want to do, this I engage in. 2•But if the very thing I am not 

wanting to do, this is what I am doing, then no longer {can I think that} ―I‖ 

am causing it; rather it is sin dwelling within me. 3•I discover, therefore, 

this {contrary} set of instructions within the me who wants to do good—for 

evil is present within me!  

 [7:19–21] 
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§1.3 

Part 18 

61. 

Now in my inner man I delight in the Covenant from God. 2•But I see a 

different set of instructions in my members, waging war against the set of 

instructions of my mind and making me captive to the instructions of sin 

existing in my members. 3•I am a wretched man! 4•Who will rescue me 

from this body doomed to death? 
 [7:22–24] 

62. 

Thanks be to God! 2•{He will}—through Jesus, the messiah, our Lord. 
 [7:25a] 

63. 

So then, with my mind, I do, in fact, serve the instruction of God, yet in 

my natural–born humanity, the instruction of sin. 2•Even so, there is now 

no condemnation for those who are in Messiah Jesus, who do not walk in 

accord with {the counsels of} their sinful humanity, but in accord with {the 

counsels of} the Spirit. 3•Indeed, the instruction of the Spirit—of Life in 

Messiah Jesus—has set me free from the instruction of sin—even of death. 
 [7:25b–8:2] 

64. 

Now with regard to what the Covenant was unable to do because it was 

ineffectual in view of {the innate moral depravity of } our natural-born 

humanity—God, having sent his own Son in the likeness of sinful 

humanity, responding even to sin, condemned sin in that humanity to the 

effect that the due penalty of the {moral} law might be fully exacted for our 

benefit, who do not walk in accord with {the counsels of} our natural-born 

humanity, but in accord with{the counsels of} the Spirit. 
 [8:3–4] 

65. 

Now those who are in accord with {the counsels of} their natural-born 

humanity purposefully pursue the things recommended by that natural-

born humanity; but those who are in accord with {the counsels of} the Spirit 

purposefully pursue the things recommended by the Spirit. 2•Now the 

purposeful pursuit {proposed by} one‘s natural-born humanity results in 

death; but the purposeful pursuit {proposed by} the Spirit results in Life and 

shalom. 3•Because the purposeful pursuit {proposed by} one‘s natural-born 

humanity is hostile to God. 4•It does not subject itself to the instruction of 
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God; it is not even able to do so. 5• So those who exist within the sphere 

of their natural-born humanity are not able to please God. 
 [8:5–8] 

 

66. 

But you do not exist within the sphere of your natural-born humanity; 

rather, you exist within the sphere of the Spirit, if in fact the Spirit of God 

dwells within you. 
 [8:9a] 

67. 

Now if one does not have the spirit of the messiah, this one is not of him. 

2•But if the {spirit of the} messiah is in you, while your bodily existence is 

condemned to die because of sin, yet your spirit results in Life on account 

of dikaiosune. 3•Indeed, if the Spirit of him who raised Jesus from the 

dead dwells within you, the one who raised the messiah from the dead will 

also give Life to your mortal bodies in view of the indwelling of his Spirit 

within you. 
 [8:9b–11] 

68. 

So then, my brothers, we are not debtors to our natural-born humanity 

such that we must live in accord with that natural-born humanity. 2•If you 

are living in accord with your natural-born humanity, you are about to die; 

but if, because of the Spirit, you are putting to death the practices of bodily 

existence, you shall live. 3•For whoever is led by the Spirit of God, these 

are the sons of God. 
 [8:12–14] 

§1.4 

Part 19 

69. 

Now you have not taken on a spirit of slavery again, resulting in fear; 

rather you have taken on a spirit consonant with your adoption as sons, in 

which we cry out, "Abba"—"Father." 
 [8:15] 

70. 

The Spirit himself bears witness along with our spirit that we are children 

of God—and if children, then also heirs (not only heirs of God, but also 

fellow-heirs with the messiah)—if we long to be glorified with him. 
 [8:16–17] 

+  +  +              •  •  •              +  +  + 
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71. 

Now I count it that the longings of this current time are not fit {to be 

compared} to the glory that is about to be realized in us.  
 [8:18] 

 

 

72. 

The anxious yearning of the creation eagerly awaits the unveiling of the 

sons of God. 2•For the creation was made subject to futility—not 

voluntarily, but because of Him who put it in subjection on the basis of his 

confident expectation that the creation itself would in fact be set free from 

its slavery to corruption into the freedom of the glory of the children of 

God. 3•We know that the entire created order groans with them and is in 

labor with them till now. 
 [8:19–22] 

73. 

Not only this, but also we ourselves—because we have the first fruits of 

the Spirit—even we ourselves groan within ourselves, eagerly awaiting 

our adoption as sons, the redemption of our body; for it is in confident 

anticipation that we have been saved. 2•Now an anticipation that is being 

seen is not an ―anticipation‖—for why would one ―anticipate‖ what he 

sees? 3•But if we anticipate what we are not seeing, then with 

perseverance we eagerly wait for it. 
 [8:23–25] 

74. 

Now in just this same way {by creating in our spirit this yearning for glory}, the 

Spirit comes to the aid of our weakness. 2•For we do not know how we 

might pray that accords with what is necessary. 3•But, in and through our 

wordless groanings, the Spirit himself is making an appeal to God for us. 

4•And he who searches hearts knows what the intent of the Spirit is—

namely, that he makes an appeal on behalf of the hagioi that accords with 

what God requires. 
 [8:26–27] 

Part 20 

75. 

Now we know that, to those who love God—those who are named in 

accordance with his purpose—all things work together to bring about the 

good—that is, {we know that} those whom he chose for himself in advance,  

he in fact predestined them to be conformed to the image of his Son, to the 

end that he might be the firstborn among many brothers; and that those 

whom he predestined, these he in fact invited; and {we know that} those 
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whom he invited, these in fact he decreed to be dikaios; and that those 

whom he decreed to be dikaios, these in fact he glorified. 
 [8:28–30] 

76. 

What then shall we say in response to these things? 
 [8:31a] 

 

77. 

If God is for us, who is against us? 2•Indeed, he did not spare his own 

Son. 3•Rather, he delivered him up for the benefit of us all. 4•How will he 

not, along with him, grant all these things to us? 
 [8:31b–32] 

78. 

Who will bring an accusation against those named by God? 2•God is the 

one who decrees dikaios. 3•Who is the one who brings condemnation? 
 [8:33–34a] 

79. 

Messiah is he who died—or rather who, being raised up, is in fact at the 

right hand of God. 2•He indeed is the one who appeals to God on our 

behalf. 3•What will cut us off from this love of the messiah? 

4•Tribulation, or distress, or persecution, or famine, or nakedness, or peril, 

or sword? 5•As it is written, "For your sake we are put to death the whole 

day; we are counted as sheep for the slaughter."<Psalm 44:22> 6•But in all 

these things we are overwhelmingly victorious in consequence of the one 

who loves us. 7•For I am persuaded that neither death nor life, neither 

revelations of God [angelloi] nor religious authorities [archai], neither 

things happening now nor things about to happen in the future, no 

powers—neither what is high, nor what is low—and not any other created 

thing will be able to cut us off from the love of God which is in Messiah 

Jesus, our Lord. 
 [8:34b–39] 

SECTION 2 

§2.1 

Part 21 

80. 

I am telling the truth with regard to the messiah. 2•I am not making false 

assertions (my convictions, stemming from the Holy Spirit, testify in 

support of me), because I have great sorrow and unceasing grief in my 

heart. 3•I could wish to be anathema; I myself {could wish to be} excluded 
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from the messiah, in the place of my brothers, my kinsmen by physical 

descent. 4•These very ones are Israelites. 5•To these belong the adoption 

as sons, and the glory, and the covenants, and the granting of Torah, and 

the temple service, and the promises. 6•To these belong the fathers; and, 

with regard to what concerns physical descent, from these is the messiah, 

the one who is over all things. 7•{May} God {be} praised into the ages. 

8•Amen! 
 [9:1–5] 

 

§2.2.1 

Part 22 

81. 

Now it is not as if the promise of God has failed. 2•For it is not the case 

that all those who are descended from Israel, these are Israel. 3•Neither is 

it true that all his children are the ―seed‖ of Abraham. 4•Rather, ―In Isaac 

a ‗seed‘ for you shall be named.‖<Genesis 21:12>  5•It is not the case that 

the children by physical descent, that these are the children from God. 

6•Rather, the children of the promise are accounted as the ‗seed.‘ 7•This is 

the wording of the promise: ―At this time {next year} I will come and Sarah 

shall have a son.‖<Genesis 18:10> 8•And not only this, but also Rebekah 

conceived by this {promised} one—by Isaac, our father. 9•When they had 

not yet been born, before they had done anything good or evil, in order 

that the chosen purpose of God might continue—not resulting from their 

actions, but as consequence of the one who appoints—it was said to her, 

―The older shall serve the younger.‖<Genesis 25:23> 10•Just so it was 

written, ―Jacob I loved; and Esau I hated.‖<Malachi 1:2> 

 [9:6–13] 

82. 

So what are we saying? 2•There is no unrighteousness with God, is there? 

3•Of course not! 4•To Moses he says, ―I will grant mercy to whomever I 

grant mercy and I will show compassion on whomever I show 

compassion.‖<Exodus 33:19> 
 [9:14–15] 

§2.2.2 

Part 23 

83. 
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So then, {ultimately} it is not from the one who is choosing it and it is not 

from the one who is running after it; rather, it is {ultimately} from God, the 

one who grants mercy. 2•With reference to Pharaoh the Scriptures say, 

―For this very reason I raised you up—so that I might demonstrate my 

power through you and so that my name might be proclaimed in all the 

land.‖ <Exodus 9:16> 3•So, he shows mercy to whomever he wants and he 

hardens whomever he wants. 
 [9:16–18] 

84. 

You will say to me then, ―Why then does he still find blame? For who has 

ever resisted his will?‖ 2•But to the contrary, who are you, O Man—the 

one defending himself against God? 3•The thing shaped will not say to the 

one shaping it—―Why did you make me like this?‖—will it? 4•Rather, 

does not the potter have a right with respect to the clay to create from the 

same lump that which will be a vessel for honor and that which will be for 

dishonor? 
 [9:19–21] 

§2.2.3 

Part 24 

85. 

Now if, while being willing to demonstrate his wrath and make his power 

known, God endured with great patience vessels of wrath made for 

destruction, it was precisely so that he might make known the abundance 

of his glory upon vessels of mercy prepared for a destiny in glory. 2•(To 

be such {vessels of mercy}, he appointed even us, not only from among the 

Jews, but also from among the Gentiles.) 3•It is, in fact, as he describes it 

in Hosea, ―I will call that which is not my people ‗my people‘ and her who 

was not loved ‗loved.‘‖<Hosea 2:23 (very loosely)> 4•And ―it shall be 

in that place where it was said to them ‗You are not my people‘, there they 

shall be called sons of the living God.‖<Hosea 1:10> 5•Yet, with regard to 

Israel, Isaiah cries out, ―Even though the number of the sons of Israel is to 

be as the sand of the sea, it is but a remnant that will be saved; for the 

Lord, to cut them off and bring them to an end, will execute his decree 

upon the land.‖<Isaiah 10:22–23 (loosely)> 6•And as Isaiah foretold, ―If 

the Lord of Sabaoth had not left to us some descendents, we would have 

become like Sodom and would have come to be like Gomorrah.‖<Isaiah 
1:9> 

 [9:22–29] 
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§2.3.1 

Part 25 

86. 

So what are we saying? 2•That the Gentile peoples, who were not 

pursuing dikaiosune, have obtained dikaiosune—even the dikaiosune that 

is by virtue of believing; but Israel, while it pursued a Covenant {that held 

out the possibility} of dikaiosune, did not attain {dikaiosune} within that 

Covenant. 
 [9:30–31] 

87. 

Why? 2•Because {the dikaiosune they pursued} was not by virtue of their 

believing; rather, it was as {if it were} by virtue of their deeds. 3•They 

stumbled over the stumbling stone. 4•As it is written, ―Look, I am placing 

in Zion a ‗stumbling stone,‘ even a rock that harms; but anyone who 

believes in it will not be brought to shame.‖<Isaiah 28:16 as modified 
by Isaiah 8:14> 

 [9:32–33] 

88. 

Brothers, the desire of my heart and my petition on their behalf is for their 

salvation. 2•I would vouch for them that they have a zeal for God; but it is 

not in accordance with knowledge. 3•Being ignorant of the dikaiosune 

purposed by God and seeking to establish their own, they have not made 

themselves subject to the dikaiosune purposed by God. 4•For the purposed 

focus of Torah is the messiah, resulting in dikaiosune for all those who 

believe. 
 [10:1–4] 

Part 26 

89. 

Moses does indeed write of a dikaiosune that is by virtue of the 

Covenant—"The man who does these things shall live by these 

things."<allusion to Lev.18:5> 2•But this dikaiosune is by virtue of 

belief! 3•Moses writes thus: "Do not say (in your heart) 'Who will ascend 

up into heaven?'…‖<allusion to Deut 30:12> (4•That is, 

correspondingly, ‗to bring the messiah down.‘) 5•Or, ―…'Who will 

descend into the Abyss?'…‖<adapted allusion to Deut 30:13> (6•That 

is, correspondingly, ‗to bring the messiah up from the dead.‘) 7•Rather, 

what does he say? 8•"The thing {God asks} is near you; it is in your mouth 

and in your heart…."<Deut 30:14 > (9•That is, correspondingly, God‘s 

requirement with regard to the belief that we proclaim—namely, that if 

you proclaim with your mouth Jesus as your Lord and believe in your 
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heart that God raised him from the dead, you will be saved.) 10•For one 

believes in his heart, resulting in dikaiosune; and one confesses with his 

mouth, resulting in salvation. 11•For the Scripture says that everyone who 

―believes in it will not be brought to shame.‖<Isaiah 28:16> (12•Now 

there is no distinction between the Jew and the Greek; for the same one is 

Lord over all men, abounding in riches for all those who call upon him.) 

 [10:5–12] 

+  +  +              •  •  •              +  +  + 

90. 

Now, {it is true} "everyone who calls upon the name of the Lord will be 

saved."<Joel 2:32> 2•Even so, how did they call upon {one} in whom 

they did not believe? 3•And how did they believe what they did not hear? 

4•And how did they hear apart from someone proclaiming {it}? 5•And 

how did they proclaim {it} if they were not sent? 6•{It will be} just as it is 

written: "How graceful… are the feet of those proclaiming the good news 

of good things."<Isaiah 52:7>  

 [10:13–15] 

Part 27 

91. 

But, indeed, not everyone listened to the good news. 2•Indeed, Isaiah says, 

"Lord, who {of us} believed the message {delivered to} us?"<Isaiah 53:1> 

3•So, then, belief {was to result} from this {delivered} message—and this 

{delivered} message concerned the subject of the messiah. 4•Yet, I say, they 

did not hear {it}, did they? 
 [10:16–18a] 

92. 

So, on the one hand, "Their voice has gone out to the whole earth, and 

their words to the ends of the world."<Psalm 19:4> 2•But, I say, Israel did 

not comprehend, did they? 3•In the first place, Moses says, "I will make 

you jealous by what is not a people, by a people without understanding I 

will anger you."<Deut 32:21> 4•Then Isaiah is forthright and says, "I was 

found by those who were not seeking me; I became manifest to those who 

were not inquiring about me."<Isaiah 65:1> 5•But with regard to Israel, 

he says, "The whole day long I have reached out my hands to a 

disobedient and obstinate people."<Isaiah 65:2> 

 [10:18b–21] 

§2.3.2 

Part 28 
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93. 

I ask, then: God has not rejected his people, has he? 2•Of course not! 

3•Indeed, I am an Israelite, from the ―seed‖ of Abraham, of the tribe of 

Benjamin. 4•God has not rejected his people, whom he previously chose 

for himself. 
 [11:1–2a] 

94. 

Or do you not know what the Scriptures say about Elijah, as he pleads 

with God against Israel? 2•―Lord, they have killed the prophets; they have 

torn down your altars. I alone remain; and they seek my life.‖<I Kings 

19:10,14> 3•And what does the divine oracle say to him? 4•―I have kept 

seven thousand men for myself who have not bowed the knee to Baal.‖<I 

Kings 19:18> 5•In the same way, therefore, there is a remnant in the 

present time in accord with the choice of his grace. (6•Now if it is by 

grace, then no longer {can we think that it is} by virtue of practices {required by 

the Covenant}; for then this grace is no longer a grace.) 
 [11:2b–6] 

95. 

What then? 2•What Israel is seeking, that Israel has not obtained. 3•Yet 

the chosen have obtained it, and the rest were hardened. 4•It is as is 

written, ―God gave them a spirit of stupor‖<Isaiah 29:10>—―eyes that do 

not see and ears that do not hear‖<Deut 29:4>—down to this very day. 

5•And David says, ―Let their table become a snare and a trap, even a 

stumbling block and a retribution to them. Let their eyes be darkened so 

that they cannot see, and bend their backs through everything.‖<Psalm 
69:22–23> 

 [11:7–10] 

Part 29 

96. 

I ask, then: they did not trip such that they fell, did they? 2•Of course not! 

3•Rather, {at the occasion afforded} by their transgression, salvation came to 

the Gentiles in order to make them jealous. 4•Now if their transgression 

was riches to the world and their failure was riches to the Gentiles, how 

much greater will their fulfillment be! 
 [11:11–12] 

+  +  +              •  •  •              +  +  + 

97. 

Now I am speaking to you who are Gentiles. 2•Inasmuch then as I am an 

apostle to the Gentiles, I glorify my service if somehow I might provoke 

my kinsmen to jealousy and save some from among them. 3•Now if their 

rejection is the reconciliation of the world, what will their acceptance be, 
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but life from the dead? 4•If the first piece is holy, the lump is also; and if 

the root is holy, the branches are too. 
 [11:13–16] 

98. 

Now if some of the branches were broken off, and you, being a wild olive, 

were grafted in among them and became a partaker with them of the rich 

root of the olive tree, then don‘t be arrogant toward the branches. 2•If you 

are inclined to be arrogant, you do not bear the root; the root bears you.  
 [11:17–18] 

99. 

You will say then, ―Branches were broken off so that I might be grafted 

in.‖ 2•Good for you! 3•They were broken off for their unbelief, and you 

stand because of your belief. 4•Do not be conceited, but fear. 5•For if God 

did not spare the natural branches, he will not spare you either. 6•Behold, 

then, the kindness and severity of God. 7•To those who fell, severity. 

8•But to you, God‘s kindness, if you continue in his kindness; otherwise, 

you too will be cut off.  
 [11:19–22] 

100. 

But they too, if they do not continue in their unbelief, will be grafted in; 

for God is able to graft them in again. 2•Now if you were cut off from 

what according to nature is a wild olive tree and were grafted, contrary to 

nature, into a cultivated olive tree, how much more certainly will these, in 

accordance with nature, be grafted into their own olive tree? 
 [11:23–24] 

101. 

Now, brothers, I do not want you to be ignorant of this mystery—lest you 

be wise by your own estimation: a partial hardening has happened to Israel 

until the fullness of the Gentiles has come in, and so will all Israel be 

saved. 2•It is just as it is written, ―There will be a Deliverer from Zion; he 

will turn away ungodliness from Jacob… this is my covenant with them 

(when I take away their sins)… .‖ <Isaiah 59:20-21> 
 [11:25–27] 

102. 

As far as {their response to} the good news is concerned, they are enemies 

with respect to you. 2•But, as far as God‘s choice is concerned, they are 

loved because of the fathers; for the gifts and allocation of God are 

irrevocable. 3•Now just as you once were disobedient to God, but now 

have been shown mercy because of their disobedience, so these also now 

have been disobedient during the time of your mercy so that they might, in 

fact, be shown mercy. 4•For God has shut up all in disobedience so that 

He may show mercy to all. 
 [11:28–32] 
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+  +  +              •  •  •              +  +  + 

103. 

Oh, the depth of the extreme extent of God‘s wisdom and knowledge! 

2•How unsearchable are his judgments and how unfathomable are his 

ways! 3•Who has known the mind of the Lord? 4•Or, who has become his 

counselor? 5•Or, who has first given to him that it should be paid back to -

him? 6•For from him and with a view to him and for him are all things. 

7•To him be glory into the last age. Amen. 
 [11:33–36] 
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POR T I ON  THR E E  
of the  

Primary Discourse 

SECTION 1 

§1.1 

Part 30 

104. 

Therefore, in view of the mercies of God, brothers, I urge you to present 

your bodies a living offering, holy, acceptable to God. 2•It is your 

ultimately true religious service. 
 [12:1] 

+  +  +              •  •  •              +  +  + 

105. 

Now do not be conformed to this age; rather, be transformed by the 

renewal of your mind such that what the will of God is—namely, that 

which is good, pleasing, and in keeping with God‘s ultimate purpose for 

you—will meet with your approval. 
 [12:2] 

106. 

Through the grace given to me, I say to everyone among you not to esteem 

yourself more highly than you ought to esteem yourself. 2•Rather, esteem 

yourself so as to be thinking soundly {about yourself }. 3•For, to each and 

every person, God has apportioned a portion of his trust. 4•Just as we have 

many members in one body—and all the members do not have the same 

function—so likewise the many of us are one body in the messiah, and 

each of us is a member of one another, even though we have gifts of grace 

that differ in accordance with the grace given to us. 5•If {it is} prophecy, 

then {it is} in accord with that proportion of his trust. 6•If {it is} service, 

then {it is}in that service. 7•If {you are} one who teaches, then {it is} in that 

teaching. 8•If {you are} one who exhorts, then {it is} in that exhortation. 
 [12:3–8a] 

107. 

The one who gives is to be {doing so} with generosity. 2•The one who 

provides for others is to be {doing so} with eagerness. 3•The one who does 
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acts of mercy is to be {doing so} with joyfulness. 4•{Our} love is to be 

unhypocritical. 
 [12:8b–9a] 

Part 31 

108. 

{You are to} … 

• 1•abhor what is evil, be attached to what is good. 

• 2•be people who are affectionate toward one another with brotherly 

love.  

• 3•be people who take the lead in {giving} honor to one another. 

• 4•be people who do not falter when it comes to zeal—being aflame 

by the spirit toward serving the Lord. 

• 5•rejoice in hope; persevere through tribulations; in prayer, stand 

poised in readiness {for the realization of your hope}. 

• 6•share in the needs of the hagioi, pursuing hospitality. 
 [12:9b–13] 

109. 

Bless those who persecute you; bless and do not curse—such that you 

rejoice with those who rejoice, weep with those who weep. 
 [12:14–15] 

110. 

Be attentive toward one another equally; do not be attentive to the 

―important people,‖ but associate with the lowly. 2•Do not be attentive to 

yourself. 
 [12:16] 

111. 

Do not return evil for evil. 2•Take care, before all men, to do what is 

good. 3•So far as it is possible from you, live at peace with all men. 4•Do 

not avenge yourselves, loved ones. 5•Rather, make room for the Wrath. 

6•As it is written: ― Vengeance is mine… I will repay,‖<Deut 32:35, 41> 

says the Lord. 7•And then, ―If your enemy is hungry, feed him. 8•If he 

thirsts, give him something to drink. 9•For by doing this you heap coals of 

fire upon his head….‖<Proverbs 25:21–22> 10•Do not be conquered by 

evil, rather conquer evil with good. 
 [12:17–21] 

§1.2 

Part 32 

112. 
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Every person is to place himself under the prevailing authorities. 2•For 

there is no authority if it is not by God, and those that exist have been 

placed there by God. 3•Consequently, the one who stands in opposition to 

the authority has taken a stand against the directive of God.  
 [13:1–2a] 

113. 

Now, those who have taken a stand against it will receive a sentence on 

themselves. 2•Those who rule are not a terror to good behavior, but to bad 

behavior. 3•Do you want not to be afraid of the authority? 4•Do good, and 

you will have praise from him; for he is a servant of God for you, to bring 

about a good thing. 5•But if you do bad, then be afraid! 6•For he does not 

carry the sword without purpose. 7•Indeed, he is a servant of God, an 

avenger who brings wrath against the one who practices bad behavior. 
 [13:2b–4] 

114. 

So then, to place oneself under {the ruler‘s} authority is a necessity, not only 

because of the {ruler‘s}wrath, but also as a matter of moral conviction. 

2•For this reason, to be sure, complete your tribute obligations. 3•For they 

are ministers of God, attending to {God‘s wishes} with regard to this very 

thing. 
 [13:5–6] 

115. 

Give to all the things that are due them: tribute to the one owed tribute, tax 

to the one owed tax, fear to the one owed fear, honor to the one owed 

honor. 
 [13:7] 

§1.3 

Part 33 

116. 

Leave no unsatisfied debts to anyone—except to love one another. 2•The 

one who loves the other person has fulfilled the Covenant. 3•For this—do 

not commit adultery; do not murder; do not steal; do not desire to do such; 

and any other such commandment—is summed up in this one word of 

command: ―You shall love you neighbor as yourself.‖ 4•Love does no 

wrong to one‘s neighbor; accordingly, love is the fulfillment of the 

Covenant. 
 [13:8–10] 

§1.4 
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Part 34 

117. 

And {do all} this, understanding the time!—that already is the hour for us 

to awaken from sleep. 2•Now, in fact, is our salvation nearer at hand than 

when we believed {it was}. 3•The night is far spent; the day draws near. 

4•Therefore, we should take off the works of darkness; we should put on 

the weapons of light. 5•We should walk decently, as in the day—not in 

carousing and drunkenness, not in sexual promiscuity and licentiousness, 

not in strife and jealousy. 6•Rather, put on the Lord, Jesus, the messiah, 

and have no regard for the sarx, so far as its desires are concerned. 
 [13:11–14] 

SECTION 2 

§2.1 

Part 35 

118. 

Accept the man who has faulty beliefs—not in order to dispute his views. 

2•One person believes he can eat all things; but the one with faulty beliefs 

eats vegetables. 3•The man who eats is not to hold in contempt the man 

who does not eat; and the man who does not eat is not to condemn the man 

who does eat, for God has accepted him. 4•Who are you—the one 

condemning the servant of another? 5•To his own master he either stands 

or falls. 6•And he shall be made to stand, for the Lord is able to make him 

stand. 
 [14:1–4] 

119. 

One person counts one day above another day; another person counts 

every day {alike}. 2•Each is to be fully convinced in his own mind. 3•The 

man who considers the day {special}, he considers it {so} for the Lord; and 

the man who does not consider the day {special}, it is for the Lord he does 

not{so} consider it. 4•And the man who eats, he eats for the Lord; for he 

gives thanks to God. 5•But the man who does not eat, it is for the Lord 

that he does not eat, and he {too} gives thanks to God. 
 [14:5–6] 

120. 

No one among us lives {to the fullest} for his own sake, and no one dies {to 

the things of life} for his own sake. 2•As a matter of fact, if we live {to the 

fullest}, we live {to the fullest} for the Lord. 3•And if we die {to the things of 

life}, we die {to the things of life} for the Lord. 4•So, if we live {to the fullest} 
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or if we die {to the things of life}, we are the Lord‘s. 5•Now to this end the 

messiah died and then lived, that he might be master over both those who 

die {to the things of life} and those who live {to the fullest}. 
 [14:7–9] 

121. 

Now you, why do you condemn your brother? 2•And you, why do you 

hold your brother in contempt? 3•For we shall all stand at the judgment 

seat of God. 4•For it is written, ―As surely as I give life,‖ <various> says 

the Lord, {I declare} ―that every knee shall bow to me and every tongue 

shall acknowledge God.‖ <Isaiah 45:23> 5•Accordingly, then, each one 

of us shall give an account of himself to God. 6•Therefore, we should no 

longer pass judgment on one another.  
 [14:10–13a] 

§2.2 

Part 36 

122. 

Better, rather, you are to conclude this —not to put down an obstacle for 

your brother to trip over, nor a snare. 2•I have understood and have 

become convinced by the lord, Jesus, that nothing is defiling in and of 

itself. 3•But to the one who considers something to be defiling, to that 

person it is defiling. 4•Now if through food your brother is brought to 

grief, then you are no longer walking in accord with love. 5•Do not 

destroy with your food that one for whom the messiah died. 6•At all 

events, what is good is not to be impeached on account of you. 
 [14:13b–16] 

123. 

Now the Kingdom of God is not food and drink, rather it is righteousness 

and peace and joy by the Holy Spirit. 2•Now the man who serves the 

messiah in this way is acceptable to God and approved by men. 3•So then, 

we should pursue the things of peace and the things that build one another 

up. 4•Do not destroy the work of God for the sake of food. 5•On the one 

hand, all things are clean; but, on the other hand, they are bad to the man 

who eats so as to become a cause of stumbling. 6•It is good neither to eat 

meat nor to drink wine nor {to do anything} by which your brother stumbles, 

[or is tripped up, or becomes weak].  
 [14:17–21] 

124. 

You have your own conviction. 2•Have it before God! 3•Fortunate is the 

one who does not condemn himself in what he deems acceptable. 4•Now 

the one who doubts is condemned if he eats, for it is not out of conviction, 
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and everything that is not {done} out of conviction is sin. 5•Now we who 

are able {to eat} ought to bear with the faulty beliefs of those who are not 

able {to eat} and ought not to seek to please ourselves. 6•Each of us is to 

seek to please his neighbor by pursuing what is good for his edification. 

7•For indeed, the messiah did not seek to please himself; rather, as it is 

written, ―The reproaches of the one reproaching you fell upon me.‖<Psalm 
69:9> 

 [14:22–5:3] 
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§2.3 

Part 37 

125. 

Whatsoever was formerly written down was written down for our 

instruction in order that through perseverance and the persuasion of these 

Scriptures we might have hope. 2•May the God of this perseverance and 

persuasion grant you to have the same perspective as one another as 

regards Messiah Jesus, so that from a common passion you might glorify 

God—even the Father of our Lord, Jesus, the messiah—with one voice. 
 [15:4–6] 

126. 

Accordingly, accept one another, just as the messiah accepted you for the 

glory of God. 2•For—I tell you—the messiah came as a servant of the 

circumcision out of consideration for the truthfulness of God—in order to 

bring to pass his promises to the Fathers. 3•And {he came as a servant} with 

respect to the Gentile peoples out of consideration for his mercy in order 

to glorify God. 4•It is as was written: ―Therefore, I will acknowledge you 

among the Gentile peoples and I will sing praises to your name.‖<II 

Samuel 22:50 / Psalm 18:49> 5•And again it says: ―Rejoice, O Gentiles, 

with his people.‖<Deut. 32:43> 6•And again: ―Praise the Lord, all Gentile 

peoples; indeed all peoples are to praise him.‖ <Psalm 117:1> 7•Yet again, 

Isaiah says, ―there shall be … the branch from Jesse, even the one arising 

to rule over the Gentiles. On the basis of him the Gentiles will have 

hope.‖<Isaiah 11:10> 

 [15:7–12] 

127. 

May the God of hope fill you with all joy and peace as you believe, so that 

you might abound in hope by the power of the Holy Spirit. 
 [15:13] 
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CO N C L U D I N G  RE M A R K S  

Part 38 

128. 

Now so far as you are concerned, my brothers, I, for my part, am in fact 

confident that you yourselves are full of goodness—since you have been 

given a complete understanding of all the implications of the gospel—and 

are also able to instruct one another. 2•But I have written to you rather 

presumptuously by some measures, as one who—in line with the grace 

given to me from God to be a servant of Messiah Jesus with regard to the 

Gentiles by doing the work of a priest in regard to the good news from 

God—wants to remind you {of its implications} to the end that my offering 

of the Gentile people might be acceptable, sanctified by the Holy Spirit. 

3•So then, in Messiah Jesus I have this basis to boast; {I have} the things 

that pertain to God. 4•Yet I shall not presume to speak of anything that the 

messiah has not—in word and deed, by the power of signs and wonders, 

by the power of the Spirit of God—accomplished through me to bring 

about the obedience of the Gentiles. 
 [15:14–19a] 

129. 

As a consequence, I have spelled out fully the good news of the messiah 

from Jerusalem curving up to Illyricum, and have eagerly sought, thereby, 

to proclaim this good news where the messiah is not named, with the 

consequence that I do not build on a foundation laid by someone else. 

2•Indeed, it is in accord with what is written, ―Those to whom what 

concerns him has not been reported shall see; and those who have not 

heard will understand.‖<Isaiah 52:15> 

 [15:19b–21] 

+  +  +              •  •  •              +  +  + 

130. 

Now then, indeed, for many reasons I was continually prevented from 

coming to you. 2•But now, I have no place {left} in these regions, and I 

have had, for many years, a great desire to come to you as I travel toward 

Spain. 3•So I am fully expecting to see you as I am passing through and to 

be sent on my way there by you if, first, I might perhaps be satisfied with 

fragments of {time spent with} you. 4•But right now I am traveling to 

Jerusalem in order to minister to the hagioi there. 5•For Macedonia and 

Achaia were pleased to make something of a contribution to the poor 

among the hagioi in Jerusalem. 6•Now they were pleased {to do so}—
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indeed they are debtors to them. 7•For if the Gentiles are sharers with 

them in spiritual things, they ought, in turn, to serve them with physical 

things. 8•Therefore, when I have completed this {task} and have confirmed 

{receipt of} this fruit for them, I shall leave for Spain by way of you. 9•Now 

I know that, when I come to you, I shall come with a full and complete 

account of the blessing of the gospel of the messiah. 
 [15:22–29] 

+  +  +              •  •  •              +  +  + 

131. 

I urge you, brothers—in view of our Lord, Jesus, the messiah and the love 

that comes from the Spirit—to strive together with me in your prayers to 

God on my behalf, that I might be rescued from those in Judea who are 

disobedient and that my service in Jerusalem might prove acceptable to 

the hagioi, so that, with joy, I might find rest among you when, by the will 

of God, I come to you. 
 [15:30–32] 

+  +  +              •  •  •              +  +  + 

132. 

Now may the God of shalom be with you all! 
 [15:33] 

133. 

Now {I commit you} to the one who is able to establish you in my 

{proclamation of the} good news—even the proclamation of Jesus, the 

messiah, {which is} in accord with the unveiling of a secret, {a secret} kept 

undisclosed in the times of {past} ages, but now made manifest, having 

been made known, in keeping with the writings of the prophets, to all the 

Gentile peoples, in accord with the authoritative pronouncement of the 

God of the ages, to bring about an obedient response of belief.   
 [16:25–26] 

134. 

To the only, wise God—in view of Jesus, the messiah—to him be glory 

into the ages. Amen! 
 [16:27] 



Paul’s letter to the ROMANS  An English Translation  

J. A. “Jack” Crabtree Version 1.0.ip.h 

 

 

Greek Text of Romans: 

page 37 

Printed: June 26, 2011                                                                 All Rights Reserved 

 

 

 

CO V E R  SH E E T :  

AC C O M P A N Y I N G  RE M A R K S  

SECTION 1 

Part 39 

135. 

Now I commend to you Phoebe, our sister—since she is a servant from the 

gathering which is in Cenchrea—that you might welcome her as a 

follower of the Lord in a manner fitting of the hagioi and support her in 

any matter in which she might have need of you. 2•For indeed she has 

been a patron of many, even of me personally. 
 [16:1–2] 

136. 

Greet Prisca and Aquila, my fellow-workers in Messiah Jesus. 2•These 

individuals put their own necks at risk for my life. 3•Not only do I give 

thanks for them, but so do all the gatherings of the Gentiles—especially 

the gathering at their house.  
 

4•Greet Epaenetus, my beloved. 5•He is the first offering to the messiah in 

Asia.  
 

6•Greet Mary. 7•She has toiled much for you.  
 

8•Greet Andronicus and Junius, my kinsmen and my fellow-prisoners. 

9•They are eminent among the apostles; indeed, they came to be followers 

of the messiah before me.  
 

10•Greet my beloved Ampliatus as a follower of the Lord.  
 

11•Greet Urbanus, our fellow-worker as a follower of the messiah, and my 

beloved Stachys.  
 

12•Greet Apelles, a tested and confirmed follower of the messiah.  
 

13•Greet those from the household of Arisobulus.  
 

14•Greet Herodion, my kinsman.  
 

15•Greet those from the household of Narcissus, those who are followers 

of the Lord.  
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16•Greet Tryphaena and Tryphosa, individuals who have toiled as 

followers of the Lord.  
 

17•Greet the beloved Persis. 18•She has toiled much on behalf of the Lord.  
 

19•Greet Rufus, chosen by the Lord; also {greet} his mother and mine.  
 

20•Greet Asyncritus, Phlegon, Hermes, Patrobas, Herma, and the brothers 

with them.  
 

21•Greet Philologus and Julia, Nereus and his sister, and Olympas, and all 

the hagioi with them.  
 

22•Greet one another with a holy kiss.  
 [16:3–16a] 

137. 

All the gatherings of the messiah greet you. 
 [16:16b] 

Part 40 

138. 

I urge you, brothers, to watch for those who are proposing dissenting 

ideas— even dangerous traps—in conflict with the teaching that you have 

learned. 2•Veer away from them. 3•For such as these are not serving our 

Lord, the messiah; rather, they are serving their own appetites. 4•And by 

their specious talk and polished speech, they deceive the heart of the 

guilelessly undiscerning. 
 [16:17–18] 

139. 

Now {word of} your obedience has reached everywhere. 2•Therefore, I 

rejoice over you. 3•Yet, I want you to be wise in relation to what is good, 

and uncontaminated in relation to what is evil.  
 [16:19] 

140. 

The God of shalom will soon crush Satan under your feet. 2•The grace of 

our Lord, Jesus, be with you. 
 [16:20] 

141. 

Timothy, my fellow-worker, sends you his greetings. 2•Also, Lucius and 

Jason and Sosipater, my kinsmen.  
 [16:21] 
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Part 41 

SECTION 2 

Final Greetings from Tertius 

142. 

I, Tertius—the one writing this letter—greet you.  
 

2•Being a follower of the Lord, Gaius—host to me and to the whole 

believing community—sends you his greetings.  
 

3•Erastus, the city treasurer, sends you his greetings. 4•Also, Quartus, his 

brother. 
 

5•The grace of our Lord, Jesus, the messiah, be with all of you. 6•Amen. 
 [16:22–24] 
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G R E E T I N G 
Part 1 

1 
Pauvloß, douvloß ∆Ihsouv, cristouv - klhto\ß aÓpo/stoloß, 
aÓfwrisme÷noß ei˙ß eujagge÷lion qeouv.  

 [1:1] 

2 
o§ proephggei÷lato dia» tw ◊n profhtw ◊n aujtouv e˙n 
grafai√ß aJgi÷aiß. 2•peri« touv ui˚ouv aujtouv - touv genome÷nou 
e˙k spe÷rmatoß Daui«d kata» sa¿rka: touv oJrisqe÷ntoß ui˚ouv 
qeouv e˙n duna¿mei, kata» pneuvma aJgiwsu/nhß, e˙x 
aÓnasta¿sewß nekrw ◊n - ∆Ihsouv, cristouv, touv kuri÷ou 
hJmw ◊n. 3•di∆ ou∞ e˙la¿bomen ca¿rin, kai« aÓpostolh\n, ei˙ß 
uJpakoh\n pi÷stewß e˙n pa◊sin toi√ß e¶qnesin uJpe«r touv 
ojno/matoß aujtouv. 4•e˙n oi–ß e˙ste: kai« uJmei√ß klhtoi« ∆Ihsou√, 
cristouv.  

[1:2-6] 

3 
pa◊sin toi√ß ou™sin e˙n ÔRw¿mhØ aÓgaphtoi√ß qeouv - klhtoi√ß 
aJgi÷oiß. 

 [1:7a] 

4 
ca¿riß uJmi√n kai« ei˙rh/nh - aÓpo\ qeouv, patro\ß hJmw ◊n, kai« 
kuri÷ou, ∆Ihsouv, cristouv. 

 [1:7b] 
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IN T R O D U C T I O N 
Part 2 

5 
prw ◊ton me«n eujcaristw ◊ twˆ◊ qewˆ◊ mou dia» ∆Ihsouv cristouv 
uJpe\r pa¿ntwn uJmw ◊n, o¢ti hJ pi÷stiß uJmw ◊n katagge÷lletai 
e˙n o¢lwˆ twˆ◊ ko/smwˆ. 

 [1:8] 

6 
ma¿rtuß ga¿r mou/ e˙stin oJ qeo/ß - wˆ— latreu/w e˙n twˆ◊ 
pneu/mati÷ mou e˙n twˆ◊ eujaggeli÷wˆ touv ui˚ouv aujtouv - wJß 
aÓdialei÷ptwß mnei÷an uJmw ◊n poiouvmai. 2•pa¿ntote e˙pi« tw ◊n 
proseucw ◊n mou deo/menoß ei¶ pwß h¡dh pote« 
eujodwqh/somai, e˙n twˆ◊ qelh/mati touv qeouv, e˙lqei√n pro\ß 
uJma◊ß. 3•e˙pipoqw ◊ ga»r i˙dei√n uJma◊ß iºna ti metadw ◊ ca¿risma 
uJmi√n pneumatiko\n ei˙ß to\ sthricqhvnai uJma◊ß - touvto de÷ 
e˙stin, sumparaklhqhvnai e˙n uJmi√n dia» thvß e˙n aÓllh/loiß 
pi÷stewß, uJmw ◊n te kai« e˙mouv. 4•ouj qe÷lw de« uJma◊ß aÓgnoei√n, 
aÓdelfoi÷, o¢ti polla¿kiß proeqe÷mhn e˙lqei√n pro\ß uJma◊ß - 
kai« e˙kwlu/qhn a‡cri touv deuvro - iºna tina» karpo\n scw ◊ 
kai« e˙n uJmi√n, kaqw»ß kai« e˙n toi√ß loipoi√ß e¶qnesin. 

 [1:9–13] 

7 
e§llhsi÷n te kai« barba¿roiß, sofoi√ß te kai« aÓnoh/toiß, 
ojfeile÷thß ei˙mi÷. 2•ou¢twß to\ kat∆ e˙me« pro/qumon kai« uJmi√n 
toi√ß e˙n ÔRw¿mhØ eujaggeli÷sasqai. 3•ouj ga»r e˙paiscu/nomai 
to\ eujagge÷lion: du/namiß ga»r qeouv e˙stin ei˙ß swthri÷an 
panti« twˆ◊ pisteu/onti - ∆Ioudai÷wˆ te prw ◊ton kai« 
›Ellhni. 4•dikaiosu/nh ga»r qeouv e˙n aujtwˆ◊ 
aÓpokalu/ptetai e˙k pi÷stewß ei˙ß pi÷stin. 5•kaqw»ß 
ge÷graptai - oJ de« di÷kaioß e˙k pi÷stewß zh/setai. 

 [1:14–17] 
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PO R TI O N  ON E 
of the  

Primary Discouse 

SECTION 1 

§1.1 

Part 3 
8 

ajpokalu/ptetai ga»r ojrgh\ qeouv aÓp∆ oujranouv e˙pi« pa◊san 
aÓse÷beian kai« aÓdiki÷an aÓnqrw¿pwn, tw ◊n th\n aÓlh/qeian e˙n 
aÓdiki÷â kateco/ntwn. 

 [1:18] 

9 
dio/ti to\ gnwsto\n touv qeouv fanero/n e˙stin e˙n aujtoi√ß: oJ 
ga»r qeo\ß aujtoi√ß e˙fane÷rwsen. 2•ta» ga»r aÓo/rata aujtouv, 
aÓpo\ kti÷sewß ko/smou, toi√ß poih/masin noou/mena. 
3•kaqora◊tai h¢ te aÓiŒdioß aujtouv du/namiß kai« qeio/thß, ei̇ß 
to\ ei•nai aujtou\ß aÓnapologh/touß. 4•dio/ti, gno/nteß to\n 
qeo\n, oujc wJß qeo\n e˙do/xasan h· hujcari÷sthsan. 5•aÓll∆ 
e˙mataiw¿qhsan e˙n toi√ß dialogismoi√ß aujtw ◊n kai« 
e˙skoti÷sqh hJ aÓsu/netoß aujtw ◊n kardi÷a. 

 [1:19–21] 

10 
fa¿skonteß ei•nai sofoi«, e˙mwra¿nqhsan kai« h¡llaxan 
th\n do/xan touv aÓfqa¿rtou qeouv e˙n oJmoiw¿mati ei˙ko/noß 
fqartouv aÓnqrw¿pou kai« peteinw ◊n kai« tetrapo/dwn kai« 
e˚rpetw ◊n. 2•dio\ kai\ pare÷dwken aujtou\ß oJ qeo\ß e˙n tai√ß 
e˙piqumi÷aiß tw ◊n kardiw ◊n aujtw ◊n ei˙ß aÓkaqarsi÷an touv 
aÓtima¿zesqai ta» sw¿mata aujtw ◊n e˙n eJautoi√ß. 3•oiºtineß 
meth/llaxan th\n aÓlh/qeian touv qeouv e˙n twˆ◊ yeu/dei kai« 
e˙seba¿sqhsan kai« e˙la¿treusan thØv kti÷sei para» to\n 
kti÷santa, o¢ß e˙stin eujloghto\ß ei˙ß tou\ß ai˙w ◊naß – aÓmh/n. 
4•dia» touvto pare÷dwken aujtou\ß oJ qeo\ß ei˙ß pa¿qh 
aÓtimi÷aß. 5•aiº te ga»r qh/leiai aujtw ◊n meth/llaxan th\n 
fusikh\n crhvsin ei˙ß th\n para» fu/sin. 6•oJmoi÷wß te kai« oi˚ 
a‡rseneß, aÓfe÷nteß th\n fusikh\n crhvsin thvß qhlei÷aß, 
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e˙xekau/qhsan e˙n thØv ojre÷xei aujtw ◊n ei˙ß aÓllh/louß –
a‡rseneß e˙n a‡rsesin th\n aÓschmosu/nhn katergazo/menoi 
– kai« th\n aÓntimisqi÷an h§n e¶dei thvß pla¿nhß aujtw ◊n e˙n 
e˚autoi√ß aÓpolamba¿nonteß. 

 [1:22–27] 

11 
kai« kaqw»ß oujk e˙doki÷masan to\n qeo\n e¶cein e˙n 
e˙pignw¿sei, pare÷dwken aujtou\ß oJ qeo\ß ei˙ß aÓdo/kimon 
nouvn poiei√n ta» mh\ kaqh/konta, peplhrwme÷nouß pa¿shØ 
aÓdiki÷â, ponhri÷â, pleonexi÷a,ˆ kaki÷â. 2•mestou\ß fqo/nou, 
fo/nou, e¶ridoß, do/lou, kakohqei÷aß. 3•yiqurista¿ß, 
katala¿louß, qeostugei√ß, uJbrista»ß, uJperhfa¿nouß, 
aÓlazo/naß, e˙feureta»ß kakw ◊n, goneuvsin aÓpeiqei√ß, 
aÓsune÷touß, aÓsunqe÷touß, aÓsto/rgouß, ajspo/ndouß, 
aÓneleh/monaß. 4•oiºtineß to\ dikai÷wma touv qeouv 
e˙pigno/nteß - o¢ti oi˚ ta» toiauvta pra¿ssonteß a‡xioi 
qana¿tou ei˙si÷n - ouj mo/non aujta» poiouvsin, aÓlla» kai« 
suneudokouvsin toi√ß pra¿ssousin. 

 [1:28–32] 

12 
dio\ aÓnapolo/ghtoß ei•, w° a‡nqrwpe, pa◊ß oJ kri÷nwn. 2•e˙n wˆ— 
ga»r kri÷neiß to\n eºteron, seauto\n katakri÷neiß. 3•ta» ga»r 
aujta» pra¿sseiß oJ kri÷nwn, oi¶damen de« o¢ti to\ kri÷ma touv 
qeouv e˙stin kata» aÓlh/qeian e˙pi« tou\ß ta» toiauvta 
pra¿ssontaß. 

 [2:1–2] 

§1.2 

Part 4 
13 

logi÷zhØ de« touvto, w° a‡nqrwpe, oJ kri÷nwn tou\ß ta» 
toiauvta pra¿ssontaß kai« poiw ◊n aujta¿ - o¢ti su\ 
e˙kfeu/xhØ to\ kri÷ma touv qeouv; 2•h· touv plou/tou thvß 
crhsto/thtoß aujtou√, kai« thvß aÓnochvß kai« thvß 
makroqumi÷aß, katafronei√ß, aÓgnow ◊n o¢ti to\ crhsto\n 
touv qeouv ei˙ß meta¿noia¿n se a‡gei; 3•kata» de« th\n 
sklhro/thta¿ sou kai« aÓmetano/hton kardi÷an, 
qhsauri÷zeiß seautwˆ◊ ojrgh\n e˙n hJme÷râ ojrghvß kai« 
aÓpokalu/yewß dikaiokrisi÷aß touv qeouv. 4•o§ß aÓpodw¿sei 



Paul’s letter to the ROMANS  The Greek Text  
J. A. “Jack” Crabtree Version 1.0.ip.h 
 
 

Greek Text of Romans: 
page 5 

Printed: June 26, 2011                                                                 All Rights Reserved 
 

e˚ka¿stwˆ kata» ta» e¶rga aujtouv - toi√ß me«n kaq∆ uJpomonh\n 
e¶rgou aÓgaqouv do/xan kai« timh\n kai« aÓfqarsi÷an 
zhtouvsin, zwh\n ai˙w¿nion: toi√ß de\ e˙x e˙riqei÷aß kai« 
aÓpeiqouvsi thØv aÓlhqei÷â peiqome÷noiß de« thØv aÓdiki÷â, qumo\ß 
kai\ ojrgh/. 5•qli√yiß kai« stenocwri÷a e˙pi« pa◊san yuch\n 
aÓnqrw¿pou touv katergazome÷nou to\ kako/n - ∆Ioudai÷ou 
te prw ◊ton kai« ›Ellhnoß. 6•do/xa de« kai« timh\ kai« ei˙rh/nh 
panti« twˆ◊ e˙rgazome÷nwˆ to\ aÓgaqo/n - ∆Ioudai÷wˆ te prw ◊ton 
kai« ›Ellhni. 

 [2:3–10] 

14 
ouj ga¿r e˙stin proswpolhmyi÷a para» twˆ◊ qewˆ◊. 2•o¢soi ga»r 
aÓno/mwß h¢marton, aÓno/mwß kai« aÓpolouvntai: kai« o¢soi e˙n 
no/mwˆ h¢marton, dia» no/mou kriqh/sontai. 3•ouj ga»r oi˚ 
aÓkroatai« touv no/mou di÷kaioi para» qewˆ◊: aÓll∆ oi˚ poihtai« 
touv no/mou dikaiwqh/sontai. 4•o¢tan ga»r e¶qnh, ta» mh\ 
no/mon e¶conta fu/sei, ta» touv no/mou poihˆ√ - ou∞toi no/mon 
mh\ e¶conteß e˚autoi√ß - ei˙sin no/moß. 5•oiºtineß 
e˙ndei÷knuntai to\ e¶rgon touv no/mou grapto\n e˙n tai√ß 
kardi÷aiß aujtw ◊n - summarturou/shß aujtw ◊n thvß 
suneidh/sewß (kai« metaxu\ aÓllh/lwn tw ◊n logismw ◊n 
kathgorou/ntwn h· kai« aÓpologoume÷nwn), e˙n hJme÷râ o¢te 
kri÷nei√ oJ qeo\ß ta» krupta» tw ◊n aÓnqrw¿pwn, kata» to\ 
eujagge÷lio/n mou dia» ∆Ihsou√ cristou√. 

 [2:11–16] 

Part 5 
15 

ei ̇de« su\ ∆Ioudai√oß e˙ponoma¿zhØ kai« e˙panapau/hØ twˆv no/mwˆ 
kai« kauca◊sai e˙n qewˆ◊ kai« ginw¿skeiß to\ qe÷lhma kai« 
dokima¿zeiß ta» diafe÷ronta, kathcou/menoß e˙k touv 
no/mou - pe÷poiqa¿ß te seauto\n oJdhgo\n ei•nai tuflw ◊n, 
fw ◊ß tw◊n e˙n sko/tei, paideuth\n aÓfro/nwn, dida¿skalon 
nhpi÷wn e¶conta th\n mo/rfwsin thvß gnw¿sewß kai« thvß 
aÓlhqei÷aß e˙n twˆ◊ no/mwˆ - oJ ou™n dida¿skwn eºteron, 
seauto\n ouj dida¿skeiß; 2•oJ khru/sswn mh\ kle÷ptein, 
kle÷pteiß; 3•oJ le÷gwn mh\ moiceu/ein, moiceu/eiß; 4•oJ 
bdelusso/menoß ta» ei¶dwla, i˚erosulei√ß; 5•o§ß e˙n no/mwˆ 
kauca◊sai, dia» thvß paraba¿sewß touv no/mou to\n qeo\n 
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aÓtima¿zeiß. 6•to\ ga»r o¡noma touv qeouv di∆ uJma◊ß 
blasfhmei√tai e˙n toi√ß e¶qnesin, kaqw»ß ge÷graptai. 

 [2:17–24] 

 
16 

peritomh\ me«n ga»r wÓfelei√ e˙a»n no/mon pra¿sshØß: e˙a»n de« 
paraba¿thß no/mou hØ™ß, hJ peritomh/ sou aÓkrobusti÷a 
ge÷gonen. 2•e˙a»n ou™n hJ aÓkrobusti÷a ta» dikaiw¿mata touv 
no/mou fula¿sshØ, oujci\ hJ aÓkrobusti÷a aujtouv ei˙ß 
peritomh\n logisqh/setai; 3•kai« krinei√ hJ e˙k fu/sewß 
aÓkrobusti÷a to\n no/mon telouvsa se«, to\n dia» gra¿mmatoß 
kai« peritomhvß paraba¿thn no/mou. 4•ouj ga»r oJ e˙n twˆ◊ 
fanerwˆ◊ ∆Ioudai√o/ß e˙stin, oujde« hJ e˙n twˆ◊ fanerwˆ◊ e˙n sarki« 
peritomh/. 5•aÓll∆ oJ e˙n twˆ◊ kruptwˆ◊ ∆Ioudai√oß: kai« 
peritomh\ kardi÷aß - e˙n pneu/mati, ouj gra¿mmati. 6•ou∞ oJ 
e¶painoß oujk e˙x aÓnqrw¿pwn aÓll∆ e˙k touv qeouv. 

 [2:25–29] 

§1.3 

Part 6 
17 

ti÷ ou™n to\ perisso\n touv ∆Ioudai÷ou; 2•h· ti÷ß hJ wÓfe÷leia 
thvß peritomhvß; 3•polu\ kata» pa¿nta tro/pon. 4•prw ◊ton 
me«n ga»r o¢ti e˙pisteu/qhsan ta» lo/gia touv qeouv. 

 [3:1–2] 

18 
ti÷ ga¿r ei˙ hjpi÷sthsa¿n tineß; 2•mh\ hJ aÓpisti÷a aujtw ◊n th\n 
pi÷stin touv qeouv katargh/sei; 3•mh\ ge÷noito. 4•gine÷sqw de« 
oJ qeo\ß aÓlhqh/ß, pa◊ß de« a‡nqrwpoß yeu/sthß. 5•kaqw»ß 
ge÷graptai - o¢pwß a·n dikaiwqhØvß e˙n toi√ß lo/goiß sou kai« 
nikh/shˆß e˙n twˆ◊ kri÷nesqai÷ se. 

 [3:3–4] 

19 
ei˙ de« hJ aÓdiki÷a hJmw ◊n qeouv dikaiosu/nhn suni÷sthsin, ti÷ 
e˙rouvmen; 2•mh\ a‡dikoß oJ qeo\ß, oJ e˙pife÷rwn th\n ojrgh/n; 
3•(kata» a‡nqrwpon le÷gw.) 4•mh\ ge÷noito. 5•e˙pei« pw ◊ß krinei√ 
oJ qeo\ß to\n ko/smon; 

 [3:5–6] 
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20 
ei˙ de« hJ aÓlh/qeia touv qeouv e˙n twˆ◊ e˙mwˆ◊ yeu/smati 
e˙peri÷sseusen ei˙ß th\n do/xan aujtouv, ti÷ e¶ti kaÓgw» wJß 
aJmartwlo\ß kri÷nomai; 2•kai« mh\ kaqw»ß blasfhmou/meqa 
kai« kaqw¿ß fasi÷n tineß hJma◊ß le÷gein o¢ti - poih/swmen 
ta» kaka¿ iºna e¶lqhØ ta» aÓgaqa¿. 3•w—n to\ kri÷ma e¶ndiko/n 
e˙stin. 

 [3:7–8] 

Part 7 
21 

ti÷ ou™n; 2•proeco/meqa; 3•ouj pa¿ntwß: prohØtiasa¿meqa ga»r 
∆Ioudai÷ouß te kai« ›Ellhnaß - pa¿ntaß - uJf∆ aJmarti÷an 
ei•nai. 4•kaqw»ß ge÷graptai o¢ti oujk e¶stin di÷kaioß, oujde« 
ei∞ß. 5•oujk e¶stin oJ suni÷wn: oujk e¶stin oJ e˙kzhtw ◊n to\n 
qeo/n - 
6•pa¿nteß e˙xe÷klinan a‚ma hjcreiw¿qhsan. 7•oujk e¶stin oJ 
poiw ◊n crhsto/thta, oujk e¶stin eºwß e˚no/ß. 8•ta¿foß 
aÓnewˆgme÷noß oJ la¿rugx aujtw ◊n: tai√ß glw¿ssaiß aujtw ◊n 
e˙doliouvsan. 9•i˙o\ß aÓspi÷dwn uJpo\ ta» cei÷lh aujtw ◊n: w—n to\ 
sto/ma aÓra◊ß kai« pikri÷aß ge÷mei. 10•ojxei√ß oi˚ po/deß aujtw ◊n 
e˙kce÷ai ai–ma: su/ntrimma kai« talaipwri÷a e˙n tai√ß oJdoi√ß 
aujtw ◊n kai« oJdo\n ei˙rh/nhß oujk e¶gnwsan. 11•oujk e¶stin 
fo/boß qeouv aÓpe÷nanti tw ◊n ojfqalmw ◊n aujtw ◊n.  
 
12•oi¶damen de« o¢ti, o¢sa oJ no/moß le÷gei, toi√ß e˙n twˆ◊ no/mwˆ 
lalei√, iºna pa◊n sto/ma fraghØv kai« uJpo/dikoß ge÷nhtai 
pa◊ß oJ ko/smoß twˆ◊ qewˆ◊. 13•dio/ti, e˙x e¶rgwn no/mou ouj 
dikaiwqh/setai pa◊sa sa»rx e˙nw¿pion aujtouv: dia» ga»r 
no/mou e˙pi÷gnwsiß aJmarti÷aß. 

 [3:9–20] 

§1.4 

Part 8 
22 

nuni« de,« cwri«ß no/mou, dikaiosu/nh qeouv pefane÷rwtai, 
marturoume÷nh uJpo\ touv no/mou kai« tw ◊n profhtw ◊n - 
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dikaiosu/nh de« qeouv dia» pi÷stewß ∆Ihsouv cristouv ei˙ß 
pa¿ntaß tou\ß pisteu/ontaß. 

 [3:21–22a] 

23 
ouj ga¿r e˙stin diastolh/. 2•pa¿nteß ga»r h¢marton kai« 
uJsterouvntai thvß do/xhß touv qeouv, dikaiou/menoi dwrea»n 
thØv aujtouv ca¿riti dia» thvß aÓpolutrw¿sewß thvß e˙n Cristwˆ◊ 
∆Ihsouv. 3•o§n proe÷qeto oJ qeo\ß i˚lasth/rion dia» thvß 
pi÷stewß e˙n twˆ◊ aujtouv aiºmati. (4•ei˙ß e¶ndeixin thvß 
dikaiosu/nhß aujtouv dia» th\n pa¿resin tw ◊n 
progegono/twn aJmarthma¿twn e˙n thØv aÓnochØv touv qeouv. 
5•pro\ß th\n e¶ndeixin thvß dikaiosu/nhß aujtouv e˙n twˆ◊ nuvn 
kairwˆ◊, ei˙ß to\ ei•nai aujto\n di÷kaion kai« dikaiouvnta to\n 
e˙k pi÷stewß ∆Ihsouv.) 

 [3:22b–26] 

24 
pouv ou™n hJ kau/chsiß; 2•e˙xeklei÷sqh. 3•dia» poi÷ou no/mou; 
4•tw ◊n e¶rgwn; 5•oujci÷, aÓlla» dia» no/mou pi÷stewß. 
6•logizo/meqa ga\r dikaiouvsqai pi÷stei a‡nqrwpon, cwri«ß 
e¶rgwn no/mou. 

 [3:27–28] 

25 
h· ∆Ioudai÷wn oJ qeo\ß mo/non; 2•oujci« kai« e˙qnw ◊n; 3•nai«, kai« 
e˙qnw ◊n, ei¶per ei–ß oJ qeo\ß. 4•o§ß dikaiw¿sei peritomh\n e˙k 
pi÷stewß, kai« aÓkrobusti÷an dia» thvß pi÷stewß. 

 [3:29–30] 

SECTION 2 

§2.1 

Part 9 
26 

no/mon ou™n katargouvmen dia» thvß pi÷stewß; 2•mh\ ge÷noito: 
aÓlla» no/mon i˚sta¿nomen. 

 [3:31] 

27 
ti÷ ou™n e˙rouvmen euJrhke÷nai ∆Abraa»m, to\n propa¿tora 
hJmw ◊n kata» sa¿rka; 2•ei˙ ga»r ∆Abraa»m e˙x e¶rgwn 
e˙dikaiw¿qh, e¶cei kau/chma. 3•aÓll∆ ouj pro\ß qeo/n. 4•ti÷ ga»r 
hJ grafh\ le÷gei; 5•e˙pi÷steusen de« ∆Abraa»m twˆ◊ qewˆ◊ kai« 
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e˙logi÷sqh aujtwˆ◊ ei˙ß dikaiosu/nhn. 6•twˆ◊ de« e˙rgazome÷nwˆ, oJ 
misqo\ß ouj logi÷zetai kata» ca¿rin: aÓlla» kata» ojfei÷lhma. 
7•twˆ◊ de« mh\ e˙rgazome÷nw-̂pisteu/onti de« e˙pi« to\n 
dikaiouvnta to\n aÓsebhv-logi÷zetai hJ pi÷stiß aujtouv ei˙ß 
dikaiosu/nhn. 

 [4:1–5] 

28 
kaqa¿per kai« Daui«d le÷gei to\n makarismo\n touv 
aÓnqrw¿pou wˆ— oJ qeo\ß logi÷zetai dikaiosu/nhn cwri«ß 
e¶rgwn - 
 
2•maka¿rioi w—n aÓfe÷qhsan ai˚ aÓnomi÷ai kai« w—n 
e˙pekalu/fqhsan ai˚ aJmarti÷ai. 3•maka¿rioß aÓnh\r ou∞ ouj 
mh\ logi÷shtai ku/rioß aJmarti÷an. 

 [4:6–8] 

§2.2 

Part 10 
29 

oJ makarismo\ß ou™n ou∞toß e˙pi« th\n peritomh\n h· kai« e˙pi« 
th\n aÓkrobusti÷an; 2•le÷gomen ga¿r e˙logi÷sqh twˆ◊ ∆Abraa»m 
hJ pi÷stiß ei˙ß dikaiosu/nhn. 3•pw ◊ß ou™n e˙logi÷sqh; 4•e˙n 
peritomhØv o¡nti, h· e˙n aÓkrobusti÷â; 5•oujk e˙n peritomhØv, 
aÓll∆ e˙n aÓkrobusti÷â. 6•kai« shmei√on e¶laben peritomhvß 
sfragi√da thvß dikaiosu/nhß thvß pi÷stewß, thvß e˙n thØv 
aÓkrobusti÷â. 7•ei˙ß to\ ei•nai aujto\n pate÷ra pa¿ntwn tw ◊n 
pisteuo/ntwn di∆ aÓkrobusti÷aß, ei˙ß to\ logisqhvnai kai« 
aujtoi√ß th\n dikaiosu/nhn: kai« pate÷ra peritomhvß - toi√ß 
oujk e˙k peritomhvß mo/non, aÓlla» kai« toi√ß stoicouvsin 
toi√ß i¶cnesin thvß e˙n aÓkrobusti÷â pi÷stewß touv patro\ß 
hJmw ◊n ∆Abraa¿m. 

 [4:9–12] 

30 
ouj ga»r dia» no/mou hJ e˙paggeli÷a twˆ◊ ∆Abraa»m, h· twˆ◊ 
spe÷rmati aujtouv, to\ klhrono/mon aujto\n ei•nai tou√ 
ko/smou, aÓlla» dia» dikaiosu/nhß pi÷stewß. 2•ei˙ ga»r oi˚ e˙k 
no/mou klhrono/moi, keke÷nwtai hJ pi÷stiß kai« kath/rghtai 
hJ e˙paggeli÷a.  

 [4:13–14] 
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§2.3 

Part 11 
31 

oJ ga»r no/moß ojrgh\n katerga¿zetai. (2•ou∞ de« oujk e¶stin 
no/moß, oujde« para¿basiß.) 3•dia» touvto e˙k pi÷stewß, iºna 
kata» ca¿rin: ei˙ß to\ ei•nai bebai÷an th\n e˙paggeli÷an 
panti« twˆ◊ spe÷rmati - ouj twˆ◊ e˙k touv no/mou mo/non, aÓlla» 
kai« twˆ◊ e˙k pi÷stewß ∆Abraa¿m. 4•o¢ß e˙stin path\r pa¿ntwn 
hJmw ◊n: kaqw»ß ge÷graptai o¢ti pate÷ra pollw ◊n e˙qnw ◊n 
te÷qeika¿ se. 

 [4:15–17a] 

32 
kate÷nanti ou∞ e˙pi÷steusen - qeouv touv zwˆopoiouvntoß 
tou\ß nekrou\ß kai« kalouvntoß ta» mh\ o¡nta wJß o¡nta - o§ß, 
par∆ e˙lpi÷da e˙p∆ e˙lpi÷di, e˙pi÷steusen ei˙ß to\ gene÷sqai 
aujto\n pate÷ra pollw ◊n e˙qnw ◊n kata» to\ ei˙rhme÷non - 
ou¢twß e¶stai to\ spe÷rma sou. 2•kai« mh\ aÓsqenh/saß thØv 
pi÷stei, ouj kateno/hsen to\ e˚autouv sw ◊ma - h¡dh 
nenekrwme÷non (e˚katontaeth/ß pou uJpa¿rcwn) - kai« th\n 
ne÷krwsin thvß mh/traß Sa¿rraß. 3•ei˙ß de« th\n e˙paggeli÷an 
touv qeouv, ouj diekri÷qh thØv aÓpisti÷â: aÓll∆ e˙nedunamw¿qh 
thØv pi÷stei. 4•dou\ß do/xan twˆ◊ qewˆ◊, kai« plhroforhqei«ß o¢ti 
o§ e˙ph/ggeltai dunato/ß e˙stin kai« poihvsai. 5•dio\ kai« 
e˙logi÷sqh aujtwˆ◊, ei˙ß dikaiosu/nhn.  

 [4:17b–23] 

33 
oujk e˙gra¿fh de« di∆ aujto\n mo/non o¢ti e˙logi÷sqh aujtwˆ◊: 
aÓlla» kai« di∆ hJma◊ß oi–ß me÷llei logi÷zesqai - toi√ß 
pisteu/ousin e˙pi« to\n e˙gei÷ranta ∆Ihsouvn to\n ku/rion 
hJmw ◊n e˙k nekrw ◊n. 2•o§ß paredo/qh dia» ta» paraptw¿mata 
hJmw ◊n kai« hjge÷rqh dia» th\n dikai÷wsin hJmw ◊n. 

 [4:24–25] 
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SECTION 3 

§3.1 

Part 12 
34 

dikaiwqe÷nteß ou™n ėk pi÷stewß, ei˙rh/nhn e¶comen pro\ß to\n 
qeo\n dia» touv kuri÷ou hJmw ◊n ∆Ihsouv cristouv - di∆ ou∞ kai« 
th\n prosagwgh\n e˙sch/kamen thØv pi÷stei ei˙ß th\n ca¿rin 
tau/thn e˙n hØ∞ e˚sth/kamen - kai« kaucw¿meqa e˙p∆ e˙lpi÷di 
thvß do/xhß touv qeouv. 2•ouj mo/non de÷, aÓlla» kai« 
kaucw¿meqa e˙n tai√ß qli÷yesin, ei˙do/teß o¢ti hJ qli√yiß 
uJpomonh\n katerga¿zetai, hJ de« uJpomonh\ dokimh/n, hJ de« 
dokimh\ e˙lpi÷da: hJ de« e˙lpi«ß ouj kataiscu/nei, o¢ti hJ 
aÓga¿ph touv qeouv e˙kke÷cutai e˙n tai√ß kardi÷aiß hJmw ◊n dia» 
pneu/matoß aJgi÷ou touv doqe÷ntoß hJmi√n. 

 [5:1–5] 

35 
e¡ti ga»r cristo\ß, o¡ntwn hJmw ◊n aÓsqenw ◊n - e¶ti kata» 
kairo\n - uJpe«r aÓsebw ◊n aÓpe÷qanen. 2•mo/liß ga»r uJpe«r 
dikai÷ou tiß aÓpoqanei√tai: uJpe«r ga»r touv aÓgaqouv ta¿ca 
tiß kai« tolmâ◊ aÓpoqanei√n. 3•suni÷sthsin de« th\n e˚autouv 
aÓga¿phn ei˙ß hJma◊ß oJ qeo/ß - o¢ti e¶ti aJmartwlw ◊n o¡ntwn 
hJmw ◊n, cristo\ß uJpe«r hJmw ◊n aÓpe÷qanen. 4•pollwˆ◊ ou™n 
ma◊llon, dikaiwqe÷nteß nuvn e˙n twˆ◊ aiºmati aujtou√, 
swqhso/meqa di∆ aujtouv aÓpo\ thvß ojrghvß. 5•ei˙ ga»r e˙cqroi« 
o¡nteß kathlla¿ghmen twˆ◊ qewˆ◊ dia» touv qana¿tou touv ui˚ouv 
aujtouv, pollwˆ◊ ma◊llon, katallage÷nteß, swqhso/meqa e˙n 
thØv zwhØv aujtouv. 

 [5:6–10] 

36 
ouj mo/non de÷, aÓlla» kai« kaucw¿menoi e˙n twˆ◊ qewˆ◊ dia» touv 
kuri÷ou hJmw ◊n, ∆Ihsouv, cristouv - di∆ ou∞ nuvn th\n 
katallagh\n e˙la¿bomen. 

 [5:11] 
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§3.2 

Part 13 
37 

dia» touvto, w‚sper di∆ e˚no\ß aÓnqrw¿pou hJ aJmarti÷a ei˙ß to\n 
ko/smon ei˙shvlqen kai« dia» thvß aJmarti÷aß oJ qa¿natoß kai« 
ou¢twß ei˙ß pa¿ntaß aÓnqrw¿pouß oJ qa¿natoß dihvlqen, e˙f∆ wˆ— 
pa¿nteß h¢marton ... . (2•a‡cri ga»r no/mou aJmarti÷a h™n e˙n 
ko/smwˆ. 3•aJmarti÷a de« oujk e˙llogei√tai mh\ o¡ntoß no/mou: 
aÓlla» e˙basi÷leusen oJ qa¿natoß aÓpo\ ∆Ada»m me÷cri 
Mwüse÷wß, kai« e˙pi« tou\ß mh\ aJmarth/santaß e˙pi« twˆ◊ 
oJmoiw¿mati thvß paraba¿sewß ∆Ada»m - o¢ß e˙stin tu/poß 
touv me÷llontoß.) 

 [5:12–14] 

38 
ajll∆ oujc - wJß to\ para¿ptwma, ou¢twß kai« to\ ca¿risma. 
2•ei˙ ga»r twˆ◊ touv e˚no\ß paraptw¿mati oi˚ polloi« 
aÓpe÷qanon, pollwˆ◊ ma◊llon hJ ca¿riß touv qeouv kai« hJ 
dwrea» e˙n ca¿riti thØv touv e˚no\ß aÓnqrw¿pou - ∆Ihsouv 
cristouv - ei˙ß tou\ß pollou\ß e˙peri÷sseusen. 3•kai« oujc wJß 
di∆ e˚no\ß aJmarth/santoß to\ dw¿rhma: to\ me«n ga»r kri÷ma 
e˙x e˚no\ß ei˙ß kata¿krima, to\ de« ca¿risma e˙k pollw ◊n 
paraptwma¿twn ei˙ß dikai÷wma. 4•ei˙ ga»r twˆ◊ touv e˚no\ß 
paraptw¿mati, oJ qa¿natoß e˙basi÷leusen dia» touv e˚no/ß, 
pollwˆ◊ ma◊llon, oi˚ th\n perissei÷an thvß ca¿ritoß - kai« 
thvß dwrea◊ß thvß dikaiosu/nhß - lamba¿nonteß, e˙n zwhØv 
basileu/sousin dia» touv e˚no\ß, ∆Ihsouv cristouv. 

 [5:15–17] 

39 
a¡ra ou™n wJß di∆ e˚no\ß paraptw¿matoß ei˙ß pa¿ntaß 
aÓnqrw¿pouß ei˙ß kata¿krima, ou¢twß kai« di∆ e˚no\ß 
dikaiw¿matoß ei˙ß pa¿ntaß aÓnqrw¿pouß ei˙ß dikai÷wsin 
zwhvß. 2•w‚sper ga»r dia» thvß parakohvß touv e˚no\ß 
aÓnqrw¿pou aJmartwloi« katesta¿qhsan oi˚ polloi÷, ou¢twß 
kai« dia» thvß uJpakohvß touv e˚no\ß di÷kaioi 
katastaqh/sontai oi˚ polloi÷. 

 [5:18–19] 

40 
no/moß de« pareishvlqen iºna pleona¿shØ to\ para¿ptwma: 
ou∞ de« e˙pleo/nasen hJ aJmarti÷a, uJpereperi÷sseusen hJ 
ca¿riß, iºna w‚sper e˙basi÷leusen hJ aJmarti÷a e˙n twˆ◊ 
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qana¿twˆ, ou¢twß kai« hJ ca¿riß basileu/shØ dia» 
dikaiosu/nhß ei˙ß zwh\n ai˙w¿nion dia» ∆Ihsouv cristouv, touv 
kuri÷ou hJmw ◊n. 

 [5:20–21] 
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PO R TI O N  TW O 
of the  

Primary Discouse 

SECTION 1 

§1.1.1 

Part 14 
41 

ti÷ ou™n e˙rouvmen; 2•e˙pime÷nwmen thØv aJmarti÷â iºna hJ ca¿riß 
pleona¿shØ; 

 [6:1] 

42 
mh\ ge÷noito. 2•oiºtineß aÓpeqa¿nomen thØv aJmarti÷â - pw ◊ß e¶ti 
zh/somen e˙n aujthØv; 

 [6:2] 

43 
h· aÓgnoei√te o¢ti - o¢soi e˙bapti÷sqhmen ei˙ß Cristo\n 
∆Ihsouvn - ei˙ß to\n qa¿naton aujtouv e˙bapti÷sqhmen; 
2•suneta¿fhmen ou™n aujtwˆ◊ dia» touv bapti÷smatoß ei˙ß to\n 
qa¿naton iºna w‚sper hjge÷rqh cristo\ß e˙k nekrw ◊n dia» thvß 
do/xhß touv patro/ß, ou¢twß kai« hJmei√ß e˙n kaino/thti zwhvß 
peripath/swmen. 3•ei˙ ga»r su/mfutoi gego/namen twˆ◊ 
oJmoiw¿mati touv qana¿tou aujtouv, aÓlla» kai« thvß 
aÓnasta¿sewß e˙so/meqa. 

 [6:3–5] 

44 
touvto ginw¿skonteß: o¢ti oJ palaio\ß hJmw ◊n a‡nqrwpoß 
sunestaurw¿qh iºna katarghqhØv to\ sw ◊ma thvß aJmarti÷aß, 
touv mhke÷ti douleu/ein hJma◊ß thØv aJmarti÷â. 2•oJ ga»r 
aÓpoqanw»n dedikai÷wtai aÓpo\ thvß aJmarti÷aß. 3•ei˙ de« 
aÓpeqa¿nomen su\n cristwˆ◊, pisteu/omen o¢ti kai« 
suzh/somen aujtwˆ◊, ei˙do/teß o¢ti cristo\ß, e˙gerqei«ß e˙k 
nekrw ◊n, oujke÷ti aÓpoqnhØ/skei. 4•qa¿natoß aujtouv oujke÷ti 
kurieu/ei. 

 [6:6–9] 
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45 
o§ ga»r aÓpe÷qanen, thØv aJmarti÷â aÓpe÷qanen e˙fa¿pax. 2•o§ de« 
zhØv, zhØv twˆ◊ qewˆ◊. 3•ou¢twß kai« uJmei√ß logi÷zesqe e˚autou\ß 
ei•nai nekrou\ß me«n thØv aJmarti÷â, zw ◊ntaß de« tŵ◊ qewˆ◊ e˙n 
Cristwˆ◊ ∆Ihsouv. 4•mh\ ou™n basileue÷tw hJ aJmarti÷a e˙n twˆ◊ 
qnhtwˆ◊ uJmw ◊n sw¿mati ei˙ß to\ uJpakou/ein tai√ß e˙piqumi÷aiß 
aujtouv. 5•mhde« parista¿nete ta» me÷lh uJmw ◊n o¢pla 
aÓdiki÷aß thØv aJmarti÷â. 6•aÓlla» parasth/sate e˚autou\ß twˆ◊ 
qewˆ◊ wJsei« e˙k nekrw ◊n zw ◊ntaß, kai« ta» me÷lh uJmw ◊n o¢pla 
dikaiosu/nhß twˆ◊ qewˆ◊: aJmarti÷a ga»r uJmw ◊n ouj kurieu/sei. 

 [6:10–14a] 

§1.1.2 

Part 15 
46 

ouj ga¿r e˙ste uJpo\ no/mon aÓlla» uJpo\ ca¿rin. 2•ti÷ ou™n; 
3•aJmarth/swmen o¢ti oujk e˙sme«n uJpo\ no/mon aÓlla» uJpo\ 
ca¿rin; 

 [6:14b–15a] 

47 
mh\ ge÷noito. 2•oujk oi¶date o¢ti wˆ— parista¿nete e˚autou\ß 
dou/louß ei˙ß uJpakoh/n, douvloi÷ e˙ste wˆ— uJpakou/ete - h¡toi 
aJmarti÷aß ei˙ß qa¿naton h· uJpakohvß ei˙ß dikaiosu/nhn; 

 [6:15b–16] 

48 
ca¿riß de« twˆ◊ qewˆ◊ - o¢ti h™te douvloi thvß aJmarti÷aß, 
uJphkou/sate de« e˙k kardi÷aß ei˙ß o§n paredo/qhte tu/pon 
didachvß, e˙leuqerwqe÷nteß de« aÓpo\ thvß aJmarti÷aß, 
e˙doulw¿qhte thØv dikaiosu/nhØ. 

 [6:17–18] 

49 
ajnqrw¿pinon le÷gw, dia» th\n aÓsqe÷neian thvß sarko\ß 
uJmw ◊n. 2•w‚sper ga»r paresth/sate ta» me÷lh uJmw ◊n douvla 
thØv aÓkaqarsi÷â kai« thØv aÓnomi÷â ei˙ß th\n aÓnomi÷an, ou¢twß 
nuvn parasth/sate ta» me÷lh uJmw ◊n douvla thØv dikaiosu/nhØ 
ei˙ß aJgiasmo/n. 3•o¢te ga»r douvloi h™te thvß aJmarti÷aß, 
e˙leu/qeroi h™te thØv dikaiosu/nhØ. 4•ti÷na ou™n karpo\n ei¶cete 
to/te; 5•e˙f∆ oi–ß nuvn e˙paiscu/nesqe. 6•to\ ga»r te÷loß 
e˙kei÷nwn qa¿natoß. 7•nuni« de« - e˙leuqerwqe÷nteß aÓpo\ thvß 
aJmarti÷aß doulwqe÷nteß de« twˆ◊ qewˆ◊ - e¶cete to\n karpo\n 
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uJmw ◊n ei˙ß aJgiasmo/n: to\ de« te÷loß, zwh\n ai˙w¿nion. 8•ta» 
ga»r ojyw¿nia thvß aJmarti÷aß qa¿natoß, to\ de« ca¿risma touv 
qeouv zwh\ ai˙w¿nioß e˙n Cristwˆ◊ ∆Ihsouv, twˆ◊ kuri÷wˆ hJmw ◊n. 

 [6:19–23] 

+  +  +              •  •  •              +  +  + 

50 
h£ aÓgnoei√te, aÓdelfoi÷ - ginw¿skousin ga»r no/mon lalw ◊ - 
o¢ti oJ no/moß kurieu/ei touv aÓnqrw¿pou e˙f∆ o¢son cro/non 
zhØv; 

 [7:1] 

51 
hJ ga»r u¢pandroß gunh\ twˆ◊ zw ◊nti aÓndri« de÷detai no/mwˆ. 
2•e˙a»n de« aÓpoqa¿nhØ oJ aÓnh/r, kath/rghtai aÓpo\ touv no/mou 
touv aÓndro/ß. 3•a‡ra ou™n - zw ◊ntoß touv aÓndro\ß - moicali«ß 
crhmati÷sei e˙a»n ge÷nhtai aÓndri« e˚te÷rwˆ. 4•e˙a»n de« aÓpoqa¿nhØ 
oJ aÓnh/r, e˙leuqe÷ra e˙sti«n aÓpo\ touv no/mou touv mh\ ei•nai 
aujth\n moicali÷da, genome÷nhn aÓndri« e˚te÷rwˆ. 

 [7:2–3] 

52 
w‚ste aÓdelfoi÷ mou, kai« uJmei√ß e˙qanatw¿qhte tŵ◊ no/mwˆ, 
dia» touv sw¿matoß touv cristouv, ei˙ß to\ gene÷sqai uJma◊ß 
e˚te÷rwˆ - tŵ◊ e˙k nekrw ◊n e˙gerqe÷nti. 2•iºna 
karpoforh/swmen twˆ◊ qewˆ◊. 3•o¢te ga»r h™men e˙n thØv sarki÷, 
ta» paqh/mata tw ◊n aJmartiw ◊n - ta» dia» touv no/mou - 
e˙nhrgei√to e˙n toi√ß me÷lesin hJmw ◊n ei˙ß to\ karpoforhvsai 
twˆ◊ qana¿twˆ. 4•nuni« de« kathrgh/qhmen aÓpo\ touv no/mou - 
aÓpoqano/nteß e˙n wˆ— kateico/meqa - w‚ste douleu/ein hJma◊ß 
e˙n kaino/thti pneu/matoß kai« ouj palaio/thti 
gra¿mmatoß. 

 [7:4–6] 

§1.2.1 

Part 16 
53 

ti÷ ou™n e˙rouvmen; 2•oJ no/moß aJmarti÷a; 
 [7:7a] 

54 
mh\ ge÷noito. 2•aÓlla» th\n aJmarti÷an oujk e¶gnwn ei˙ mh\ dia» 
no/mou. 3•th/n te ga»r e˙piqumi÷an oujk hØ¡dein ei˙ mh\ oJ no/moß 
e¶legen oujk e˙piqumh/seiß, aÓformh\n de« labouvsa hJ 
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aJmarti÷a dia» thvß e˙ntolhvß kateirga¿sato e˙n e˙moi« pa◊san 
e˙piqumi÷an. 

 [7:7b–8a] 

55 
cwri«ß ga»r no/mou aJmarti÷a nekra¿. 2•e˙gw» de« e¶zwn cwri«ß 
no/mou pote÷: e˙lqou/shß de« thvß e˙ntolhvß, hJ aJmarti÷a 
aÓne÷zhsen e˙gw» de« aÓpe÷qanon. 3•kai« euJre÷qh moi - hJ 
e˙ntolh\ hJ ei̇ß zwh/n, au¢th ei˙ß qa¿naton. 4•hJ ga»r aJmarti÷a, 
aÓformh\n labouvsa dia» thvß e˙ntolhvß, e˙xhpa¿thse÷n me 
kai« di∆ aujthvß aÓpe÷kteinen. 

 [7:8b–11] 

56 
w‚ste oJ me«n no/moß a‚gioß kai« hJ e˙ntolh\ aJgi÷a kai« dikai÷a 
kai« aÓgaqh/. 

 [7:12] 

§1.2.2 

Part 17 
57 

to\ ou™n aÓgaqo\n e˙moi« e˙ge÷neto qa¿natoß; 
 [7:13a] 

58 
mh\ ge÷noito. 2•aÓlla» hJ aJmarti÷a. 3•iºna fanhØv aJmarti÷a, dia» 
touv aÓgaqouv moi katergazome÷nh qa¿naton 4•iºna ge÷nhtai 
kaq∆ uJperbolh\n aJmartwlo\ß hJ aJmarti÷a dia» thvß 
e˙ntolhvß. 5•oi¶damen ga»r o¢ti oJ no/moß pneumatiko/ß e˙stin, 
e˙gw» de« sa¿rkino/ß ei˙mi, peprame÷noß uJpo\ th\n aJmarti÷an. 
6•o§ ga»r katerga¿zomai ouj ginw¿skw. 7•ouj ga»r o§ qe÷lw 
touvto pra¿ssw. 7•aÓll∆ o§ misw ◊ touvto poiw ◊. 

 [7:13b–15] 

59 
ei˙ de« o§ ouj qe÷lw touvto poiw ◊ - su/mfhmi twˆ◊ no/mwˆ o¢ti 
kalo/ß. 2•nuni« de« oujke÷ti e˙gw» katerga¿zomai aujto\. 3•aÓlla» 
hJ oi˙kouvsa e˙n e˙moi« aJmarti÷a. 4•oijda ga»r o¢ti oujk oi˙kei√ e˙n 
e˙moi÷, touvt∆ e¶stin e˙n thØv sarki÷ mou, aÓgaqo/n. 5•to\ ga»r 
qe÷lein para¿keitai÷ moi, to\ de« katerga¿zesqai to\ kalo\n 
oujc euJri/skw. 

 [7:16–18] 

60 
ouj ga»r o§ qe÷lw poiw ◊ aÓgaqo/n: aÓlla» o§ ouj qe÷lw kako\n, 
touvto pra¿ssw. 2•ei˙ de« o§ ouj qe÷lw, e˙gw» touvto poiw ◊, 
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oujke÷ti e˙gw» katerga¿zomai aujto:\ aÓlla» hJ oi˙kouvsa e˙n 
e˙moi« aJmarti÷a. 3•euJri÷skw a‡ra to\n no/mon twˆ◊ qe÷lonti 
e˙moi« poiei√n to\ kalo/n, o¢ti e˙moi« to\ kako\n para¿keitai.  

 [7:19–21] 

§1.3 

Part 18 
61 

sunh/domai ga»r twˆ◊ no/mwˆ touv qeouv kata» to\n e¶sw 
a‡nqrwpon. 2•ble÷pw de« eºteron no/mon e˙n toi√ß me÷lesi÷n 
mou, aÓntistrateuo/menon twˆ◊ no/mwˆ touv noo/ß mou kai« 
ai˙cmalwti÷zonta¿ me e˙n twˆ◊ no/mwˆ thvß aJmarti÷aß twˆ◊ o¡nti 
e˙n toi√ß me÷lesi÷n mou. 3•talai÷pwroß e˙gw» a‡nqrwpoß. 4•ti÷ß 
me rJu/setai e˙k touv sw¿matoß touv qana¿tou tou/tou; 

 [7:22–24] 

62 
ca¿riß de« twˆ◊ qew √ˆ. 2•dia» ∆Ihsouv cristouv touv kuri÷ou 
hJmw ◊n. 

 [7:25a] 

63 
a¶ra ou™n aujto\ß e˙gw» twˆ◊ me«n noi∑ douleu/w no/mwˆ qeouv, thØv 
de« sarki« no/mwˆ aJmarti÷aß. 2•oujde«n a‡ra nuvn kata¿krima 
toi√ß e˙n Cristwˆ◊ ∆Ihsouv, mh\ kata\ sa/rka peripatou√sin, 
ajlla\ kata\ pneu√ma. 3•oJ ga»r no/moß touv pneu/matoß - thvß 
zwhvß e˙n Cristwˆ◊ ∆Ihsouv - hjleuqe÷rwse÷n me aÓpo\ touv 
no/mou thvß aJmarti÷aß - kai« touv qana¿tou. 

 [7:25b–8:2] 

 
64 

to\ ga»r aÓdu/naton touv no/mou e˙n wˆ— hjsqe÷nei dia» thvß 
sarko/ß - oJ qeo\ß, to\n e˚autouv ui˚o\n pe÷myaß e˙n 
oJmoiw¿mati sarko\ß aJmarti÷aß, kai« peri« aJmarti÷aß, 
kate÷krinen th\n aJmarti÷an e˙n thØv sarki÷ iºna to\ dikai÷wma 
touv no/mou plhrwqhØv e˙n hJmi√n, toi√ß mh\ kata» sa¿rka 
peripatouvsin, aÓlla» kata» pneuvma. 

 [8:3–4] 

65 
oi˚ ga»r kata» sa¿rka o¡nteß ta» thvß sarko\ß fronouvsin: oi˚ 
de« kata» pneuvma ta» touv pneu/matoß. 2•to\ ga»r fro/nhma 
thvß sarko\ß qa¿natoß: to\ de« fro/nhma touv pneu/matoß 
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zwh\ kai« ei˙rh/nh. 3•dio/ti to\ fro/nhma thvß sarko\ß e¶cqra 
ei˙ß qeo/n. 4•twˆ◊ ga»r no/mwˆ touv qeouv oujc uJpota¿ssetai: 
oujde« ga»r du/natai. 5•oi˚ de« e˙n sarki« o¡nteß qewˆ◊ aÓre÷sai 
ouj du/nantai. 

 [8:5–8] 

66 
uJmei√ß de« oujk e˙ste« e˙n sarki«: aÓlla» e˙n pneu/mati, ei¶per 
pneuvma qeouv oi˙kei√ e˙n uJmi√n. 

 [8:9a] 

67 
 
ei˙ de÷ tiß pneuvma cristouv oujk e¶cei, ou∞toß oujk e¶stin 
aujtouv. 2•ei˙ de« cristo\ß e˙n uJmi√n, to\ me«n sw ◊ma nekro\n dia» 
aJmarti÷an, to\ de« pneuvma zwh\ dia» dikaiosu/nhn. 3•ei˙ de« 
to\ pneuvma touv eġei÷rantoß to\n ∆Ihsouvn e˙k nekrw ◊n oi˙kei√ 
e˙n uJmi√n, oJ e˙gei÷raß to\n cristo\n e˙k nekrw ◊n zwˆopoih/sei 
kai« ta» qnhta» sw¿mata uJmw ◊n dia» touv e˙noikouvntoß 
aujtouv pneu/matoß e˙n uJmi√n. 

 [8:9b–11] 

68 
a¶ra ou™n, aÓdelfoi÷, ojfeile÷tai ėsme«n ouj thØv sarki« touv 
kata» sa¿rka zhvn. 2•ei˙ ga»r kata» sa¿rka zhvte, me÷llete 
aÓpoqnhØ/skein: ei˙ de« pneu/mati ta»ß pra¿xeiß touv sw¿matoß 
qanatouvte, zh/sesqe. 3•o¢soi ga»r pneu/mati qeouv 
a‡gontai, ou∞toi ui˚oi« qeouv ei˙sin. 

 [8:12–14] 

§1.4 

Part 19 
69 

ouj ga»r e˙la¿bete pneuvma doulei÷aß pa¿lin, ei˙ß fo/bon: 
aÓlla» e˙la¿bete pneuvma ui˚oqesi÷aß, e˙n wˆ— kra¿zomen aÓbba 
- oJ path/r. 

 [8:15] 

70 
aujto\ to\ pneuvma summarturei√ twˆ◊ pneu/mati hJmw ◊n o¢ti 
e˙sme«n te÷kna qeouv - ei˙ de« te÷kna, kai« klhrono/moi 
(klhrono/moi me«n qeouv, sugklhrono/moi de« cristouv) - 
ei¶per sumpa¿scomen iºna kai« sundoxasqw ◊men. 

 [8:16–17] 

+  +  +              •  •  •              +  +  + 
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71 
logi÷zomai ga»r o¢ti oujk a‡xia ta» paqh/mata touv nuvn 
kairouv pro\ß th\n me÷llousan do/xan aÓpokalufqhvnai ei˙ß 
hJma◊ß. 

 [8:18] 

72 
hJ ga»r aÓpokaradoki÷a thvß kti÷sewß th\n aÓpoka¿luyin 
tw ◊n ui˚w ◊n touv qeouv aÓpekde÷cetai. 2•thØv ga»r mataio/thti hJ 
kti÷siß uJpeta¿gh - oujc e˚kouvsa, aÓlla» dia» to\n 
uJpota¿xanta e˙f∆ e˚lpi÷di o¢ti kai« aujth\ hJ kti÷siß 
e˙leuqerwqh/setai aÓpo\ thvß doulei÷aß thvß fqora◊ß ei˙ß th\n 
e˙leuqeri÷an thvß do/xhß tw ◊n te÷knwn touv qeouv. 3•oi¶damen 
ga»r o¢ti pa◊sa hJ kti÷siß sustena¿zei kai« sunwdi÷nei a‡cri 
touv nuvn. 

 [8:19–22] 

73 
ouj mo/non de÷, aÓlla» kai« aujtoi« - th\n aÓparch\n touv 
pneu/matoß e¶conteß - hJmei√ß kai« aujtoi« e˙n e˚autoi√ß 
stena¿zomen, ui˚oqesi÷an aÓpekdeco/menoi, th\n 
aÓpolu/trwsin touv sw¿matoß hJmw ◊n: thØv ga»r e˙lpi÷di 
e˙sw¿qhmen. 2•e˙lpi«ß de« blepome÷nh oujk e¶stin e˙lpi÷ß - o§ 
ga»r ble÷pei ti÷ß e˙lpi÷zei; 3•ei˙ de« o§ ouj ble÷pomen e˙lpi÷zomen, 
di∆ uJpomonhvß aÓpekdeco/meqa. 

 [8:23–25] 

74 
wJsau/twß de« kai« to\ pneuvma sunantilamba¿netai thØv 
aÓsqenei÷â hJmw ◊n. 2•to\ ga»r ti÷ proseuxw¿meqa kaqo\ dei√ 
oujk oi¶damen. 3•aÓlla» aujto\ to\ pneuvma uJperentugca¿nei 
stenagmoi√ß aÓlalh/toiß. 4•oJ de« e˙raunw ◊n ta»ß kardi÷aß 
oi•den ti÷ to\ fro/nhma touv pneu/matoß - o¢ti kata» qeo\n 
e˙ntugca¿nei uJpe«r aJgi÷wn. 

 [8:26–27] 

Part 20 
75 

oi¶damen de« o¢ti, toi√ß aÓgapw ◊sin to\n qeo\n, pa¿nta 
sunergei√ ei˙ß aÓgaqo/n - toi√ß kata» pro/qesin klhtoi√ß 
ou™sin - o¢ti ou§ß proe÷gnw, kai« prow¿risen summo/rfouß 
thvß ei˙ko/noß touv ui˚ouv aujtouv, ei˙ß to\ ei•nai aujto\n 
prwto/tokon e˙n polloi√ß aÓdelfoi√ß: ou§ß de« prow¿risen, 
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tou/touß kai« e˙ka¿lesen: kai« ou§ß e˙ka¿lesen, tou/touß kai« 
e˙dikai÷wsen: ou§ß de« e˙dikai÷wsen, tou/touß kai« e˙do/xasen. 

 [8:28–30] 

76 
ti÷ ou™n e˙rouvmen pro\ß tauvta; 

 [8:31a] 

77 
ei˙ oJ qeo\ß uJpe«r hJmw ◊n, ti÷ß kaq∆ hJmw ◊n; 2•o¢ß ge touv i˙di÷ou 
ui˚ouv oujk e˙fei÷sato. 3•aÓlla» uJpe«r hJmw ◊n pa¿ntwn 
pare÷dwken aujto/n. 4•pw ◊ß oujci« kai« su\n aujtwˆ◊ ta» pa¿nta 
hJmi√n cari÷setai; 

 [8:31b–32] 

78 
ti÷ß e˙gkale÷sei kata» e˙klektw ◊n qeouv; 2•qeo\ß oJ dikaiw ◊n. 
3•ti÷ß oJ katakrinw ◊n;  

 [8:33–34a] 

79 
cristo\ß oJ aÓpoqanw¿n - ma◊llon de«, e˙gerqei÷ß, o§ß kai÷ 
e˙stin e˙n dexiâ◊ touv qeouv. 2•o§ß kai« e˙ntugca¿nei uJpe«r 
hJmw ◊n. 3•ti÷ß hJma◊ß cwri÷sei aÓpo\ thvß aÓga¿phß touv cristouv; 
4•qli√yiß h· stenocwri÷a h· diwgmo\ß h· limo\ß h· gumno/thß h· 
ki÷ndunoß h· ma¿caira; 5•kaqw»ß ge÷graptai o¢ti eºneken souv 
qanatou/meqa o¢lhn th\n hJme÷ran, e˙logi÷sqhmen wJß 
pro/bata sfaghvß. 6•aÓll∆ e˙n tou/toiß pa◊sin uJpernikw ◊men 
dia» touv aÓgaph/santoß hJma◊ß. 7•pe÷peismai ga»r o¢ti ou¡te 
qa¿natoß ou¡te zwh\, ou¡te a‡ggeloi ou¡te aÓrcai,« ou¡te 
e˙nestw ◊ta ou¡te me÷llonta, ou¡te duna¿meiß - ou¡te u¢ywma 
ou¡te ba¿qoß - ou¡te tiß kti÷siß e˚te÷ra dunh/setai hJma◊ß 
cwri÷sai aÓpo\ thvß aÓga¿phß touv qeouv thvß e˙n Cristwˆ◊ 
∆Ihsouv twˆ◊ kuri÷wˆ hJmw ◊n. 

 [8:34b–39] 

SECTION 2 

§2.1 

Part 21 
80 

ajlh/qeian le÷gw e˙n cristwˆ◊. 2•ouj yeu/domai - 
summarturou/shß moi thvß suneidh/sew¿ß mou e˙n 
pneu/mati aJgi÷wˆ - o¢ti lu/ph moi÷ e˙stin mega¿lh kai« 
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aÓdia¿leiptoß ojdu/nh thØv kardi÷â mou. 3•hujco/mhn ga»r 
aÓna¿qema ei•nai: aujto\ß e˙gw» aÓpo\ touv cristouv, uJpe«r tw ◊n 
aÓdelfw ◊n mou, tw ◊n suggenw ◊n mou kata» sa¿rka. 
4•oiºtine÷ß ei˙sin ∆Israhli√tai. 5•w—n hJ ui˚oqesi÷a, kai« hJ do/xa, 
kai« ai˚ diaqhvkai, kai« hJ nomoqesi÷a, kai« hJ latrei÷a, kai« 
ai˚ e˙paggeli÷ai. 6•w—n oi˚ pate÷reß: kai« e˙x w—n oJ cristo\ß to\ 
kata» sa¿rka, oJ w·n e˙pi« pa¿ntwn. 7•qeo\ß eujloghto\ß ei˙ß 
tou\ß ai˙w ◊naß. 8•aÓmh/n. 

 [9:1–5] 

§2.2.1 

Part 22 
81 

oujc oi–on de« o¢ti e˙kpe÷ptwken oJ lo/goß touv qeouv. 2•ouj ga»r 
pa¿nteß oi˚ e˙x ∆Israh\l, ou∞toi ∆Israh/l. 3•oujd∆ o¢ti ei˙si«n 
spe÷rma ∆Abraa»m pa¿nteß te÷kna. 4•aÓll∆ e˙n ∆Isaa»k 
klhqh/setai÷ soi spe÷rma. 5•touvt∆ e¶stin ouj - ta» te÷kna 
thvß sarko\ß tauvta te÷kna touv qeouv. 6•aÓlla» ta» te÷kna 
thvß e˙paggeli÷aß logi÷zetai ei˙ß spe÷rma. 7•e˙paggeli÷aß 
ga»r oJ lo/goß ou∞toß - kata» to\n kairo\n touvton 
e˙leu/somai kai« e¶stai thØv Sa¿rrâ ui˚o/ß. 8•ouj mo/non de÷, 
aÓlla» kai« ÔRebe÷kka, e˙x e˚no\ß koi÷thn e¶cousa, ∆Isaa»k touv 
patro\ß hJmw ◊n. 9•mh/pw ga»r gennhqe÷ntwn, mhde« 
praxa¿ntwn ti aÓgaqo\n h· fauvlon, iºna hJ kat∆ e˙klogh\n 
pro/qesiß touv qeouv me÷nhØ - oujk e˙x e¶rgwn aÓll∆ e˙k touv 
kalouvntoß - e˙rre÷qh aujthØv o¢ti oJ mei÷zwn douleu/sei twˆ◊ 
e˙la¿ssoni. 10•kaqw»ß ge÷graptai - to\n ∆Iakw»b hjga¿phsa: 
to\n de« ∆Hsauv e˙mi÷shsa. 

 [9:6–13] 

82 
ti÷ ou™n e˙rouvmen; 2•mh\ aÓdiki÷a para» twˆ◊ qewˆ◊; 3•mh\ ge÷noito. 
4•twˆ◊ Mwüsei√ ga»r le÷gei - e˙leh/sw o§n a·n e˙lew ◊ kai« 
oi˙ktirh/sw o§n a·n oi˙kti÷rw. 

 [9:14–15] 
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§2.2.2 

Part 23 
83 

 
a‡ra ou™n, ouj touv qe÷lontoß oujde« touv tre÷contoß: aÓlla» 
touv e˙lew ◊ntoß qeouv. 2•le÷gei ga»r hJ grafh\ tŵ◊ Faraw» o¢ti 
ei˙ß aujto\ touvto e˙xh/geira¿ se o¢pwß e˙ndei÷xwmai e˙n soi« 
th\n du/nami÷n mou kai« o¢pwß diaggelhØv to\ o¡noma¿ mou e˙n 
pa¿shØ thØv ghØv. 3•a‡ra ou™n o§n qe÷lei e˙leei√, o§n de« qe÷lei 
sklhru/nei. 

 [9:16–18] 

84 
ejrei√ß moi ou™n - ti÷ ou™n e¶ti me÷mfetai; twˆ◊ ga»r boulh/mati 
aujtouv ti÷ß aÓnqe÷sthken; 2•w° a‡nqrwpe, menouvnge, su\ ti÷ß 
ei• - oJ aÓntapokrino/menoß twˆ◊ qewˆ◊; 3•mh\ e˙rei√ to\ pla¿sma 
twˆ◊ pla¿santi - ti÷ me e˙poi÷hsaß ou¢twß; 4•h· oujk e¶cei 
e˙xousi÷an oJ kerameu\ß touv phlouv e˙k touv aujtouv 
fura¿matoß poihvsai o§ me«n ei˙ß timh\n skeuvoß o§ de« ei˙ß 
aÓtimi÷an; 

 [9:19–21] 

§2.2.3 

Part 24 
85 

ei˙ de« - qe÷lwn oJ qeo\ß e˙ndei÷xasqai th\n ojrgh\n kai« 
gnwri÷sai to\ dunato\n aujtouv - h¡negken e˙n pollhØv 
makroqumi÷â skeu/h ojrghvß kathrtisme÷na ei˙ß aÓpw¿leian, 
kai« iºna gnwri÷shØ to\n plouvton thvß do/xhß aujtouv e˙pi« 
skeu/h e˙le÷ouß a± prohtoi÷masen ei˙ß do/xan. 2•ou§ß kai« 
e˙ka¿lesen hJma◊ß, ouj mo/non e˙x ∆Ioudai÷wn aÓlla» kai« e˙x 
e˙qnw ◊n. 3•wJß kai« e˙n twˆ◊ ÔWshe« le÷gei - kale÷sw to\n ouj 
lao/n mou lao/n mou kai« th\n oujk hjgaphme÷nhn 
hjgaphme÷nhn. 4•kai« e¶stai e˙n twˆ◊ to/pwˆ ou∞ e˙rre÷qh aujtoi√ß 
- ouj lao/ß mou uJmei√ß - e˙kei√ klhqh/sontai ui˚oi« qeouv 
zw ◊ntoß.  5•∆HsaiŒaß de« kra¿zei uJpe«r touv ∆Israh/l - e˙a»n hØ™ 
oJ aÓriqmo\ß tw ◊n ui̊w ◊n ∆Israh\l wJß hJ a‡mmoß thvß 
qala¿sshß, to\ uJpo/leimma swqh/setai: lo/gon ga»r 
suntelw ◊n kai« sunte÷mnwn poih/sei ku/rioß e˙pi« thvß ghvß. 
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6•kai« kaqw»ß proei÷rhken ∆HsaiŒaß - ei˙ mh\ ku/rioß 
sabaw»q e˙gkate÷lipen hJmi√n spe÷rma, wJß So/doma a·n 
e˙genh/qhmen kai« wJß Go/morra a·n wJmoiw¿qhmen. 

 [9:22–29] 

§2.3.1 

Part 25 
86 

ti÷ ou™n e˙rouvmen; 2•o¢ti e¶qnh, ta» mh\ diw¿konta 
dikaiosu/nhn, kate÷laben dikaiosu/nhn, dikaiosu/nhn de« 
th\n e˙k pi÷stewß: ∆Israh\l de«, diw¿kwn no/mon 
dikaiosu/nhß, ei˙ß no/mon oujk e¶fqasen. 

 [9:30–31] 

87 
dia» ti÷; 2•o¢ti oujk e˙k pi÷stewß: aÓll∆ wJß e˙x e¶rgwn. 
3•prose÷koyan twˆ◊ li÷qwˆ touv prosko/mmatoß. 4•kaqw»ß 
ge÷graptai - i˙dou\, ti÷qhmi e˙n Siw»n li÷qon prosko/mmatoß, 
kai« pe÷tran skanda¿lou: kai« oJ pisteu/wn e˙p∆ aujtwˆ◊ ouj 
kataiscunqh/setai. 

 [9:32–33] 

88 
ajdelfoi÷, hJ me«n eujdoki÷a thvß e˙mhvß kardi÷aß kai« hJ de÷hsiß 
pro\ß to\n qeo\n uJpe«r aujtw ◊n ei˙ß swthri÷an. 2•marturw ◊ 
ga»r aujtoi√ß o¢ti zhvlon qeouv e¶cousin: aÓll∆ ouj kat∆ 
e˙pi÷gnwsin. 3•aÓgnoouvnteß ga»r th\n touv qeouv dikaiosu/nhn 
kai« th\n i˙di÷an [dikaiosu/nhn] zhtouvnteß sthvsai, thØv 
dikaiosu/nhØ touv qeouv oujc uJpeta¿ghsan. 4•te÷loß ga»r 
no/mou cristo\ß, ei˙ß dikaiosu/nhn panti« twˆ◊ pisteu/onti. 

 [10:1–4] 

Part 26 
89 

Mwüshvß ga»r gra¿fei th\n dikaiosu/nhn th\n e˙k [touv] 
no/mou o¢ti oJ poih/saß aujta» a‡nqrwpoß zh/setai e˙n 
aujtoi√ß. 2•hJ de« e˙k pi÷stewß dikaiosu/nh. 3•ou¢twß le÷gei - 
mh\ ei¶phØß e˙n thØv kardi÷â sou, ti÷ß aÓnabh/setai ei˙ß to\n 
oujrano/n; (4•touvt∆ e¶stin, cristo\n katagagei√n.) 5•h¡ - ti÷ß 
katabh/setai ei˙ß th\n a‡busson; (6•touvt∆ e¶stin, cristo\n 
e˙k nekrw ◊n aÓnagagei√n). 7•aÓlla» ti÷ le÷gei; 8•e˙ggu/ß sou to\ 
rJhvma¿ e˙stin, e˙n twˆ◊ sto/mati÷ sou kai« e˙n thØv kardi÷â sou. 
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(9•touvt∆ e¶stin to\ rJhvma thvß pi÷stewß o§ khru/ssomen - o¢ti 
e˙a»n oJmologh/shØß e˙n twˆ◊ sto/mati÷ sou ku/rion ∆Ihsouvn 
kai« pisteu/shØß e˙n thØv kardi÷â sou o¢ti oJ qeo\ß aujto\n 
h¡geiren e˙k nekrw ◊n, swqh/shØ.) 10•kardi÷â ga»r pisteu/etai, 
ei˙ß dikaiosu/nhn: sto/mati de« oJmologei√tai, ei˙ß 
swthri÷an. 11•le÷gei ga»r hJ grafh/ - pa◊ß oJ pisteu/wn e˙p∆ 
aujtwˆ◊ ouj kataiscunqh/setai. (12•ouj ga¿r e˙stin diastolh\ 
∆Ioudai÷ou te kai« ›Ellhnoß: oJ ga»r aujto\ß ku/rioß 
pa¿ntwn, ploutw ◊n ei˙ß pa¿ntaß tou\ß e˙pikaloume÷nouß 
aujto/n.) 

 [10:5–12] 

+  +  +              •  •  •              +  +  + 

90 
pa◊ß ga»r o§ß a·n e˙pikale÷shtai to\ o¡noma kuri÷ou 
swqh/setai. 2•pw ◊ß ou™n e˙pikale÷swntai ei˙ß o§n oujk 
e˙pi÷steusan; 3•pw ◊ß de« pisteu/swsin ou∞ oujk h¡kousan; 
4•pw ◊ß de« aÓkou/swsin cwri«ß khru/ssontoß; 5•pw ◊ß de« 
khru/xwsin e˙a»n mh\ aÓpostalw ◊sin; 6•kaqw»ß ge÷graptai - 
wJß wJrai√oi oi˚ po/deß tw ◊n eujaggelizome÷nwn aÓgaqa¿. 

 [10:13–15] 

Part 27 
91 

ajll∆ ouj pa¿nteß uJph/kousan twˆ◊ eujaggeli÷w.̂ 2•∆HsaiŒaß 
ga»r le÷gei - ku/rie, ti÷ß e˙pi÷steusen thØv aÓkohØv hJmw ◊n; 3•a‡ra 
hJ pi÷stiß e˙x aÓkohvß - hJ de« aÓkoh\ dia» rJh/matoß cristouv. 
4•aÓlla» le÷gw, mh\ oujk h¡kousan; 

 [10:16–18a] 

92 
menouvnge - ei˙ß pa◊san th\n ghvn e˙xhvlqen oJ fqo/ggoß 
aujtw ◊n, kai« ei˙ß ta» pe÷rata thvß oi˙koume÷nhß ta» rJh/mata 
aujtw ◊n. 2•aÓlla» le÷gw, mh\ ∆Israh\l oujk e¶gnw; 3•prw ◊toß, 
Mwüshvß le÷gei - e˙gw» parazhlw¿sw uJma◊ß e˙p∆ oujk e¶qnei, 
e˙p∆ e¶qnei aÓsune÷twˆ parorgiw ◊ uJma◊ß. 4•∆HsaiŒaß de« 
aÓpotolmâ◊ kai« le÷gei - euJre÷qhn [e˙n] toi√ß e˙me« mh\ 
zhtouvsin: e˙mfanh\ß e˙geno/mhn toi√ß e˙me« mh\ e˙perwtw ◊sin. 
5•pro\ß de« to\n ∆Israh\l le÷gei - o¢lhn th\n hJme÷ran 
e˙xepe÷tasa ta»ß cei√ra¿ß mou pro\ß lao\n aÓpeiqouvnta kai« 
aÓntile÷gonta. 

 [10:18b–21] 
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§2.3.2 

Part 28 
93 

le÷gw ou™n - mh\ aÓpw¿sato oJ qeo\ß to\n lao\n aujtouv; 2•mh\ 
ge÷noito. 3•kai« ga»r e˙gw» ∆Israhli÷thß ei˙mi÷, e˙k spe÷rmatoß 
∆Abraa¿m, fulhvß Beniami÷n. 4•oujk aÓpw¿sato oJ qeo\ß to\n 
lao\n aujtouv, o§n proe÷gnw. 

 [11:1–2a] 

94 
h· oujk oi¶date e˙n ∆Hli÷â ti÷ le÷gei hJ grafh/, wJß e˙ntugca¿nei 
twˆ◊ qewˆ◊ kata» touv ∆Israh/l; 2•ku/rie, tou\ß profh/taß sou 
aÓpe÷kteinan: ta» qusiasth/ria¿ sou kate÷skayan. kaÓgw» 
uJpelei÷fqhn mo/noß: kai« zhtouvsin th\n yuch/n mou. 
3•aÓlla» ti÷ le÷gei aujtwˆ◊ oJ crhmatismo/ß; 4•kate÷lipon 
e˙mautwˆ◊ e˚ptakiscili÷ouß a‡ndraß oiºtineß oujk e¶kamyan 
go/nu thØv Ba¿al. 5•ou¢twß ou™n kai« e˙n twˆ◊ nuvn kairwˆ◊ 
lei√mma kat∆ e˙klogh\n ca¿ritoß ge÷gonen. (6•ei˙ de« ca¿riti, 
oujke÷ti e˙x e¶rgwn: e˙pei« hJ ca¿riß oujke÷ti gi÷netai ca¿riß.) 

 [11:2b–6] 

95 
ti÷ ou™n; 2•o§ e˙pizhtei√ ∆Israh/l, touvto oujk e˙pe÷tucen. 3•hJ de« 
e˙klogh\ e˙pe÷tucen, oi˚ de« loipoi« e˙pwrw¿qhsan. 4•kaqw»ß 
ge÷graptai - e¶dwken aujtoi√ß oJ qeo\ß pneuvma 
katanu/xewß, ojfqalmou\ß touv mh\ ble÷pein kai« w°ta touv 
mh\ aÓkou/ein, eºwß thvß sh/meron hJme÷raß. 5•kai« Daui«d le÷gei 
- genhqh/tw hJ tra¿peza aujtw ◊n ei˙ß pagi÷da kai« ei˙ß 
qh/ran, kai« ei˙ß ska¿ndalon kai« ei˙ß aÓntapo/doma aujtoi√ß. 
skotisqh/twsan oi˚ ojfqalmoi« aujtw ◊n touv mh\ ble÷pein, 
kai« to\n nw ◊ton aujtw ◊n dia» panto\ß su/gkamyon. 

 [11:7–10] 

Part 29 
96 

le÷gw ou™n - mh\ e¶ptaisan iºna pe÷swsin; 2•mh\ ge÷noito. 
3•aÓlla twˆ◊ aujtw ◊n paraptw¿mati, hJ swthri÷a toi√ß 
e¶qnesin ei˙ß to\ parazhlw ◊sai aujtou/ß. 4•ei˙ de« to\ 
para¿ptwma aujtw ◊n plouvtoß ko/smou kai« to\ h¢tthma 
aujtw ◊n plouvtoß e˙qnw ◊n, po/swˆ ma◊llon to\ plh/rwma 
aujtw ◊n. 

 [11:11–12] 
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+  +  +              •  •  •              +  +  + 

97 
uJmi√n de« le÷gw toi√ß e¶qnesin. 2•e˙f∆ o¢son me«n ou™n ei˙mi e˙gw» 
e˙qnw ◊n aÓpo/stoloß, th\n diakoni÷an mou doxa¿zw, ei¶ pwß 
parazhlw¿sw mou th\n sa¿rka kai« sw¿sw tina»ß e˙x 
aujtw ◊n. 3•ei˙ ga»r hJ aÓpobolh\ aujtw ◊n katallagh\ ko/smou, 
ti÷ß hJ pro/slhmyiß ei˙ mh\ zwh\ e˙k nekrw ◊n; 4•ei˙ de« hJ 
aÓparch\ aJgi÷a, kai« to\ fu/rama: kai« ei˙ hJ rJi÷za aJgi÷a, kai« 
oi˚ kla¿doi. 

 [11:13–16] 

98 
ei˙ de÷ tineß tw ◊n kla¿dwn e˙xekla¿sqhsan, su\ de« 
aÓgrie÷laioß w·n e˙nekentri÷sqhß e˙n aujtoi√ß kai« 
sugkoinwno\ß thvß rJi÷zhß thvß pio/thtoß thvß el̇ai÷aß 
e˙ge÷nou, mh\ katakaucw ◊ tw ◊n kla¿dwn. 2•ei˙ de« 
katakauca◊sai, ouj su\ th\n rJi÷zan basta¿zeiß: aÓlla» hJ 
rJi÷za se÷. 

 [11:17–18] 

99 
e˙rei√ß ou™n - e˙xekla¿sqhsan kla¿doi iºna e˙gw» 
e˙gkentrisqw ◊. 2•kalw ◊ß. 3•thØv aÓpisti÷â e˙xekla¿sqhsan, su\ 
de« thØv pi÷stei eºsthkaß. 4•mh\ uJyhla» fro/nei, aÓlla» fobouv. 
5•ei˙ ga»r oJ qeo\ß tw ◊n kata» fu/sin kla¿dwn oujk e˙fei÷sato, 
[mh/ pwß] oujde« souv fei÷setai. 6•i¶de ou™n crhsto/thta kai« 
aÓpotomi÷an qeouv. 7•e˙pi« me«n tou\ß peso/ntaß, aÓpotomi÷a. 
8•e˙pi« de« se«, crhsto/thß qeouv, e˙a»n e˙pime÷nhØß thØv 
crhsto/thti: e˙pei« kai« su\ e˙kkoph/shØ.  

 [11:19–22] 

100 
kaÓkei√noi de÷, e˙a»n mh\ e˙pime÷nwsin thØv aÓpisti÷â, 
e˙gkentrisqh/sontai: dunato\ß ga¿r e˙stin oJ qeo\ß pa¿lin 
e˙gkentri÷sai aujtou/ß. 2•ei˙ ga»r su\ e˙k thvß kata» fu/sin 
e˙xeko/phß aÓgrielai÷ou kai« para» fu/sin e˙nekentri÷sqhß 
ei˙ß kallie÷laion, po/swˆ ma◊llon ou∞toi, oi˚ kata» fu/sin, 
e˙gkentrisqh/sontai thØv i˙di÷â e˙lai÷â. 

 [11:23–24] 

101 
ouj ga»r qe÷lw uJma◊ß aÓgnoei√n, aÓdelfoi÷, to\ musth/rion 
touvto, iºna mh\ h™te [par∆] e˚autoi√ß fro/nimoi, o¢ti pw¿rwsiß 
aÓpo\ me÷rouß twˆ◊ ∆Israh\l ge÷gonen a‡cri ou∞ to\ plh/rwma 
tw ◊n e˙qnw ◊n ei˙se÷lqhØ, kai« ou¢twß pa◊ß ∆Israh\l swqh/setai. 
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2•kaqw»ß ge÷graptai - h¢xei e˙k Siw»n oJ rJuo/menoß: 
aÓpostre÷yei aÓsebei÷aß aÓpo\ ∆Iakw¿b. kai« au¢th aujtoi√ß hJ 
par∆ e˙mouv diaqh/kh o¢tan aÓfe÷lwmai ta»ß aJmarti÷aß 
aujtw ◊n. 

 [11:25–27] 

102 
kata» me«n to\ eujagge÷lion, e˙cqroi« di∆ uJma◊ß. 2•kata» de« th\n 
e˙klogh\n, aÓgaphtoi« dia» tou\ß pate÷raß: aÓmetame÷lhta 
ga»r ta» cari÷smata kai« hJ klhvsiß touv qeouv. 3•w‚sper ga»r 
uJmei√ß pote hjpeiqh/sate twˆ◊ qewˆ◊, nuvn de« hjleh/qhte thØv 
tou/twn aÓpeiqei÷â, ou¢twß kai« ou∞toi nuvn hjpei÷qhsan twˆ◊ 
uJmete÷rwˆ e˙le÷ei, iºna kai« aujtoi« [nuvn] e˙lehqw ◊sin. 
4•sune÷kleisen ga»r oJ qeo\ß tou\ß pa¿ntaß ei˙ß aÓpei÷qeian, 
iºna tou\ß pa¿ntaß e˙leh/shØ. 

 [11:28–32] 

+  +  +              •  •  •              +  +  + 

103 
w™ ba¿qoß plou/tou kai« sofi÷aß kai« gnw¿sewß qeouv. 2•wJß 
aÓnexerau/nhta ta» kri÷mata aujtouv kai« aÓnexicni÷astoi ai˚ 
oJdoi« aujtouv. 3•ti÷ß ga»r e¶gnw nouvn kuri÷ou; 4•h· ti÷ß 
su/mbouloß aujtouv e˙ge÷neto; 5•h· ti÷ß proe÷dwken aujtwˆ◊, kai« 
aÓntapodoqh/setai aujtwˆ◊; 6•o¢ti e˙x aujtouv kai« di∆ aujtouv 
kai« ei˙ß aujto\n ta» pa¿nta. 7•aujtwˆ◊ hJ do/xa ei˙ß tou\ß 
ai˙w ◊naß, aÓmh/n. 

 [11:33–36] 
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PO R TI O N  TH R E E 
of the  

Primary Discouse 

SECTION 1 

§1.1 

Part 30 
104 

parakalw ◊ ou™n uJma◊ß, aÓdelfoi÷, dia» tw ◊n oi˙ktirmw ◊n touv 
qeouv, parasthvsai ta» sw¿mata uJmw ◊n qusi÷an zw ◊san, 
aJgi÷an, euja¿reston twˆ◊ qewˆ◊. 2•th\n logikh\n latrei÷an 
uJmw ◊n. 

 [12:1] 

+  +  +              •  •  •              +  +  + 

105 
kai« mh\ suschmati÷zesqe twˆ◊ ai˙w ◊ni tou/twˆ: aÓlla» 
metamorfouvsqe thØv aÓnakainw¿sei touv noo\ß ei˙ß to\ 
dokima¿zein uJma◊ß ti÷ to\ qe÷lhma touv qeouv, to\ aÓgaqo\n kai« 
euja¿reston kai« te÷leion. 

 [12:2] 

106 
le÷gw ga»r, dia» thvß ca¿ritoß thvß doqei÷shß moi, panti« twˆ◊ 
o¡nti e˙n uJmi√n mh\ uJperfronei√n par∆ o§ dei√ fronei√n. 2•aÓlla» 
fronei√n ei˙ß to\ swfronei√n. 3•e˚ka¿stwˆ wJß oJ qeo\ß e˙me÷risen 
me÷tron pi÷stewß. 4•kaqa¿per ga»r e˙n e˚ni« sw¿mati polla» 
me÷lh e¶comen - ta» de« me÷lh pa¿nta ouj th\n aujth\n e¶cei 
pra◊xin - ou¢twß oi˚ polloi« e ≠n sw ◊ma¿ e˙smen e˙n cristwˆ◊, to\ 
de« kaq∆ ei–ß aÓllh/lwn me÷lh, e¶conteß de« cari÷smata kata» 
th\n ca¿rin th\n doqei√san hJmi√n dia¿fora. 5•ei¶te 
profhtei÷an, kata» th\n aÓnalogi÷an thvß pi÷stewß. 6•ei¶te 
diakoni÷an, e˙n thØv diakoni÷â. 7•ei¶te oJ dida¿skwn, e˙n thØv 
didaskali÷â. 8•ei¶te oJ parakalw ◊n, e˙n thØv paraklh/sei. 

 [12:3–8a] 
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107 
oJ metadidou\ß e˙n aJplo/thti. 2•oJ proiœsta¿menoß e˙n 
spoudhØv. 3•oJ e˙lew ◊n e˙n i˚laro/thti. 4•hJ aÓga¿ph 
aÓnupo/kritoß. 

 [12:8b–9a] 

Part 31 
108 

aÓpostugouvnteß to\ ponhro/n, kollw¿menoi twˆ◊ aÓgaqwˆ◊. 
2•thØv filadelfi÷â ei˙ß aÓllh/louß filo/storgoi. 3•thØv timhØv 
aÓllh/louß prohgou/menoi. 4•thØv spoudhØv mh\ ojknhroi÷, twˆ◊ 
pneu/mati ze÷onteß twˆ◊ kuri÷wˆ douleu/onteß. 5•thØv e˙lpi÷di 
cai÷ronteß, thØv qli÷yei uJpome÷nonteß, thØv proseuchØv 
proskarterouvnteß. 6•tai√ß crei÷aiß tw ◊n aJgi÷wn 
koinwnouvnteß, th\n filoxeni÷an diw¿konteß. 

 [12:9b–13] 

109 
eujlogei√te tou\ß diw¿kontaß uJma◊ß: eujlogei√te kai« mh\ 
katara◊sqe - cai÷rein meta» cairo/ntwn, klai÷ein meta» 
klaio/ntwn.  

 [12:14–15] 

110 
to\ aujto\ ei˙ß aÓllh/louß fronouvnteß: mh\ ta» uJyhla» 
fronouvnteß, aÓlla» toi√ß tapeinoi√ß sunapago/menoi. 2•mh\ 
gi÷nesqe fro/nimoi par∆ e˚autoi√ß. 

 [12:16] 

111 
mhdeni« kako\n aÓnti« kakouv aÓpodido/nteß. 2•pronoou/menoi 
kala» e˙nw¿pion pa¿ntwn aÓnqrw¿pwn. 3•ei˙ dunato\n to\ e˙x 
uJmw ◊n, meta» pa¿ntwn aÓnqrw¿pwn ei˙rhneu/onteß. 4•mh\ 
e˚autou\ß e˙kdikouvnteß, aÓgaphtoi÷. 5•aÓlla» do/te to/pon thØv 
ojrghØv. 6•ge÷graptai ga¿r - e˙moi« e˙kdi÷khsiß, e˙gw» 
aÓntapodw¿sw, le÷gei ku/rioß. 7•aÓlla», e˙a»n peinâ◊ oJ e˙cqro/ß 
sou, yw¿mize aujto/n. 8•e˙a»n diyâ◊, po/tize aujto/n. 9•touvto 
ga»r poiw ◊n a‡nqrakaß puro\ß swreu/seiß e˙pi« th\n 
kefalh\n aujtouv. 10•mh\ nikw ◊ uJpo\ touv kakouv, aÓlla» ni÷ka 
e˙n twˆ◊ aÓgaqwˆ◊ to\ kako/n. 

 [12:17–21] 
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§1.2 

Part 32 
112 

pa◊sa yuch\ e˙xousi÷aiß uJperecou/saiß uJpotasse÷sqw. 
2•ouj ga»r e¶stin e˙xousi÷a ei˙ mh\ uJpo\ qeouv, ai˚ de« ou™sai 
uJpo\ qeouv tetagme÷nai ei˙si÷n. 3•w‚ste oJ aÓntitasso/menoß 
thØv e˙xousi÷â thØv touv qeouv diataghØv aÓnqe÷sthken. 

 [13:1–2a] 

113 
oi˚ de« aÓnqesthko/teß e˚autoi√ß kri÷ma lh/myontai. 2•oi˚ ga»r 
a‡rconteß oujk ei˙si«n fo/boß twˆ◊ aÓgaqwˆ◊ e¶rgwˆ, aÓlla» twˆ◊ 
kakwˆ◊. 3•qe÷leiß de« mh\ fobei√sqai th\n e˙xousi÷an; 4•to\ 
aÓgaqo\n poi÷ei, kai« eºxeiß e¶painon e˙x aujthvß: qeouv ga»r 
dia¿kono/ß e˙stin soi« ei˙ß to\ aÓgaqo/n. 5•e˙a»n de« to\ kako\n 
poihØvß, fobouv. 6•ouj ga»r ei˙khØv th\n ma¿cairan forei√. 7•qeouv 
ga»r dia¿kono/ß e˙stin e¶kdikoß ei˙ß ojrgh\n twˆ◊ to\ kako\n 
pra¿ssonti. 

 [13:2b–4] 

114 
dio\ aÓna¿gkh uJpota¿ssesqai, ouj mo/non dia» th\n ojrgh\n, 
aÓlla» kai« dia» th\n sunei÷dhsin. 2•dia» touvto ga»r kai« 
fo/rouß telei√te. 3•leitourgoi« ga»r qeouv ei˙sin, ei˙ß aujto\ 
touvto proskarterouvnteß. 

 [13:5–6] 

115 
aÓpo/dote pa◊sin ta»ß ojfeila¿ß - twˆ◊ to\n fo/ron to\n fo/ron, 
twˆ◊ to\ te÷loß to\ te÷loß, twˆ◊ to\n fo/bon to\n fo/bon, twˆ◊ th\n 
timh\n th\n timh/n. 

 [13:7] 

§1.3 

Part 33 
116 

mhdeni« mhde«n ojfei÷lete - ei˙ mh\ to\ aÓllh/louß aÓgapa◊n. 2•oJ 
ga»r aÓgapw ◊n to\n eºteron no/mon peplh/rwken. 3•to\ ga»r - 
ouj moiceu/seiß, ouj foneu/seiß, ouj kle÷yeiß, oujk 
e˙piqumh/seiß, kai« ei¶ tiß e˚te÷ra e˙ntolh/ - e˙n twˆ◊ lo/gwˆ 
tou/twˆ aÓnakefalaiouvtai, ėn twˆ◊ - aÓgaph/seiß to\n 
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plhsi÷on sou wJß seauto/n. 4•hJ aÓga¿ph twˆ◊ plhsi÷on 
kako\n oujk e˙rga¿zetai: plh/rwma ou™n no/mou hJ aÓga¿ph. 

 [13:8–10] 

§1.4 

Part 34 
117 

kai« touvto, ei˙do/teß to\n kairo/n - o¢ti w‚ra h¡dh hJma◊ß e˙x 
u¢pnou e˙gerqhvnai. 2•nuvn ga»r e˙ggu/teron hJmw ◊n hJ swthri÷a 
h· o¢te e˙pisteu/samen. 3•hJ nu\x proe÷koyen, hJ de« hJme÷ra 
h¡ggiken. 4•aÓpoqw¿meqa ou™n ta» e¶rga touv sko/touß: 
e˙ndusw¿meqa ta» o¢pla touv fwto/ß. 5•wJß e˙n hJme÷râ 
eujschmo/nwß peripath/swmen - mh\ kw¿moiß kai« me÷qaiß, 
mh\ koi÷taiß kai« aÓselgei÷aiß, mh\ e¶ridi kai« zh/lwˆ. 6•aÓlla» 
e˙ndu/sasqe to\n ku/rion, ∆Ihsouvn cristo\n, kai« thvß 
sarko\ß pro/noian mh\ poiei√sqe ei˙ß e˙piqumi÷aß. 

 [13:11–14] 

SECTION 2 

§2.1 

Part 35 
118 

to\n de« aÓsqenouvnta thØv pi÷stei proslamba¿nesqe - mh\ ei˙ß 
diakri÷seiß dialogismw ◊n. 2•o§ß me«n pisteu/ei fagei√n 
pa¿nta: oJ de« aÓsqenw ◊n la¿cana e˙sqi÷ei. 3•oJ e˙sqi÷wn to\n mh\ 
e˙sqi÷onta mh\ e˙xouqenei÷tw: oJ de« mh\ e˙sqi÷wn to\n e˙sqi÷onta 
mh\ krine÷tw, oJ qeo\ß ga»r aujto\n prosela¿beto. 4•su\ ti÷ß ei• 
- oJ kri÷nwn aÓllo/trion oi˙ke÷thn; 5•twˆ◊ i˙di÷wˆ kuri÷wˆ sth/kei 
h· pi÷ptei. 6•staqh/setai de÷, dunatei√ ga»r oJ ku/rioß 
sthvsai aujto/n. 

 [14:1–4] 

119 
o¢ß me«n kri÷nei hJme÷ran par∆ hJme÷ran: o§ß de« kri÷nei pa◊san 
hJme÷ran. 2•eºkastoß e˙n twˆ◊ i˙di÷wˆ noi∑ plhroforei÷sqw. 3•oJ 
fronw ◊n th\n hJme÷ran, kuri÷wˆ fronei√: kai\ oJ mh\ fronw ◊n 
th\n hJme÷ran, kuri÷wˆ ouj fronei√. 4•kai« oJ e˙sqi÷wn, kuri÷wˆ 
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e˙sqi÷ei: eujcaristei√ ga»r twˆ◊ qewˆ◊. 5•kai« oJ mh\ e˙sqi÷wn, 
kuri÷wˆ oujk e˙sqi÷ei, kai« eujcaristei√ twˆ◊ qewˆ◊. 

 [14:5–6] 

120 
oujdei«ß ga»r hJmw ◊n e˚autwˆ◊ zhØv, kai« oujdei«ß e˚autwˆ◊ 
aÓpoqnhØ/skei. 2•e˙a¿n te ga»r zw ◊men, twˆ◊ kuri÷wˆ zw ◊men. 3•e˙a¿n 
te aÓpoqnhØ/skwmen, twˆ◊ kuri÷wˆ aÓpoqnhØ/skomen. 4•e˙a¿n te 
ou™n zw ◊men e˙a¿n te aÓpoqnhØ/skwmen, touv kuri÷ou e˙sme÷n. 
5•ei˙ß touvto ga»r cristo\ß aÓpe÷qanen kai« e¶zhsen, iºna kai« 
nekrw ◊n kai« zw¿ntwn kurieu/shØ. 

 [14:7–9] 

121 
su\ de« ti÷ kri÷neiß to\n aÓdelfo/n sou; 2•h· kai« su\ ti÷ 
e˙xouqenei√ß to\n aÓdelfo/n sou; 3•pa¿nteß ga»r 
parasthso/meqa twˆ◊ bh/mati touv qeouv. 4•ge÷graptai ga¿r 
- zw ◊ e˙gw¿, le÷gei ku/rioß, o¢ti e˙moi« ka¿myei pa◊n go/nu kai« 
pa◊sa glw ◊ssa e˙xomologh/setai twˆ◊ qewˆ◊. 5•a‡ra ou™n 
eºkastoß hJmw ◊n peri« e˚autouv lo/gon dw¿sei twˆ◊ qewˆ◊. 
6•mhke÷ti ou™n aÓllh/louß kri÷nwmen. 

 [14:10–13a] 

§2.2 

Part 36 
122 

aÓlla» touvto kri÷nate ma◊llon - to\ mh\ tiqe÷nai 
pro/skomma twˆ◊ aÓdelfwˆ◊ h· ska¿ndalon. 2•oi•da kai« 
pe÷peismai e˙n kuri÷wˆ ∆Ihsouv o¢ti oujde«n koino\n di∆ e˚autouv. 
3•ei˙ mh\ twˆ◊ logizome÷nwˆ ti koino\n ei•nai, e˙kei÷nwˆ koino/n. 
4•ei˙ ga»r dia» brw ◊ma oJ aÓdelfo/ß sou lupei√tai, oujke÷ti 
kata» aÓga¿phn peripatei√ß. 5•mh\ twˆ◊ brw¿mati÷ sou e˙kei√non 
aÓpo/llue uJpe«r ou∞ cristo\ß aÓpe÷qanen. 6•mh\ 
blasfhmei÷sqw ou™n uJmw ◊n to\ aÓgaqo/n. 

 [14:13b–16] 

123 
ouj ga¿r e˙stin hJ basilei÷a touv qeouv brw ◊siß kai« po/siß, 
aÓlla» dikaiosu/nh kai« ei˙rh/nh kai« cara» e˙n pneu/mati 
aJgi÷wˆ. 2•oJ ga»r e˙n tou/twˆ douleu/wn twˆ◊ cristwˆ◊ euja¿restoß 
twˆ◊ qewˆ◊ kai« do/kimoß toi√ß aÓnqrw¿poiß. 3•a¡ra ou™n ta» thvß 
ei˙rh/nhß diw¿kwmen kai« ta» thvß oi˙kodomhvß thvß ei˙ß 
aÓllh/louß. 4•mh\ eºneken brw¿matoß kata¿lue to\ e¶rgon touv 
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qeouv. 5•pa¿nta me«n kaqara¿, aÓlla» kako\n twˆ◊ aÓnqrw¿pwˆ 
twˆ◊ dia» prosko/mmatoß e˙sqi÷onti. 6•kalo\n to\ mh\ fagei√n 
kre÷a mhde« piei√n oi•non mhde« e˙n wˆ— oJ aÓdelfo/ß sou 
prosko/ptei [h£ skandali/zetai h£ asqenei√]. 

 [14:17–21] 

124 
su\ pi÷stin e¶ceiß kata» seauto\n. 2•e¶ce e˙nw¿pion touv qeouv. 
3•maka¿rioß oJ mh\ kri÷nwn e˚auto\n e˙n wˆ— dokima¿zei. 4•oJ de« 
diakrino/menoß e˙a»n fa¿ghØ katake÷kritai o¢ti oujk e˙k 
pi÷stewß, pa◊n de« o§ oujk e˙k pi÷stewß aJmarti÷a e˙sti÷n. 
5•ojfei÷lomen de« hJmei√ß oi˚ dunatoi« ta» aÓsqenh/mata tw ◊n 
aÓduna¿twn basta¿zein kai« mh\ e˚autoi√ß aÓre÷skein. 
6•eºkastoß hJmw ◊n twˆ◊ plhsi÷on aÓreske÷tw, ei˙ß to\ aÓgaqo\n 
pro\ß oi˙kodomh/n. 7•kai« ga»r oJ cristo\ß oujc e˚autwˆ◊ 
h¡resen, aÓlla» kaqw»ß ge÷graptai - oi˚ ojneidismoi« tw ◊n 
ojneidizo/ntwn se e˙pe÷pesan e˙p∆ e˙me÷. 

 [14:22–5:3] 

§2.3 

Part 37 
125 

o¢sa ga»r proegra¿fh, ei˙ß th\n hJmete÷ran didaskali÷an 
e˙gra¿fh, iºna dia» thvß uJpomonhvß kai« dia» thvß 
paraklh/sewß tw ◊n grafw ◊n th\n e˙lpi÷da e¶cwmen. 2•oJ de« 
qeo\ß thvß uJpomonhvß kai« thvß paraklh/sewß dŵ¿h uJmi√n to\ 
aujto\ fronei√n e˙n aÓllh/loiß kata» Cristo\n ∆Ihsouvn, iºna 
oJmoqumado\n e˙n e˚ni« sto/mati doxa¿zhte to\n qeo\n - kai« 
pate÷ra touv kuri÷ou hJmw ◊n ∆Ihsouv cristouv. 

 [15:4–6] 

126 
dio\ proslamba¿nesqe aÓllh/louß, kaqw»ß kai« oJ cristo\ß 
prosela¿beto uJma◊ß ei˙ß do/xan touv qeouv. 2•le÷gw ga»r, 
cristo\n dia¿konon gegenhvsqai peritomhvß uJpe«r 
aÓlhqei÷aß qeouv - ei˙ß to\ bebaiw ◊sai ta»ß e˙paggeli÷aß tw ◊n 
pate÷rwn. 3•ta» de« e¶qnh uJpe«r e˙le÷ouß doxa¿sai to\n qeo/n. 
4•kaqw»ß ge÷graptai - dia» touvto e˙xomologh/somai÷ soi e˙n 
e¶qnesin kai« twˆ◊ ojno/mati÷ sou yalw ◊. 5•kai« pa¿lin le÷gei - 
eujfra¿nqhte, e¶qnh, meta» touv laouv aujtouv. 6•kai« pa¿lin - 
ai˙nei√te, pa¿nta ta» e¶qnh, to\n ku/rion: kai« 
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e˙painesa¿twsan aujto\n pa¿nteß oi˚ laoi÷. 7•kai« pa¿lin, 
∆HsaiŒaß le÷gei - e¶stai hJ rJi÷za touv ∆Iessai«, kai« oJ 
aÓnista¿menoß a‡rcein e˙qnw ◊n. e˙p∆ aujtwˆ◊ e¶qnh e˙lpiouvsin. 

 [15:7–12] 

127 
oJ de« qeo\ß thvß e˙lpi÷doß plhrw¿sai uJma◊ß pa¿shß cara◊ß 
kai« ei˙rh/nhß e˙n twˆ◊ pisteu/ein, ei˙ß to\ perisseu/ein uJma◊ß 
e˙n thØv e˙lpi÷di e˙n duna¿mei pneu/matoß aJgi÷ou. 

 [15:13] 
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CO N C L U D I N G  R E M A R K S 
Part 38 

128 
pe÷peismai de÷, aÓdelfoi÷ mou, kai« aujto\ß e˙gw» peri« uJmw ◊n 
o¢ti kai« aujtoi« mestoi÷ e˙ste aÓgaqwsu/nhß - 
peplhrwme÷noi pa¿shß thvß gnw¿sewß - duna¿menoi kai« 
aÓllh/louß nouqetei√n. 2•tolmhro/teron de« e¶graya uJmi√n 
aÓpo\ me÷rouß wJß e˙panamimnhØ/skwn uJma◊ß - dia» th\n ca¿rin 
th\n doqei√sa¿n moi uJpo\ touv qeouv ei˙ß to\ ei•nai÷ me 
leitourgo\n Cristouv ∆Ihsouv ei˙ß ta» e¶qnh, i˚erourgouvnta 
to\ eujagge÷lion touv qeouv - iºna ge÷nhtai hJ prosfora» tw ◊n 
e˙qnw ◊n eujpro/sdektoß, hJgiasme÷nh e˙n pneu/mati aJgi÷wˆ. 
3•e¶cw ou™n th\n kau/chsin e˙n Cristwˆ◊ ∆Ihsouv, ta» pro\ß to\n 
qeo/n. 4•ouj ga»r tolmh/sw ti lalei√n w—n ouj kateirga¿sato 
cristo\ß di∆ e˙mouv ei˙ß uJpakoh\n e˙qnw ◊n - lo/gwˆ kai« e¶rgwˆ, 
e˙n duna¿mei shmei÷wn kai« tera¿twn, e˙n duna¿mei 
pneu/matoß qeouv. 

 [15:14–19a] 

129 
w‚ste me aÓpo\ ∆Ierousalh\m kai« ku/klwˆ me÷cri touv 
∆Illurikouv peplhrwke÷nai to\ eujagge÷lion touv cristouv, 
ou¢twß de« filotimou/menon eujaggeli÷zesqai oujc o¢pou 
wÓnoma¿sqh cristo/ß, iºna mh\ e˙p∆ aÓllo/trion qeme÷lion 
oi˙kodomw ◊. 2•aÓlla», kaqw»ß ge÷graptai - oi–ß oujk 
aÓnhgge÷lh peri« aujtouv o¡yontai: kai« oi≠ oujk aÓkhko/asin 
sunh/sousin. 

 [15:19b–21] 

130 
dio\ kai« e˙nekopto/mhn ta» polla» touv e˙lqei√n pro\ß uJma◊ß. 
2•nuni« de«, mhke÷ti to/pon e¶cwn e˙n toi√ß kli÷masi tou/toiß, 
e˙pipoqi÷an de« e¶cwn touv e˙lqei√n pro\ß uJma◊ß aÓpo\ pollw ◊n 
e˙tw ◊n wJß a·n poreu/wmai ei˙ß th\n Spani÷an. 3•e˙lpi÷zw ga»r 
diaporeuo/menoß qea¿sasqai uJma◊ß kai« uJf∆ uJmw ◊n 
propemfqhvnai e˙kei√ e˙a»n uJmw ◊n prw ◊ton aÓpo\ me÷rouß 
e˙mplhsqw ◊. 4•nuni« de« poreu/omai ei˙ß ∆Ierousalh\m 
diakonw ◊n toi√ß aJgi÷oiß. 5•eujdo/khsan ga»r Makedoni÷a kai« 
∆AcaiŒa koinwni÷an tina» poih/sasqai ei˙ß tou\ß ptwcou\ß 
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tw ◊n aJgi÷wn tw ◊n e˙n ∆Ierousalh/m. 6•eujdo/khsan ga»r - kai« 
ojfeile÷tai ei˙si«n aujtw ◊n: 7•ei˙ ga»r toi√ß pneumatikoi√ß 
aujtw ◊n e˙koinw¿nhsan ta» e¶qnh, ojfei÷lousin kai« e˙n toi√ß 
sarkikoi√ß leitourghvsai aujtoi√ß. 8•touvto ou™n 
e˙pitele÷saß kai« sfragisa¿menoß aujtoi√ß to\n karpo\n 
touvton, aÓpeleu/somai di∆ uJmw ◊n ei˙ß Spani÷an. 9•oi•da de« 
o¢ti e˙rco/menoß pro\ß uJma◊ß e˙n plhrw¿mati eujlogi÷aß tou◊ 
eujaggeli/ou tou◊ cristouv e˙leu/somai. 

 [15:22–29] 

+  +  +              •  •  •              +  +  + 

131 
parakalw ◊ de« uJma◊ß, aÓdelfoi÷ - dia» touv kuri÷ou hJmw ◊n 
∆Ihsouv cristouv kai« dia» thvß aÓga¿phß touv pneu/matoß - 
sunagwni÷sasqai÷ moi e˙n tai√ß proseucai√ß uJpe«r e˙mouv 
pro\ß to\n qeo/n, iºna rJusqw ◊ aÓpo\ tw ◊n aÓpeiqou/ntwn e˙n thØv 
∆Ioudai÷â kai« iºna hJ diakoni÷a mou hJ ei˙ß ∆Ierousalh\m 
eujpro/sdektoß ge÷nhtai toi√ß aJgi÷oiß, iºna e˙n carâ◊ e˙lqw»n 
pro\ß uJma◊ß dia» qelh/matoß qeouv sunanapau/swmai uJmi√n. 

 [15:30–32] 

+  +  +              •  •  •              +  +  + 

132 
oJ de« qeo\ß thvß ei˙rh/nhß meta» pa¿ntwn uJmw ◊n. 

 [15:33] 

133 
de« duname÷nwˆ uJma◊ß sthri÷xai kata» to\ eujagge÷lio/n mou - 
kai« to\ kh/rugma ∆Ihsouv cristouv kata» aÓpoka¿luyin 
musthri÷ou cro/noiß ai̇wni÷oiß sesighme÷nou, 
fanerwqe÷ntoß de« nuvn, dia¿ te grafw ◊n profhtikw ◊n, kat∆ 
e˙pitagh\n touv ai˙wni÷ou qeouv, ei˙ß uJpakoh\n pi÷stewß, ei˙ß 
pa¿nta ta» e¶qnh gnwrisqe÷ntoß. 

 [16:25–26] 

134 
3•mo/nwˆ sofwˆ◊ qewˆ◊ - dia» ∆Ihsouv cristouv - wˆ— hJ do/xa ei˙ß 
tou\ß ai˙w ◊naß. aÓmh/n. 

 [16:27] 
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CO V E R  SH E E T:  
AC C O M P A N Y I N G  R E M A R K S 

SECTION 1 

Part 39 
135 

suni÷sthmi de« uJmi√n Foi÷bhn, th\n aÓdelfh\n hJmw ◊n - ou™san 
dia¿konon thvß e˙kklhsi÷aß thvß e˙n Kegcreai√ß - iºna aujth\n 
prosde÷xhsqe eṅ kuri÷wˆ aÓxi÷wß tw ◊n aJgi÷wn kai« 
parasthvte aujthØv e˙n wˆ— a·n uJmw ◊n crhØ/zhØ pra¿gmati. 2•kai« 
ga»r aujth\ prosta¿tiß pollw ◊n e˙genh/qh, kai« e˙mouv aujtouv. 

 [16:1–2] 

136 
ajspa¿sasqe Pri÷skan kai« ∆Aku/lan, tou\ß sunergou/ß 
mou e˙n Cristwˆ◊ ∆Ihsouv. 2•oiºtineß uJpe«r thvß yuchvß mou 
to\n e˚autw ◊n tra¿chlon uJpe÷qhkan. 3•oi–ß oujk e˙gw» mo/noß 
eujcaristw ◊, aÓlla» kai« pa◊sai ai˚ e˙kklhsi÷ai tw ◊n e˙qnw ◊n - 
kai« th\n kat∆ oi•kon aujtw ◊n e˙kklhsi÷an.  
 

4•aÓspa¿sasqe ∆Epai÷neton, to\n aÓgaphto/n mou. 5•o¢ß e˙stin 
aÓparch\ thvß ∆Asi÷aß ei˙ß cristo/n.  
 

6•aÓspa¿sasqe Mari÷an. 7•h¢tiß polla» e˙kopi÷asen ei˙ß 
uJma◊ß.  
 

8•aÓspa¿sasqe ∆Andro/nikon kai« ∆Iounia◊n, tou\ß suggenei√ß 
mou kai« sunaicmalw¿touß mou. 9•oiºtine÷ß ei˙sin e˙pi÷shmoi 
e˙n toi√ß aÓposto/loiß: oi≠ kai« pro\ e˙mouv ge÷gonan e˙n 
cristwˆ◊.  
 

10•aÓspa¿sasqe ∆Amplia◊ton to\n aÓgaphto/n mou e˙n kuri÷wˆ.  
 

11•aÓspa¿sasqe Oujrbano\n, to\n sunergo\n hJmw ◊n e˙n 
cristwˆ◊, kai« Sta¿cun to\n aÓgaphto/n mou.  
 

12•aÓspa¿sasqe ∆Apellhvn, to\n do/kimon e˙n cristwˆ◊.  
 

13•aÓspa¿sasqe tou\ß e˙k tw ◊n ∆Aristobou/lou.  
 

14•aÓspa¿sasqe ÔHrwˆdi÷wna, to\n suggenhv mou.  
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15•aÓspa¿sasqe tou\ß e˙k tw ◊n Narki÷ssou, tou\ß o¡ntaß e˙n 
kuri÷wˆ.  
 

16•aÓspa¿sasqe Tru/fainan kai« Trufw ◊san, ta»ß 
kopiw¿saß e˙n kuri÷wˆ.  
 

17•aÓspa¿sasqe Persi÷da th\n aÓgaphth/n. 18•h¢tiß polla» 
e˙kopi÷asen e˙n kuri÷wˆ.  
 

19•aÓspa¿sasqe ÔRouvfon, to\n e˙klekto\n e˙n kuri÷wˆ: kai« th\n 
mhte÷ra aujtouv kai« e˙mouv.  
 

20•aÓspa¿sasqe ∆Asu/gkriton, Fle÷gonta, ÔErmhvn, 
Patroba◊n, ÔErma◊n, kai« tou\ß su\n aujtoi√ß aÓdelfou/ß.  
 

21•aÓspa¿sasqe Filo/logon kai« ∆Iouli÷an, Nhre÷a kai« th\n 
aÓdelfh\n aujtouv, kai« ∆Olumpa◊n, kai« tou\ß su\n aujtoi√ß 
pa¿ntaß aJgi÷ouß.  
 

22•aÓspa¿sasqe aÓllh/louß e˙n filh/mati aJgi÷wˆ. 
 [16:3–16a] 

137 
aÓspa¿zontai uJma◊ß ai˚ e˙kklhsi÷ai pa◊sai touv cristouv. 

 [16:16b] 

Part 40 
138 

parakalw ◊ de« uJma◊ß, aÓdelfoi÷, skopei√n tou\ß ta»ß 
dicostasi÷aß - kai« ta» ska¿ndala - para» th\n didach\n 
h§n uJmei√ß e˙ma¿qete poiouvntaß. 2•kai« e˙kkli÷nete aÓp∆ 
aujtw ◊n. 3•oi˚ ga»r toiouvtoi twˆ◊ kuri÷wˆ hJmw ◊n cristwˆ◊ ouj 
douleu/ousin, aÓlla» thØv e˚autw ◊n koili÷â. 4•kai« dia» thvß 
crhstologi÷aß kai« eujlogi÷aß, e˙xapatw ◊sin ta»ß kardi÷aß 
tw ◊n aÓka¿kwn. 

 [16:17–18] 

139 
hJ ga»r uJmw ◊n uJpakoh\ ei˙ß pa¿ntaß aÓfi÷keto. 2•e˙f∆ uJmi√n ou™n 
cai÷rw. 3•qe÷lw de« uJma◊ß sofou\ß ei•nai ei˙ß to\ aÓgaqo/n, 
aÓkerai÷ouß de« ei˙ß to\ kako/n. 

 [16:19] 
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140 
oJ de« qeo\ß thvß ei˙rh/nhß suntri÷yei to\n Satana◊n uJpo\ 
tou\ß po/daß uJmw ◊n e˙n ta¿cei. 2•hJ ca¿riß touv kuri÷ou hJmw ◊n 
∆Ihsouv meq∆ uJmw ◊n. 

 [16:20] 

141 
ajspa¿zetai uJma◊ß Timo/qeoß, oJ sunergo/ß mou. 2•kai« 
Lou/kioß kai« ∆Ia¿swn kai« Swsi÷patroß, oi˚ suggenei√ß mou.  

 [16:21] 

 

Part 41 
Final Greetings from Tertius 

142 
aÓspa¿zomai uJma◊ß e˙gw» Te÷rtioß - oJ gra¿yaß th\n 
e˙pistolh\n.  
 

2•e˙n kuri÷wˆ, aÓspa¿zetai uJma◊ß Ga¿iœoß - oJ xe÷noß mou kai« 
o¢lhß thvß e˙kklhsi÷aß.  
 

3•aÓspa¿zetai uJma◊ß ⁄Erastoß, oJ oi˙kono/moß thvß po/lewß. 
4•kai« Kou/artoß, oJ aÓdelfo/ß. 
 
5•hJ ca/riß tou√ kuri/ou hJmw ◊n ∆Ihsou√ cristou√ meta\ 
pa/ntwn uJmw ◊n. 6•ajmh/n. 

 [16:22–24] 
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Traditional view would see 21.13 <3:20> as the telos of the argument of the whole first section of Portion One: “For this reason, no human being 
will ever be decreed dikaios in the sight of God on the merit of Covenant achievements, for through the Covenant comes the knowledge of sin.” 
 
 

 
Paul proclaims 
the fact that– 

In order to make 
the further point 
that– 

In order to make the point 
that– 

In order to 
finally make 
the point that– 

With the 
implication 
that– 

PROBLEMS 

[A] Human moral 
depravity is incurable 
and universal. 

[B] It is impossible for any 
human being to attain 
dikaiosune by their 
obedience to the Mosaic 
Covenant; for it is 
impossible for any human 
being to be good in the 
way the Covenant 
demands. 

[C] No human being will ever attain 
dikaiosune through his acts of obedience to 
the Mosaic Covenant in the light of the 
fact of human moral depravity. 

[D] Through 
believing the truth 
about Jesus, and 
only through 
believing the truth 
about Jesus, will any 
human being be 
granted dikaiosune. 

[E] If someone pursues 
obedience to the 
Mosaic Covenant, they 
are forsaking belief in 
the truth about Jesus as 
the only way to attain 
dikaiosune and 
therefore are forfeiting 
their salvation. 

As one can see in 
13.4–13.6, 14.3–14.5, 
and 16.2–16.7, all of 
the following do not 
conform to what Paul 
actually believes: [B], 
[C], [D], and [E]. 

[A] Jews will not be 
shown any favoritism. 

[B] Jewish failure to meet 
the demands of the 
Covenant, like Gentile 
failure, will result in their 
condemnation; it will not 
be overlooked because of 
their Jewishness so that 
they are granted dikaiosune 
in spite of their failure. 
 

[C] No human being will ever attain 
dikaiosune through his acts of obedience to 
the Mosaic Covenant in the light of the 
fact of human moral depravity. 

[D] Through 
believing the truth 
about Jesus and only 
through believing 
the truth about Jesus 
will any human 
being be granted 
dikaiosune. 

[E] If someone pursues 
obedience to the 
Mosaic Covenant, they 
are forsaking belief in 
the truth about Jesus as 
the only way to attain 
dikaiosune and 
therefore are forfeiting 
their salvation. 

As one can see in 
13.4–13.6, 14.3–14.5, 
and 16.2–16.7, all of 
the following do not 
conform to what Paul 
actually believes: [C], 
[D], and [E]. 

[A] It is the inward 
condition of the heart, 
not the outward 
conformity of one’s 
actions, in relationship 
to the Mosaic 
Covenant, that 
determines who is 
dikaios in the eyes of 
God. 

[B] The outward 
conformity of a Jew’s 
behavior to the demands of 
the Mosaic Covenant is not 
enough for him to attain 
dikaiosune; consequently, 
no Jew’s behavior is good 
enough to meet the 
demands of the Covenant 
in a way that will bring 
him dikaiosune. 
 

[C] No human being will ever attain 
dikaiosune through his acts of obedience to 
the Mosaic Covenant in the light of the 
fact of human moral depravity. 

[D] Through 
believing the truth 
about Jesus and only 
through believing 
the truth about Jesus 
will any human 
being be granted 
dikaiosune. 

[E] If someone pursues 
obedience to the 
Mosaic Covenant, they 
are forsaking belief in 
the truth about Jesus as 
the only way to attain 
dikaiosune and 
therefore are forfeiting 
their salvation. 

As one can see in 
13.4–13.6, 14.3–14.5, 
and 16.2–16.7, all of 
the following do not 
conform to what Paul 
actually believes: [C], 
[D], and [E]. 
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Romans, Portion One, section 1 
How the Traditional View Would Look at the Early Paragraphs of Romans 

page 2 
Traditional view would see 21.13 <3:20> as the telos of the argument of the whole first section of Portion One: “For this reason, no human being 
will ever be decreed dikaios in the sight of God on the merit of Covenant achievements, for through the Covenant comes the knowledge of sin.” 
 
 

Paul proclaims 
the fact that– 

In order to make 
the further point 
that– 

In order to make the point 
that– 

In order to 
finally make 
the point that– 

With the 
implication 
that– 

PROBLEMS 

[A] It is the bona fide 
quest to be good, and 
not the ability to 
recognize damnable 
behavior in others that 
determines who is 
dikaios in God’s eyes. 

[B] The facility to apply 
the Covenant in judging 
the behavior of others is 
not enough for him to 
attain dikaiosune; 
consequently, no Jew’s 
behavior is good enough to 
meet the demands of the 
Covenant in a way that will 
bring him dikaiosune; only 
those who “do” the 
Covenant will attain 
dikaiosune; “hearing” it is 
not adequate. 
 
 
 
 
 
 

[C] No human being will ever attain 
dikaiosune through his acts of obedience to 
the Mosaic Covenant in the light of the 
fact of human moral depravity. 

[D] Through 
believing the truth 
about Jesus and only 
through believing 
the truth about Jesus 
will any human 
being be granted 
dikaiosune 

[E] If someone pursues 
obedience to the 
Mosaic Covenant, they 
are forsaking belief in 
the truth about Jesus as 
the only way to attain 
dikaiosune and 
therefore are forfeiting 
their salvation 

As one can see in 
13.4–13.6, 14.3–14.5, 
and 16.2–16.7, all of 
the following do not 
conform to what Paul 
actually believes: [C], 
[D], and [E]. 

[A] A Gentile who 
“does” the Covenant is 
in a position to pass 
judgment on a Jew 
who does not “do” the 
Covenant. 

[B] Jewish failure to meet 
the demands of the 
Covenant will result in 
their condemnation; it will 
not be overlooked so that 
they are granted dikaiosune 
in spite of their failure. 
 
 
 

[C] No human being will ever attain 
dikaiosune through his acts of obedience to 
the Mosaic Covenant in the light of the 
fact of human moral depravity 

[D] Through 
believing the truth 
about Jesus and only 
through believing 
the truth about Jesus 
will any human 
being be granted 
dikaiosune. 

[E] If someone pursues 
obedience to the 
Mosaic Covenant, they 
are forsaking belief in 
the truth about Jesus as 
the only way to attain 
dikaiosune and 
therefore are forfeiting 
their salvation. 
 
 
 

As one can see in 
13.4–13.6, 14.3–14.5, 
and 16.2–16.7, all of 
the following do not 
conform to what Paul 
actually believes: [C], 
[D], and [E]. 
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page 3 
Traditional view would see 21.13 <3:20> as the telos of the argument of the whole first section of Portion One: “For this reason, no human being 
will ever be decreed dikaios in the sight of God on the merit of Covenant achievements, for through the Covenant comes the knowledge of sin.” 
 
 

Paul proclaims 
the fact that– 

In order to make 
the further point 
that– 

In order to make the point 
that– 

In order to 
finally make 
the point that– 

With the 
implication 
that– 

PROBLEMS 

[A] A Gentile who 
“does” the Covenant 
will be considered 
dikaios by God. 

[B] If a person “does” the 
Covenant that person will 
attain dikaiosune, whether 
Jew or Gentile. There need 
not be any actual Gentile 
individual who can “do” 
the Covenant in order for 
this point to be valid; for 
the point is that it is 
outward obedience to the 
Law, not mere knowledge 
of the Law that is required 
for dikaiosune. 

[C] No human being will ever attain 
dikaiosune through his acts of obedience to 
the Mosaic Covenant in the light of the 
fact of human moral depravity. 

[D] Through 
believing the truth 
about Jesus and only 
through believing 
the truth about Jesus 
will any human 
being be granted 
dikaiosune. 

[E] If someone pursues 
obedience to the 
Mosaic Covenant, they 
are forsaking belief in 
the truth about Jesus as 
the only way to attain 
dikaiosune and 
therefore are forfeiting 
their salvation. 

As one can see in 
13.4–13.6, 14.3–14.5, 
and 16.2–16.7, all of 
the following do not 
conform to what Paul 
actually believes: [C], 
[D], and [E]. 
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On my perspective, 25.5 <3:30> is the telos of the argument of the whole first section of Portion One: “He will declare the circumcision dikaios 
by virtue of their belief, and he will declare the uncircumcision dikaios in keeping with their belief.” 
 

 
Paul proclaims 
the fact that– 

In order to make 
the further point 
that– 

In order to make the point 
that– 

In order to 
finally make 
the point that– 

With the 
implication 
that– 

[A] Human moral 
depravity is incurable 
and universal. 

[B] Covenant obedience, 
whatever its significance 
and whatever its role, does 
not and cannot render a 
person deserving of the 
mercy of dikaiosune; for a 
human being is too 
inherently evil to ever be 
worthy. 

[C] No outward conformity to the demands 
of the Covenant can, under any 
circumstances, put a person in the position 
where his Covenant achievements render 
him deserving of mercy and dikaiosune; 
and therefore it cannot make his 
dikaiosune more genuine, more sure, more 
certain, or better in any way. 

[D] One is granted 
dikaiosune AS AN 
ACT OF 
UNDESERVED 
MERCY in the light 
of his believing the 
truth about Jesus; it 
makes no difference 
whether that 
believing occurs in 
the context of 
Covenant obedience 
or entirely apart 
from Covenant 
obedience. 

[E] If someone insists 
that no human being 
can be granted 
dikaiosune apart from 
living like a Jew, it 
calls into question 
whether he understands 
the true basis of one’s 
dikaiosune and  
therefore calls into 
question whether he 
actually has dikaiosune. 

[A] Jews will not be 
shown any favoritism. 

[B] The position of Jewish 
privilege afforded by his 
unique relationship to the 
Mosaic Covenant does not 
put the Jew in a better or 
more advantageous 
position to receive the 
mercy of dikaiosune from 
God. When it comes to 
determining to which 
individuals God will show 
mercy,  
God does not make a 
distinction between Jew 
and Gentile, nor show any 
favoritism. 
 

[C] Therefore, it cannot possibly be the 
case that outward conformity to the 
demands of the Mosaic Covenant makes a 
person’s dikaiosune more genuine, more 
sure, or better in any way. 

[D] One is granted 
dikaiosune AS AN 
ACT OF 
UNDESERVED 
MERCY in the light 
of his believing the 
truth about Jesus; it 
makes no difference 
whether that 
believing occurs in 
the context of 
Covenant obedience 
or entirely apart 
from Covenant 
obedience. 

[E] If someone insists 
that no human being 
can be granted 
dikaiosune apart from 
living like a Jew, it 
calls into question 
whether he understands 
the true basis of one’s 
dikaiosune and  
therefore calls into 
question whether he 
actually has dikaiosune. 
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page 2 
On my perspective, 25.5 <3:30> is the telos of the argument of the whole first section of Portion One: “He will declare the circumcision dikaios 
by virtue of their belief, and he will declare the uncircumcision dikaios in keeping with their belief.” 
 

Paul proclaims 
the fact that– 

In order to make 
the further point 
that– 

In order to make the point 
that– 

In order to 
finally make 
the point that– 

With the 
implication 
that– 

 
[A] It is the inward 
condition of the heart, 
not the outward 
conformity of one’s 
actions, in relationship 
to the Mosaic 
Covenant, that 
determines who is 
dikaios in the eyes of 
God. 

[B]  Jewish outward 
conformity to the demands 
of the Mosaic Covenant 
does not put the Jew in a 
better or more 
advantageous position to 
receive the mercy of 
dikaiosune from God. It is 
a certain inner condition 
within the Jew that 
determines where he will 
be granted dikaiosune. 

[C]  Since it is the inward condition 
represented by acts of outward obedience 
and not by the outward obedience itself 
that determines whether one is dikaios, 
then—so long as one genuinely has the 
requisite inward condition—it becomes 
irrelevant to his dikaiosune whether his 
outward conformity is complete and 
perfect. And it especially makes no 
difference whether one conforms to all the 
ritualistic demands of the Covenant. 

[D] One is granted 
dikaiosune AS AN 
ACT OF 
UNDESERVED 
MERCY in the light 
of his believing the 
truth about Jesus; it 
makes no difference 
whether that 
believing occurs in 
the context of 
Covenant obedience 
or entirely apart 
from Covenant 
obedience. 

[E] If someone insists 
that no human being 
can be granted 
dikaiosune apart from 
living like a Jew, it 
calls into question 
whether he understands 
the true basis of one’s 
dikaiosune and  
therefore calls into 
question whether he 
actually has dikaiosune. 

[A] It is the bona fide 
quest to be good, and 
not the ability to 
recognize damnable 
behavior in others that 
determines who is 
dikaios in God’s eyes. 

[B] The facility to apply 
the Covenant in judging 
the behavior of others is 
not enough for him to 
attain dikaiosune; 
consequently; rather it is 
the one who “does” the 
Covenant who will attain 
dikaiosune; “hearing” the 
Covenant is not adequate 

[C] There is a right and proper way in 
which the Mosaic Covenant can provide 
the avenue whereby one can know that he 
will be granted the mercy of dikaiosune; it 
is when, from the inner realities of his 
heart, he is committed to striving to be the 
kind of good man that the Mosaic 
Covenant says one must be and when he 
strives to honor his creator in the way that 
the Mosaic Covenant says one should 
show honor to his creator. “Doing” the 
Mosaic Covenant is not the only way that 
one can reveal the requisite inward 
orientation toward God. Since Jesus, one 
does that through embracing the truth 
about Jesus. 
 
 

[D] One is granted 
dikaiosune AS AN 
ACT OF 
UNDESERVED 
MERCY in the light 
of his believing the 
truth about Jesus; it 
makes no difference 
whether that 
believing occurs in 
the context of 
Covenant obedience 
or entirely apart 
from Covenant 
obedience. 

[E] If someone insists 
that no human being 
can be granted 
dikaiosune apart from 
living like a Jew, it 
calls into question 
whether he understands 
the true basis of one’s 
dikaiosune and  
therefore calls into 
question whether he 
actually has dikaiosune. 
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On my perspective, 25.5 <3:30> is the telos of the argument of the whole first section of Portion One: “He will declare the circumcision dikaios 
by virtue of their belief, and he will declare the uncircumcision dikaios in keeping with their belief.” 
 

Paul proclaims 
the fact that– 

In order to make 
the further point 
that– 

In order to make the point 
that– 

In order to 
finally make 
the point that– 

With the 
implication 
that– 

[A] A Gentile who 
“does” the Covenant is 
in a position to pass 
judgment on a Jew 
who does not “do” the 
Covenant. 

[B] The position of Jewish 
privilege afforded by his 
unique relationship to the 
Mosaic Covenant does not 
put the Jew in a better or 
more advantageous 
position to receive the 
mercy of dikaiosune from 
God. When it comes to 
determining to which 
individuals God will show 
mercy,  
God does not make a 
distinction between Jew 
and Gentile, nor show any 
favoritism. 

[C] Therefore, it cannot possibly be the 
case that outward conformity to the 
demands of the Mosaic Covenant makes a 
person’s dikaiosune more genuine, more 
sure, or better in any way. 

[D] One is granted 
dikaiosune AS AN 
ACT OF 
UNDESERVED 
MERCY in the light 
of his believing the 
truth about Jesus; it 
makes no difference 
whether that 
believing occurs in 
the context of 
Covenant obedience 
or entirely apart 
from Covenant 
obedience. 

[E] If someone insists 
that no human being 
can be granted 
dikaiosune apart from 
living like a Jew, it 
calls into question 
whether he understands 
the true basis of one’s 
dikaiosune and  
therefore calls into 
question whether he 
actually has dikaiosune. 

[A] A Gentile who 
“does” the Covenant 
will be considered 
dikaios by God. 

[B] If a person “does” the 
Covenant, that person will 
attain dikaiosune, whether 
Jew or Gentile. The actual 
condition that actual 
individuals do in fact meet 
in order to attain 
dikaiosune is that they 
“do” the Covenant. Mere 
knowledge of the Covenant 
is not enough for 
dikaiosune. 

[C] There is a right and proper way in 
which the Mosaic Covenant can provide 
the avenue whereby one can know that he 
will be granted the mercy of dikaiosune; it 
is when, from the inner realities of his 
heart, he is committed to striving to be the 
kind of good man that the Mosaic 
Covenant says one must be and when he 
strives to honor his creator in the way that 
the Mosaic Covenant says one should 
show honor to his creator. “Doing” the 
Mosaic Covenant is not the only way that 
one can reveal the requisite inward 
orientation toward God. Since Jesus, one 
does that through embracing the truth 
about Jesus. 

[D] One is granted 
dikaiosune AS AN 
ACT OF 
UNDESERVED 
MERCY in the light 
of his believing the 
truth about Jesus; it 
makes no difference 
whether that 
believing occurs in 
the context of 
Covenant obedience 
or entirely apart 
from Covenant 
obedience. 

[E] If someone insists 
that no human being 
can be granted 
dikaiosune apart from 
living like a Jew, it 
calls into question 
whether he understands 
the true basis of one’s 
dikaiosune and  
therefore calls into 
question whether he 
actually has dikaiosune. 
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Is JAC’s View Compatible with the New Perspective on Paul? 

 
Recommended reading to understand the “New Perspective” on Paul: 
Perspectives Old and New on Paul: The “Lutheran” Paul and His Critics   
by Stephen Westerholm;   published by Eerdmans 

 
A Synopsis of Each of the Three Views 

(for the sake of comparison) 
 
Traditional view:  
 

Every human being—whether Jew or Gentile—is deserving of divine condemnation.  
The Jew should realize this from his abject failure to keep the Law. The Gentile should 
realize this from the godlessness and immorality that characterizes his entire existence. 
Accordingly, how a person can escape condemnation and be blessed with Life instead is 
the most important question that any individual will ever face.  

No human being could ever merit Life (the blessing of Abraham) by his obedience to 
the Covenant. Every human being is hopelessly depraved. Therefore no one is able to 
offer up the sort of obedience that would qualify him as worthy of a blessing. (Nothing 
short of flawless obedience to all that the Covenant requires would render a person 
worthy of the blessing of eternal Life. But no human being, depraved as he is, can keep 
the Covenant flawlessly.) Every person’s evil renders him deserving of condemnation 
instead. So, no human being can obtain the blessing of Abraham (eternal Life) unless he 
is granted it as a gift of divine mercy. Therefore, the all important question is this: who 
will escape the condemnation they deserve and receive mercy from God instead? 

God cannot violate the demands of his justice. Therefore, God can only extend mercy 
if he does so in a way that divine justice is satisfied. In the man Jesus, God has created a 
way to do that. Any human being who believes in Jesus will be qualified to receive the 
blessing of eternal Life. For, in Jesus’ death, God arranged for his debt to divine justice to 
be satisfied; and, in the imputation of Jesus’ righteousness, God arranged for him, as a 
gift of divine mercy, to be made worthy of the blessing of eternal Life. 

The news of this merciful provision from God is the gospel that Paul proclaims. One 
must respond to this good news by embracing the truth about Jesus and by forsaking all 
attempts to merit eternal Life by Covenant-keeping. Covenant-keeping is antithetical to 
believing the truth about Jesus—it is contrary to believing that God has offered us a 
wonderful gift of mercy. Hence, the follower of Jesus must abandon Covenant-keeping as 
a means to attain Life. 
 
 
Summary: It is people who accept the grace of God who will be saved; not people who 
try to earn eternal Life by means of their meritorious efforts ! The grace of God is found 
in Jesus; so it is those who embrace the truth about Jesus who will be saved. The Jews’ 
mistake was that they thought they could earn their salvation by means of their 
meritorious efforts to keep the Mosaic Covenant. By rejecting the truth about Jesus, they 
were rejecting the only way that any human being can find Life—as a gift of divine 
mercy. 
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New Perspective*??:  
 

Every human being, due to his innate sinfulness, is under divine judgment. But the 
good news is that God will grant eternal Life (the blessing of Abraham) to those who 
belong to him, to those who are included as among his people. The Jews have always 
understood that they are the people or God, that they are the people who have been 
chosen for the merciful blessing of eternal Life. They have always believed that the 
distinctive symbols of their Jewish identity (circumcision, dietary regulations, Sabbath-
keeping, etc.) are the markers that identify them as bona fide members of the people of 
God.  

But the Jews are mistaken about this. As a matter of fact, this attitude among the Jews 
is terribly sinful; it is wickedly ethno-centric, racist, nationalistic, and exclusivist. 
Furthermore, their belief is wrong; it is not consistent with the truth about how God has 
purposed to form his people.  

God’s ultimate purpose was to reverse and undo the curse that rested on mankind on 
account of their sinfulness. But his purpose was to do so through Jesus—through his 
death and resurrection. Accordingly, in Jesus, God has established a radically different 
marker of who it is that belongs to God. The one who belongs to the people of God is the 
one who believes in Jesus. Therefore, it is the one who believes in Jesus who stands to 
receive eternal Life (the blessing of Abraham). 
 
Summary: It is Christians—followers of Jesus—who will be saved; not Jews! The Jews’ 
mistake was that they thought they were saved; they thought they were the people of God. 
But, in fact, it is believers in Jesus—Jew or Gentile—who are the true people of God. 

 
 
 
JAC’S View:  
 

Every human being—whether Jew or Gentile—is deserving of divine condemnation.  
The Jew should realize this from his abject failure to keep the Law. The Gentile should 
realize this from the godlessness and immorality that characterizes his entire existence. 
Accordingly, how a person can escape condemnation and be blessed with Life instead is 
the most important question that any individual will ever face.  

No human being could ever merit Life (the blessing of Abraham) by his obedience to 
the Covenant. Every human being is hopelessly depraved. Therefore no one is able to 
offer up the sort of obedience that would qualify him as worthy of a blessing. Every 
person’s evil renders him deserving of condemnation instead. So, no human being can 
obtain the blessing of Abraham (eternal Life) unless he is granted it as a gift of divine 
mercy. Therefore, the all-important question is this: who will escape the condemnation 
they deserve and receive mercy from God instead? 

The person who will receive mercy is the person to whom God, in his sovereignty, 
chooses to extend mercy. The ones to whom God has chosen to extend mercy are not left 
invisible; they are marked with a discernible mark—a mark made by God on the 
innermost core of their being.  The individual whom God has chosen for mercy is 
transformed in the commitments of his heart; his inner being is reoriented to be receptive 
to God and the things of God. No longer is he oriented away from God and hostile to all 
that God values and does. 
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There are a number of ways that such a reorientation could express itself. A Jew under 
the Mosaic Covenant could express this supernatural reorientation by valuing, honoring, 
and seeking to obey the Covenant and by making an authentic effort to honor the God 
who made the Covenant. Such a Jew would thereby reveal the fact that he has been 
chosen by God to receive mercy.  

But ever since Jesus, the messiah, has come into the world, the more typical way that 
one expresses the supernatural reorientation of his inner being is by fully embracing the 
truth about Jesus. He embraces the truth of Jesus’ identity as the promised messiah; and 
he embraces the meaning and significance of Jesus’ death and subsequent resurrection.  

Because Jesus is the ultimate end of all that God is doing in human history, the truth 
about Jesus is the ultimate determinative test of whether one’s inner being has been 
supernaturally reoriented by God. No one who has been chosen by God to receive mercy 
can ultimately reject the truth about Jesus, the Son of God.  

But, however much Jesus is the ultimate and final test, he is not the only test of who 
will receive mercy. Depending upon the historical circumstances in which a man finds 
himself, there are different ways in which the divine transformation of his inner being can 
express itself. But all of them mean exactly the same thing—such a person is destined for 
mercy and not condemnation. 

The mistake that many will make is this: they might go through the outward motions 
of honoring God and his Covenant; but without any inward substance. They do outward 
actions intended to simulate Covenant-keeping; but there is no authentic heart 
commitment that reflects a genuine interest in keeping the Covenant. Such outward 
“works”—in and of themselves—do not mark someone as destined for mercy and Life. It 
is the authentic inward desire to keep the Covenant that marks someone as destined for 
mercy and Life.  

Analogously, there can be outward actions that are intended to simulate belief in Jesus 
without there actually being a genuine belief in Jesus. If there is no authentic heart 
commitment to the truth about Jesus, such outward “works” of belief do not mark 
someone as destined for mercy and Life. It is the inward reality of a heart that is 
authentically committed to the truth about Jesus that marks someone as destined for 
mercy and Life. 

For Paul, the separation of those who will be granted Life from those who will receive 
condemnation is not the separation between the Mosaic Covenant and faith in Jesus; it is 
rather the separation between inward reality and merely outward behavior. 
 
Summary: It is inwardly sanctified individuals who will be saved. It is not people who 
make the outward motions of loving God and truth that will be saved; it is those people 
who love God and truth from the depth of their inner, existential commitments. The Jews’ 
mistake was that, generally speaking, they thought that their merely outward actions and 
behaviors were sufficient to mark them as destined for the merciful blessing of eternal 
Life. Their rejection of Jesus is what revealed that their alleged love for God was actually 
only outward. It was superficial and inauthentic; not deep and genuine. 
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A Comparison of Three Views on Paul: 
Comparing Their Respective Answers to a Series of Questions 

 
QUESTION TRADITIONAL 

VIEW 
NEW 

PERSPECTIVE 
JAC’S 
VIEW 

 
Was Pharisaical 
Judaism legalistic? 
[Note: “legalism” is a 
very poorly defined 
theological term that is 
never used by Paul.] 
 

YES NO YES, if legalism = 
believing that one’s Law 
obedience makes one in 
some undefined sense 
deserving of mercy from 
God.  
NO (probably), if 
legalism = believing that 
an autonomous human 
being is capable of 
being good in such a 
way that he can deserve 
God’s blessing and in no 
way needs grace and 
mercy. 
 
 
 
 

The following is the 
right way to 
characterize Paul’s 
teaching vis à vis the 
teaching of the 
Pharisees: the 
Pharisees believed that 
one gets eternal Life by 
living in a way that 
deserves it, while Paul 
believed that one gets 
eternal Life as a gift of 
divine grace and 
mercy? 

YES NO, the Pharisees 
would agree with Paul 
that it is a gift of grace 
and mercy. 

YES and NO. It is 
entirely possible, even 
probable, that the 
Pharisees taught that 
eternal Life comes as a 
gift of divine grace and 
mercy. However, 
teaching such and truly 
embracing it as one’s 
actual working 
understanding are two 
entirely different things. 
I think there can be no 
question but what Paul 
(and Jesus) discerned 
that the actual, working 
understanding of the 
typical Pharisee was that 
his Law-keeping made 
him worthy of and 
deserving of the divine 
blessing of Life. 
Accordingly, both Paul 
and Jesus were critical 
of the self-delusion 
within Phariseeism that 
kept them from facing 
the reality of their own 
inherent evil and moral 
unworthiness. 
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QUESTION TRADITIONAL 
VIEW 

NEW 
PERSPECTIVE 

JAC’S 
VIEW 

 
 

Was Paul’s objection 
to Pharisaical Judaism 
its legalism? 

YES NO. Paul’s problem 
was that it did not 
rightly understand how 
God purposed to save 
mankind, its 
misunderstanding was 
sinful insofar as it made 
God’s salvation ethno-
centric. 

YES, if 
legalism=believing that 
one’s Law obedience 
makes one in some 
undefined sense 
deserving of mercy from 
God. 
> Perhaps most 
accurately, Paul’s 
objection to Pharisaical 
Judaism (in exact 
correspondence to 
Jesus’ objection) was its 
entrenched self-
delusion, its support for 
an individual’s complete 
unwillingness to face 
into the reality of his 
own personal moral 
unworthiness by its 
encouraging him to see 
himself as worthy when 
he “kept” the Law. 
 
 

Was Paul’s teaching 
that it is by belief that 
one attains dikaiosune 
an answer to this 
question: How can a 
sinner obtain the 
blessing of God’s 
grace? 

YES NO, rather it was an 
answer to the question: 
on what basis will one 
be granted membership 
in the people of God. 

YES. Nothing could 
be more obvious. I don’t 
understand the 
distinction the New 
Perspective wants to 
make. Why would one 
care whether he is a 
member of the people of 
God unless being a 
member of the people of 
God is the basis for 
obtaining the blessing of 
divine grace? 
 

Did Paul vigorously 
promote dikaiosune by 
faith in order to 
promote inclusiveness 
and egalitarianism in 
God’s saving work? 

NO, rather it was 
because salvation was 
not possible in any other 
way. As it happens, 
inclusiveness is an 
important ramification 
of dikaiosune by faith, 
but that is not the reason 
why Paul promoted it. 
 

YES NO, rather it was 
because, with the 
coming of Jesus, the 
final and decisive 
measure of one’s 
salvation was one’s 
belief in Jesus. Hence, 
once Jesus has appeared, 
it is the typical and 
ordinary means to 
salvation. As it happens, 
inclusiveness is an 
important ramification 
of dikaiosune by faith, 
but that is not the reason 
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QUESTION TRADITIONAL 
VIEW 

NEW 
PERSPECTIVE 

JAC’S 
VIEW 

 
why Paul promoted it. 
 

Do the “works of the 
Law” that Paul 
contends cannot lead 
to dikaiosune include 
acts of moral 
goodness? 

YES, in fact, it is these 
that are primarily in 
view, because, due to 
universal moral 
depravity, no human 
being can perform true 
moral goodness. 

NO, rather, what is in 
view are those demands 
of the Law that require 
the distinctively Jewish 
practices: e.g., 
circumcision, Sabbath-
keeping, dietary 
regulations. 

YES, but these are 
NOT primarily what are 
in view. What are 
primarily in view are the 
distinctive religious 
practices of the Jews—
e.g., circumcision, 
Sabbath-keeping, 
dietary regulations. The 
context into which Paul 
is speaking about 
“works of the Law” is a 
context wherein certain 
Jewish believers claim 
that one cannot be a true 
disciple of Jesus (and be 
saved) unless he 
practices ALL of the 
Law, including the 
distinctive religious 
practices of the Jews. 
 
 
 
 
 
 
 
 

Would the Pharisees 
understand God’s 
judgment of an 
individual on the basis 
of the Mosaic 
Covenant to be a strict 
weighing of the 
“value” of his acts of 
obedience against the 
“value” of his acts of 
disobedience? 

YES, and that was 
their mistake; for, in 
truth, any disobedience 
whatsoever would 
require condemnation 
by the Law. 

NO, The question God 
would consider is 
whether one’s actions 
reflect a rejection of the 
Covenant or not. Only 
the one who rejected the 
Covenant would be 
condemned by God 
under the terms of the 
Covenant. 

YES and NO. It 
would not surprise me if 
both views were 
espoused by different 
rabbis at different times. 
Paul does not believe 
that the Mosaic 
Covenant would 
condemn someone for 
being a sinner (contrary 
to the traditional view); 
it would only condemn 
one for being a rebel 
against God and his 
Covenant (similar to the 
New Perspective’s  take 
on the Jewish view). 
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QUESTION TRADITIONAL 
VIEW 

NEW 
PERSPECTIVE 

JAC’S 
VIEW 

 
 
 
 

From Paul’s 
perspective, is it 
theoretically possible 
to be saved by keeping 
the Mosaic Covenant? 

NO, to be saved by 
keeping the Mosaic 
Covenant, one’s 
behaviors would need to 
conform flawlessly to 
every single one of its 
requirements. Given the 
nature of universal 
human sin, that is not 
possible. 

?? YES, one would 
simply need to embrace 
the demands of the 
Covenant as the way of 
demonstrating that one 
wants to throw in one’s 
lot with the people of 
God. One need not obey 
every requirement 
flawlessly, but one 
would need to 
demonstrate a sincere 
attempt to honor God by 
keeping his Covenant. 

YES, to “keep” the 
Covenant is simply to 
value God, the maker of 
the Covenant, to value 
the Covenant he has 
made, and to 
demonstrate that one 
values both by earnestly 
and seriously attempting 
to live in accord with 
God’s Covenant. One 
would not need to 
conform flawlessly to 
every single one of its 
requirements in order to 
be said to be “keeping” 
it. Even within the 
Covenant there was 
provision for failure to 
keep its requirements. 
 

From Paul’s 
perspective, were any 
Jews ever saved by 
keeping the Mosaic 
Covenant? 

NO ?? NO, the inherent 
evil in the Jews led them 
to reject God’s purposes 
and to pridefully delude 
themselves into thinking 
that the Covenant was a 
basis for their salvation 
as an ethnic group that 
excluded Gentiles. 
 

YES 

From Paul’s 
perspective, were any 
Gentiles ever saved 
apart from both the 
Mosaic Covenant and 
apart from Jesus—
merely on the basis of 
their “keeping” a 
universal moral law? 

NO ??NO YES, presumably, but 
even if Paul only 
entertains such a person 
hypothetically, as a 
mere theoretical 
possibility, he does so as 
a theoretical possibility, 
not as  a theoretical 
impossibility. 
 
 

From Paul’s 
perspective, is Jesus 
the decisive event in 
God’s salvation such 
that it would be 
impossible for any 
human being to be 
saved apart from 
Jesus?  

YES. It is Jesus’ death 
that pays the debt to 
divine justice for all 
mankind, and it is Jesus’ 
imputed righteousness 
that is required to make 
a sinner acceptable to 
God. 

YES. It is Jesus’ death 
that “exhausts the curse” 
etc. Only in Jesus is 
God’s true plan of 
salvation actually played 
out.  
 
 

NO. The decisive event 
in God’s salvation is 
God’s choice to extend 
mercy to whomever he 
will. Jesus is the final, 
ultimate, and decisive 
test of whether one will 
receive mercy, but it is 
not as if God cannot 
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QUESTION TRADITIONAL 
VIEW 

NEW 
PERSPECTIVE 

JAC’S 
VIEW 

 
extend mercy apart from 
Jesus. 
 
 

Accordingly, from 
Paul’s perspective, is it 
the case that ONLY 
Christians can receive 
the blessing of 
Abraham? 
 

YES, at least in the 
sense that no one can 
receive the blessing of 
Abraham on any other 
terms other than the 
dikaiosune that Jesus 
has accomplished for 
them. 

??YES NO, not in the sense 
that it is impossible for 
God to grant the 
blessing of Abraham to 
anyone who does not 
explicitly believe in 
Jesus, and not in the 
sense that God needed 
Jesus’ “work” in order 
to extend mercy to any 
human being. 
 
 
 

From Paul’s 
perspective, is the 
centrality of Jesus a 
matter of his being 
central to God’s saving 
activity? 

YES YES NO. The centrality of 
Jesus is due to his being 
the Son, the first-born of 
all creation, the one who 
will rule as God for all 
eternity in the final Age 
of the creation. As such, 
he plays a decisive role 
in God’s saving 
purposes as well, but 
that is not the essence of 
his centrality. God can 
save with or without 
Jesus. But everyone who 
is saved will be subject 
to Jesus in the eternal 
Kingdom. That is why 
Jesus is of central 
importance. 
 
 
 

From Paul’s 
perspective, is the 
“good news” the good 
news that we can be 
saved by Jesus’ death? 

YES ?? YES NO, at least not only 
and exclusively this. It is 
equally true that the 
“good news” is the news 
that the King has come 
who will rule in the 
eternal Kingdom of 
God. The good news is 
that God, therefore, is 
going to keep his 
promises. We can now 
know that God has not 
forsaken us. Those who 
believe, who embrace 
this truth, will be saved 
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QUESTION TRADITIONAL 
VIEW 

NEW 
PERSPECTIVE 

JAC’S 
VIEW 

 
and experience the 
benefit of this good 
news. 
 
 

For Paul, is a critical 
element of the belief 
that one must have to 
attain dikaiosune the 
belief that one is 
hopelessly evil and, 
therefore, hopelessly 
unworthy of the divine 
blessing? 

YES, but this is 
generally encouraged 
more at the level of 
doctrine than it is at the 
level of personal self-
evaluation. One can 
embrace the doctrine of 
personal evil without 
having a working 
understanding that I, 
personally, am 
unworthy. Indeed, one 
can believe oneself 
worthy only to the 
extent that he believes 
the doctrine that he is 
unworthy. 
 
 

??NO, at least the 
emphasis seems to be 
more on one’s choosing 
to follow Jesus than on 
any in-depth 
understanding of one’s 
own sinfulness. Indeed, 
the new perspective 
wants to downplay 
individual soul-
searching in general. 

YES, and at much 
more than the level of 
doctrine. It is critical 
that such belief be the 
working understanding 
that one has of his own 
personal being. It must 
exist at the level of 
authentic personal self-
evaluation. 

Is part of the 
significance of our 
believing in Jesus, for 
Paul, the fact that it 
tests our belief in 
whether we are evil 
enough to deserve 
condemnation? 
 

YES and NO. This is 
probably implicit within 
the traditional view. but 
it is not typically 
emphasized within the 
traditional view. 

??NO, the new 
perspective wants to 
downplay individual 
soul-searching in 
general. 

YES, absolutely. 

 
* The “New Perspective” is a broad category that encompasses many different individual 
perspectives. Not everyone so categorized would answer all the above questions in 
exactly the same way. Each has his own different, distinctive perspective on Paul. For 
this reason—and because my knowledge and understanding of the New Perspective is 
quite limited—the answers offered above are, at best, only generally and approximately 
true. When I feel that I am especially ill-equipped to represent the answers of the New 
Perspective (even generally-speaking), I have marked my answers with a double question 
mark—??. 
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 Notes on the New Testament Understanding of Sin  

A. The essence of sin, evil, and unrighteousness 

1. Not defined by our behavior; it is defined by the inner 
orientation of our being: hence, at essence, it is not what 
we do, but who we are 

2. At its essence, it is not our orientation toward others, nor 
toward ourselves, nor toward created reality; at its 
essence, it is our orientation toward OUR CREATOR 

a. Sin (evil, unrighteousness) is a rejection of and hostility toward 
God: it can manifest itself in anything from an out-and-out 
hatred of God to a benign neglect of and indifference toward 
God 

b. Sin is a hostility toward God that manifests itself in a hostility 
toward everything that is connected with God 

i. hostility to his values and priorities 

(A)   hostility to goodness 

(B)   hostility to truth… etc. 

ii. hostility to his sovereign rule 

(A)   hostility to his purposes 

(B)   hostility to his promises 

(C)   hostility to his providence…etc. 

3. At essence, sin describes our orientation of hostility 
toward our creator; but it is reflected, as well, in our wrong 
orientation toward others, toward ourselves, toward truth, 
toward goodness, and toward created reality 

a. Accordingly not every manifestation of sin “victimizes” 
another human being (to blaspheme God, to not love truth, to 
act self-destructively at no one else’s expense, etc.) 
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i. Nonetheless “victimless” evils are just as evil as those that 
do have victims 

(A)   the fact that “no one gets hurt” never makes evil acceptable 

(B)   sin is a rejection of God and everything that he stands for; it is 
not merely or only a matter of doing bad to other people 

(1) so it is evil whether or not it involves bad done to other human beings 

4. In summary, sin, in its essence, is our proclivity to 
respond in opposition to God by opposing or rejecting 
everything he is, everything he stands for, everything he is 
doing, and everything he values 

B. There are two importantly different ways in which sin, 
evil, or unrighteousness manifests itself 

1. Willful rebellion  > the willful, purposive decision to reject 
and oppose what is good and, rather, to do what is evil 

2. Moral weakness  > the inability to do what is good 

a. This is no less hostility toward God and the things of God than 
is “willful rebellion.” However, it is less in the intensity of its 
hostility. It is evil manifesting itself as an unwillingness and 
“inability” to do good rather than an out-and-out attempt to 
oppose what is good. 

b. From a biblical perspective (in contrast to a popular sentiment 
among human beings), moral weakness—the felt “inability” to 
do what is right or good—is not an exculpatory excuse for not 
doing what is right and good. 

C. The various regions within which sin expresses itself: 
sin concretely and explicitly manifests itself in our 
broken and wrong relationship to — 

1. God (by definition) 

2. Other human beings 
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3. Our own selves, our own persons, our own existence 

4. The rest of created reality in general 

5. That which God values: 

a. Truth 

b. Goodness 

D. An important false analysis of sin: 

1. Sin is not fundamentally an inappropriate attachment to 
“me” [my ego]. Rather, it is fundamentally an 
inappropriate rejection of God, the creator. 

a. There is a healthy AND INEVITABLE self-centeredness to 
human existence: I just AM the center of my life, existence, 
and experience. 

i. The evil of selfishness is not a matter of seeking what is best 
for myself. Rather, the evil of selfishness is  

(A)   acting on the idea that what is best for myself is working to 
satisfy shallow, superficial, immediate desires at the expense of 
other people’s well-being 

(B)   acting on the self-deluded idea that I am the most important 
being in the cosmos; and not acknowledging the truth that 
other human beings are just as important as I am 

(C)   a rejection of the idea that what is best for me is to be like God 
in being committed to the well-being of others 

ii. But, it is not evilly selfish to act and choose in that way that 
is of greatest benefit to me. That is, goodness is not a total 
disregard for my own best interests in favor of others 
[altruism]; rather, goodness is a commitment to what God 
values (which includes a commitment to work for the benefit 
and well-being of others) [=love]. 

2. True goodness does not fundamentally consist of ego-
negation. The problem of sin is not my attachment to my 
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“self.” The problem of sin is the ignorance, foolishness, 
and perversity out of which I act to serve my self and bring 
benefit to myself. 

a. In my unrighteous blindness, I do not even know what it would 
be like to truly and genuinely benefit myself.  

i. I actually behave self-destructively, thinking that I am 
taking care of myself. 

b. Deliberately “detaching” from my own ego (that is “denying” 
the very desires and longings that necessarily attach to my ego 
[self]) is a common human strategy for finding comfort in the 
midst of pain, grief, and chaos. [It is a universal human instinct 
that finds systematic expression in ancient Stoicism, modern 
Buddhism, and other religious-philosophical systems.] 

i. The strategy is this: if I [my ego] does not want nor value 
anything, then I [my ego] will not feel pain and 
disappointment when I suffer loss, deprivation, or 
disappointment in life. It has therapeutic value. It is a 
coping mechanism. It is a way of living with chaos and grief 
without being crushed by the pain. 

(A)   But it is a violation of my humanity if and when I attempt to 
altogether “detach” from my ego (my identity as a self) or even 
to deny the reality of my ego. 

(1) It is contrary to what is true and real: the truth is that I AM a distinct, 
individual SELF. 

(B)   It becomes counterproductive to the divinely intended effects 
of suffering if I do not allow myself to experience suffering as 
suffering. 

(1) Suffering is intended by God to lead to my resolving my sorrow and 
disappointment into wisdom and true perspective. I am not so likely to resolve 
sorrow and disappointment into wisdom and true perspective if and when I do 
not allow myself to feel it. 

E. Two levels at which sin is operative in human beings 

1. LEVEL ONE—the fabric of my being. 
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a. Sin at the level of the moral orientation and the moral 
proclivities of one’s very being; that is, at the level of one’s 
foundational moral nature 

i. I will use the phrase the “fabric of our being” to describe 
this level of who we are 

(A)   The N.T. teaching is that THE FABRIC OF MY BEING IS 
fundamentally evil  

ii. The only time the New Testament refers to this aspect of a 
human being directly and distinctively is when it refers to 
one’s “flesh.” 

(A)   By “flesh,” the N.T. means the evil proclivities of one’s 
foundational moral nature. 

(1) “Flesh” is the evil that resides in the very fabric of my being. 

iii. It is one’s moral condition at this level that determines one’s 
moral worthiness in the eyes of God 

(A)   What one deserves is determined by what sort of person one is 
at this level—whether righteous or unrighteous 

(1) If one is evil at the level of the fabric of his being (his foundational moral 
nature), then he is inherently damnable—even if he is righteous at the other 
level that we will discuss below, at the level of his inner, existential 
commitments. 

(2) My status as condemned is due to the fact that, at the very fabric of my being, 
I am evil. 

2. LEVEL TWO—my heart commitments. 

a. Sin at the level of one’s inner, existential commitments 

i. Definition of “commitment”:  

(A)   a commitment is that orientation of a person’s being wherein 
he resolves to value, embrace, and uncompromisingly pursue 
something that he has deemed to be valuable. 

ii. Definition of “existential commitment”:  
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(A)   a commitment is an existential commitment when it is of such 
a nature and has such a meaning to a person that it shapes and 
defines WHO ONE IS—that is, it is definitive of one’s 
EXISTENCE as a human being. 

(1) The commitment to eat oatmeal for breakfast every morning is, in all 
likelihood, not an existential commitment. 

(2) The commitment to make obedience to Jesus the defining feature of my life IS 
an existential commitment. 

iii. Definition of “inner”: 

(A)   an “inner” commitment is one that arises from and is resolved 
deep within the core of who one is 

(B)   inwardness is something so deep within the core of one’s 
person and being that it is reflective of and determined by the 
fabric of one’s being 

(1) if the fabric of one’s being is evil, one’s inner commitments will typically be 
evil 

(2) if the fabric of one’s being were righteous, one’s inner existential 
commitments would necessarily be righteous 

(C)   Because inwardness is derived from and reflective of the 
fabric of one’s being, it is not easily changeable, nor readily 
manipulable 

(1)  Emotions and emotionality are NOT “inward” in the requisite sense. 

iv. The New Testament describes the locus of these existential 
commitments in a number of different ways: “spirit,” 
“mind,” “heart,” and “inner man”—to name some of the 
more important ones. 

(A)   One who is good at the level of his heart is called “righteous” 
in the New Testament 

(B)   One who is evil at the level of his heart is called a “sinner” in 
the New Testament 

v. I will typically use the phrase “heart commitments” (or just 
“the heart”) to describe this level of who we are 
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vi. It is one’s moral condition at this level (the heart) that 
determines whether one will be granted mercy and eternal 
Life by God 

(A)   If one’s heart is righteous (if one is righteous at the level of his 
inner, existential commitments), then he will receive mercy. If 
his heart is not righteous, he stands condemned. 

(1) Though a person is unrighteous in the fabric of his being (that is, though he is 
damnable at the level of his foundational moral nature), if he is righteous of 
heart, God will not hold the evil in the fabric of his being against him; he will 
show mercy instead. 

F. Understanding the difference between the two levels 
at which sin is operative in human beings 

1. It is quite evident what it would mean to have an evil heart: 
an evil heart deliberately and willfully rejects what is good 
and pursues what is wrong. 

2. But even if I do NOT deliberately and willfully reject what is 
good and pursue what it wrong instead, nevertheless, all 
of the following can be true: 

a. The evil in the very fabric of my being virtually spills out of 
every pore of my body; I cannot stop it; I cannot be other than 
I am; but who I am is toxic to others. 

i. My very personality is intertwined with and distorted by the 
evil that is present in the very fabric of my being. 

b. I can be evil even when I do not “intend” to be evil: this is evil 
in the very fabric of my being showing itself. 

i. My purpose is love; the actual result of my attitudes and 
behaviors is the destructive effects of evil 

c. The fact that I can know the right thing to do and want to do it 
and yet not do it, that is evidence that my commitments and/or 
desires to do good are not the determinative, controlling force 
in my actions. Hence, something else determines and controls 
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my actions and behavior: namely, the evil in the fabric of my 
being. 

G. The relationship between the commitments of the 
heart and the foundational moral nature 

1. The inner existential commitments of one’s heart will 
naturally and automatically reflect the foundational moral 
nature unless God directly and supernaturally intervenes 
to effect a change in the inner existential commitments 
[that is, to produce “repentance”]. 

a. Left alone, a righteous and good foundational moral nature 
would result in righteous and good existential commitments in 
the heart.  

i. A righteousness in the fabric of my being would necessarily 
result in righteous heart commitments. 

b. Left alone, an unrighteous and evil foundational moral nature 
would result in unrighteous and evil existential commitments 
in the heart. 

i. Unrighteousness in the fabric of my being would necessarily 
result in unrighteous heart commitments. 

c. Although it is logically possible, there is no possible realistic 
scenario in human existence where a person with a righteous 
foundational moral nature would express evil existential 
commitments in his heart. 

i. God would never bring about a state where one is righteous 
in the fabric of his being but unrighteous in his heart 
commitments. 

(A)   It would be possible for God to cause such a state of affairs; 
but it would never be within the boundaries of his purposes to 
do so. 
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d. There is a realistic scenario in human existence where a person 
with an unrighteous foundational moral nature would express 
righteous existential commitments in his heart.  

i. God would and does bring about a state where one remains 
unrighteous in the fabric of his being but has become 
righteous in his heart commitments. 

(A)   This is the person whom God is sanctifying to mark as his 
child, destined for eternal life. The Bible calls such a one 
“righteous,” “holy,” and a “new creature.” 

2. Table of possible relationships between the commitments 
of the heart and the foundational moral nature 

 
 
 
 At the level of one’s 

foundational moral nature, 
the person is morally 
righteous (good) = 
Righteous at the very 
fabric of one’s being > >  

At the level of one’s 
foundational moral nature, 
the person is morally 
unrighteous (evil) = 
Unrighteous at the very 
fabric of one’s being > > 

At the level of one’s inner, 
existential commitments, 
the person is morally 
righteous (good) = 
Righteous heart 
commitments  > > > > > > 

This will be the state of the 
person who has been 
“glorified” in the age to 
come. This will be the 
eternal state of those 
granted eternal Life. 

This is the state of the 
person who is being 
“sanctified” in this present 
age.  
[The “righteous” person.] 

At the level of one’s inner, 
existential commitments, 
the person is morally 
unrighteous (evil) = 
Unrighteous heart 
commitments > > > > > > 

This is a state in which no 
human being will or could 
ever find himself. 

This is the initial, natural 
state of every human being. 
[The “sinner.”] 

 

H. Sanctification is the process wherein God produces a 
discontinuity between the believer’s moral state at the 
level of the fabric of his being and his moral state at 
the level of his heart commitments. 
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1. The word group: holy; sanctify (= to make one holy); 
sanctification (= the process wherein one is made holy); 
saint (=a holy one) 

a. Holy [meaning 1 (with regard to God)] = to be beyond the 
ordinary and therefore to be incomparable in a way that 
renders God awesome to a degree that strikes one with fear, 
respect, and reverence. 

b. Holy [meaning 2 (with regard to a created person, place, or 
thing)] = to be connected with God in such a way that the 
person, place, or thing becomes extraordinary such that one is 
motivated to show respect, reverence, and deference. 

i. If a person has been chosen for the merciful gift of eternal 
Life by God, that unique connection with God, the creator 
and judge, renders the chosen person “holy” in this sense. 

c. Holy [meaning 3 (with regard to a person)] = to have personal 
attributes that signal the fact that one is holy [in sense of 
meaning 2]; that is, to have personal attributes that signal the 
fact that one is destined for the blessing of Life in the age to 
come. 

i. The “holiness” that is produced by sanctification is holiness 
in this sense of meaning 3.  

2. The “holiness” of sanctification consists of certain inner, 
existential commitments of the heart that are distinctive 
with regard to their proper orientation toward God and the 
things of God: 

a. a commitment to truth 

i. hence, a commitment that leads to belief  in the gospel 
(faith) 

ii. a commitment to accept and embrace the truth about 
oneself, namely, that I am damnable 

b. a commitment to love of God 
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c. a commitment to want to know God 

d. a commitment to righteousness  

i. a commitment to loving others 

e. a commitment to submit to God’s will, purposes,  and promises 

f. and any other commitments that reflect a commitment to the 
things of God 

3. IMPORTANT: Sanctification is a transformation at the level 
of one’s heart commitments; it is not a transformation at 
the level of the fabric of one’s being. 

a. The sanctified person does not become more righteous and 
good in the fabric of his being; he becomes more clearly and 
deeply committed to the pursuit of goodness in the 
commitments of his heart. 

i. The sanctified person is not spontaneously and, therefore, 
successfully good; he strives and fights to be good, even 
though he often fails—sabotaged by the evil of his 
foundational moral nature, the “fabric of his being.” 

ii. The sanctified person is not made WORTHY of the blessing 
of eternal Life by the fact of his sanctification; he is made 
DISTINCTIVE because of his sanctification. 

I. Sin & personal identity, character, personality, or the 
self 

1. Some traditional views define “self” (personal identity) in 
such a way that the true “self” of the believer is isolated 
from and seen to be uninvolved in sin and evil. 

a. The flesh is sinful; but the “true self” of the believer is good, 
perfect, sinless, etc. 

b. This is not a true and helpful way to understand the 
relationship between me (as a believer) and sin. 
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2. A truer, more biblical view, is that the self (personal 
identity, character, and personality) spans the division 
between the righteous heart of a believer and the sinful 
being of the believer. 

a.  Hence, with regard to the self (personal identity, character, 
and personality), a believer has a fundamental ambiguity in his 
moral condition. His heart commitments are righteous. But the 
righteousness of his heart commitments exist in the context of a 
being (character, personality) that is broken, morally 
depraved, and sinful. 

i. On the one hand, the believer’s self (personal identity, 
character, and personality) is affected by and, in part, 
defined by the evil in the fabric of his being. 

(A)   Elements of the believer’s identity, being shaped by the 
inherent depravity of his foundational moral nature, are 
outside the believer’s power and ability to change. And, 
furthermore, God has made no promise to change those 
elements this side of eternity. 

(1) Some aspects of a our personalities (as believers) are so intertwined with and 
bound together with our foundational sinfulness, that we just are, in our very 
way of being, evil. Evil runs so deep in just such elements of our personality 
that there is nothing we could do to change it. To that extent, we are 
hopelessly evil (this side of eternity). 

ii. On the other hand, the believer’s self (personal identity, 
character, and personality) is affected by and, in part, 
defined by the righteousness of his inner existential 
commitments. 

(A)   Elements of the believer’s identity, being shaped by the inner 
existential commitments of his heart, are very much subject to 
the believer’s power and ability to change. Through ongoing 
sanctification and the “repentance” that results from that 
sanctification, a believer will be transformed into someone 
more and more authentically committed to doing what is good 
and right. God is committed to changing these elements of a 
person’s character here and now, this side of eternity. 
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J. The existential commitments of my heart as evidence 
of my moral condition (and my moral worthiness) is 
asymmetrical: 

1. An evil heart necessarily entails that one is evil in the very 
fabric of his being 

a. Unrighteous existential commitments ARE indeed EVIDENCE 
of unrighteousness at the level of my foundational moral 
nature—for my existential commitments would not be and 
could not be unrighteous if I were fundamentally good in the 
very fabric of my being. 

2. A good heart does not necessarily entail that one is good 
in the very fabric of his being. 

a. Righteous existential commitments ARE NOT in fact 
EVIDENCE of righteousness at the level of my foundational 
moral nature—for I can remain evil in the very fabric of my 
being, even when my existential commitments are righteous. 

3. So, one can be sanctified [holy] without being 
fundamentally good; but one cannot be a sinful rebel 
without being fundamentally evil. 

a. Therefore, sinful rebellion is evidence that I am morally 
unworthy and undeserving of God’s blessing; but 
sanctification is NOT evidence that I am fundamentally good 
and, therefore, morally worthy and deserving of God’s 
blessing. 

i. Romans 1 describes the rebelliousness of mankind; man’s 
heart commitment to evil. Paul’s purpose is to indicate 
man’s unworthiness of divine approval. Paul’s approach is 
valid, given the above observation: sinful rebellion is 
indicative of and evidence for fundamental evil. 

ii. Throughout Romans, Paul argues that “keeping the Law” 
does not render one worthy of or deserving of the divine 
blessing. Even if we assume that a life of Law-keeping is 
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valid and genuine such that it is an expression of 
righteousness of heart, Paul is perfectly right to make such 
a claim, given the above observation: sanctification 
(righteousness of heart) is NOT evidence that I am 
fundamentally good and, therefore, morally deserving of 
God’s blessing. 

K. The scope and extent of human evil 

1. Every human being who has ever existed in all of human 
history (with the one notable exception of Jesus) has been 
unrighteous (evil) at the level of his foundational moral 
nature; at the very fabric of his being, he is wicked. 

a. Every human being who has ever existed in all of human 
history (with the one notable exception of Jesus) has been 
unrighteous (evil) at the level of his inner, existential 
commitments unless and until such time as God begins to make 
that person his child by beginning the process of sanctifying 
him.  

2. The moral depravity of every human being does not mean 
that every deed he performs is somehow tainted or 
corrupted with evil. 

a. With regard to what God created a human being to be—a 
creature made in the image of God—doing good comes 
“naturally” to him, insofar as the created purpose of his 
humanity is concerned. 

i. Hence, it is no evidence against human moral depravity of a 
human being actually does some deeds that, evaluated as 
deeds, are truly good. 

b. At the very least, a man’s depravity consists of how ready, 
willing, and able a human being is to NOT do what is good. 

i. Man is depraved insofar as he will gladly forsake doing 
what is good in order to do what is convenient, desirable, 
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pleasurable, or in any other respect advantageous to him 
from his personal, self-centered perspective. 

c. Furthermore, while a morally depraved human being may 
very well do a deed that, considered as a deed, is good, it does 
not follow that the human being doing such a good deed is a 
good person.  

i. It is easy enough to see how a human being could perform a 
deed that is good and at the same time be a person who is a 
seething cauldron of evil (opposition to God and the things 
of God).  

(A)   His performing a good act does not alter the fact that his very 
being is wrongly oriented toward God and the things of God. 

(1) His very being could be wrongly oriented toward goodness at the very same 
time that he is performing a good deed. 

3. It is a moot point whether the moral depravity of every 
human being means that his depravity is somehow evident 
in the nature of every deed he performs. 

a. It could very well be true that, while a deed performed by a 
human being could be truly a good deed, insofar as it is 
considered as a deed, the fact that a morally depraved person 
is performing that good deed might very well effect and taint 
the nature of that deed such that the underlying evil of the 
person is evident within the deed.  

b. But nothing the Bible teaches hinges on whether this is, in fact, 
the case. The Bible’s concern is that we understand that every 
human being is evil and, therefore, damnable; not that every 
deed is evil and, therefore, damnable. 

L. The origin of human evil 

1. The human beings that God originally created (Adam and 
Eve) were inherently flawed morally. 

a. They did not become sinners because they sinned; rather, they 
sinned because they were sinners. 
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i. The eating of the forbidden fruit was not the cause and 
origin of evil; the eating of the forbidden fruit was a test 
that they failed, making evident that they were already evil. 

(A)   Tree of knowledge of good and evil (as intended by God) = tree 
that is forbidden of the first couple in order to test their 
goodness and obedience; the tree would reveal whether 
mankind was good or evil. 

(B)   Tree of knowledge of good and evil (as deceitfully interpreted 
to Eve by the tempter) = tree that, if partaken of, will make 
mankind like God with respect to the nature of his knowledge 
of good and evil; the tree presented an opportunity for mankind 
to achieve a kind of  god-likeness. 

(C)   Actual result of mankind’s eating of the tree of the knowledge 
of good and evil (as interpreted by God) = mankind became like 
God in knowing good and evil [a bad thing], in that mankind 
took it upon himself to judge from his own standpoint whether 
something is good or evil {a strictly divine prerogative}. 

(1) Hence, mankind did not “became like God in knowing good and evil” 
because the magic juice of the fruit of the tree enlightened them. Rather, they 
“became like God in knowing good and evil” because, in their evil rebellion, 
they presumed to assume for themselves a divine prerogative. 

(a) So, the eating did not cause them to become evil; the eating was an act of 
evil that showed them up to be inherently corrupt in the very fabric of 
their being. 

2. The “Fall of mankind” is not a biblical concept; it is a 
concept invented by Christian tradition and made 
particularly popular by Milton. 

a. Creation was subjected to futility by the creator who created 
it; not by Adam who sinned.  

i. Romans 8:20–21 [note: it was subjected “with the confident 
expectation” that it would also be set free from corruption] 

b. No hint or suggestion of a “fall” of the whole created order in 
Genesis. (No mention of even a quiet swoosh—let alone a big 
bang—to indicate the restructuring of the whole created 
cosmos from an anti-entropic physical universe to an entropic 
physical universe.) 
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M. Toward a taxonomy of evil > some of the more 
important manifestations of sin: 

1. GODLESSNESS 

a. IMPIETY > Overt expressions or manifestations of hostility 
toward and/or rejection of God himself 

i. idolatry / polytheism  

ii. blasphemy 

iii. failure to acknowledge God: atheism (naturalism, 
materialism) 

iv. ingratitude toward God 

v. hatred of God 
 
 

2. UNRIGHTEOUSNESS 

a. Moral depravity stemming from our rebellion against God and 
his values in the way we treat others >  

i. Various manifestations of a rejection of God’s values, 
purposes, and priorities with regard to how we act toward 
other human beings 

(A)   An unwillingness to LOVE others 

(1) Both Jesus and Paul assert that the requirements of the Covenant with 
respect to how we should behave toward others can be summed up by the 
commandment that we love our neighbor as ourselves 

(a) murder, adultery, theft, assault, slander, lying to harm others,  and any 
unkindness / violation of the Golden Rule 

(b) “Factiousness”—the insistence that others be loyal to us (our side) by 
rejecting others (them) 

b. Moral depravity stemming from our rebellion against God and 
his values in the way we treat the created order of things >  
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i. Various manifestations of a rejection of what God has 
designed and purposed within the created order 

(A)   An unwillingness to embrace the order and purpose of God’s 
creation with respect to sexuality:  “sexual impurity” 

(1) sexual immorality: adultery, fornication, homosexuality, and any sexual 
perversion or impurity 

(B)   An unwillingness to embrace the order and purpose of God’s 
creation with respect to our biological existence 

(1) any sort of unchecked pursuit of pleasure 

(a) materialism, greed, gluttony 

(2) any behavior that degrades man to a beast and fails to honor the dignity of 
another human being as a physical being made in the image of God 
(DEGRADATION) 

c. Moral depravity stemming from our rebellion against God and 
his values in the way we treat ourselves > 

i. Various manifestations of a rejection of God’s values, 
purposes, and priorities with regard to how we act in 
relation to ourselves 

(A) An unwillingness to accept and live in the light of the truth 
about our own being 

(1)   self-hatred 

(2)   self-importance 

(3)   any refusal to accept and live within the created boundaries placed on our 
lives and existences 

(a) envy, jealousy 

(b) anger toward God due to frustration at life’s circumstances 

(B) Any tendency to embrace and engage in foolish, self-destructive 
behavior 

d. Moral depravity stemming from our rebellion against God and 
his values in the way we treat God’s creation and providence >  
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i. “Vandalism” in relation to everyone and everything in 
history and created reality; that is, a desire to “destroy” any 
thing that God has created or to thwart anything that God 
has purposed or promised 

(A) Satan is the arch-vandalizer; he destroys just in order to 
destroy 

(B) Anti-Semitism 

(C) Any disregard for the dignity of God’s creation 

(1)   cruelty to animals 

(2)   disrespect for the rest of God’s creation 

e. Moral depravity stemming from our rebellion against God and 
his values in our response to what is true >  

i. UNBELIEF—a rejection of the truth about what God has 
said, done, or created 

(A) An unwillingness to embrace the “narrative” of what God is 
doing in the cosmos. 

(1)   A refusal to believe the TRUTH. 

(a) a hardened resistance to the truth about Jesus, the gospel 

(B) An insistence on believing various lies and myths rather than 
the truth. 
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Outline of the Argument of Portion 1, Section 1 of ROMANS 

Step 1> Every human being is innately and hopelessly evil and is, therefore, 
under the wrath of God. 

 • The explicit pronouncement of Sub-section 1 
Step 2> Accordingly, unless God shows mercy, granting dikaiosune as a 

gift, every human being will be condemned. 
 • The implicit conclusion of Sub-section 1 (left to be inferred; not explicitly 

stated) 
Step 3> Before Jesus appeared, the standard for measuring the inward 

orientation of one’s heart (the condition for receiving the mercy of 
dikaiosune as a gift) was the requirements of the Mosaic Covenant. 
Keeping the Covenant was the tangible outward evidence of a right 
inward orientation. 

 • Implicit in the pronouncements of Sub-section 2 
Step 4> Contrary to the Jewish expectation and presumption, keeping the 

Mosaic Covenant is neither a sufficient condition nor a necessary 
condition for being granted dikaiosune. 

 • The implicit conclusion of Sub-section 2 (clearly and explicitly stated but not 
explicitly stated in this succinct form) 

Step 5> Since Jesus has appeared, a new standard for measuring the inward 
orientation of one’s heart has appeared: namely, a willingness to 
embrace the truth about Jesus. 

 • Implicit in the pronouncement of Sub-section 4 
Step 6> The new basis for dikaiosune—belief in Jesus—is independent of 

the Mosaic Covenant. 
 • The explicit pronouncement of Sub-section 4 
Step 7> Neither the Jew nor the Gentile who believes in Jesus needs to meet 

the demands of the Mosaic Covenant in order to attain dikaiosune. 
 • Implicit in the pronouncements of Sub-section 4 
Conclusion> The one and only God of every human being will ultimately 

declare every person dikaios on exactly the same basis: on the basis 
of their belief in Jesus, irrespective of whether they keep the 
demands of the Mosaic Covenant. 

 • Explicit conclusion stated in ¶24–25, the climax of Section 1 
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Summary of Portion 1, Section 1 of ROMANS 
• In sub-section 1, Paul maintains that every human being, without exception, is subject 
to being faced with the wrath of God in the final day of judgment. Every human being, 
without exception, is fundamentally hostile to God and everything that he stands for. Paul 
describes the inner dynamic of this hostility toward God. It affects what a man desires 
and it affects what he is willing to think and believe. Accordingly, every last person 
stands condemned in the eyes of God because of who he is in the fabric of his being. He 
knows the right way to be. He is fully capable of condemning others for their moral and 
spiritual failings. But this only highlights his own impending doom. For the very same 
sorts of things he condemns in others, he in fact does himself. Every man, therefore, 
stands condemned and without a defense. 
• At the end of sub-section 1, therefore, we are left with an inescapable reality: unless 
God grants a person dikaiosune as an undeserved gift out of his profound mercy, he is 
hopelessly condemned to receive God’s wrath at the final judgment. Paul will make this 
very point explicit a few times later in the letter. Here it is simply the implicit conclusion 
to his argument in sub-section 1. 

• Then, in sub-section 2, having established that only God’s granting mercy can rescue a 
person from condemnation, Paul warns against foolishly presuming upon the mercy of 
God. Whether he be Jew or Gentile—the one who foolishly presumes on God’s mercy is 
simply storing up wrath for himself. God does not grant mercy to just any old being who 
walks upright on two legs and wants Life rather than condemnation. There is a definite 
condition that must be met if one is to receive mercy from God. The one to whom God 
will grant mercy is the one who, motivated by an inner yearning for the good things that 
God has promised, perseveres in striving to pursue what is good. The man who persists in 
pursuing evil will not receive mercy; he will receive condemnation.  
• Paul then turns his attention to the distinctive presumption of the Jews of his day. It is 
not those who have mastered the content of Torah who will be considered dikaios in 
God’s eyes. It is the those who strive to do what Torah requires that will be considered 
dikaios in God’s eyes. And God shows no favoritism. Jew and Gentile will be judged by 
exactly the same standard. If the Gentile strives to do what Torah requires, he will be 
deemed dikaios in God’s eyes. And if the Jew does not strive to do what Torah requires, 
he will not be deemed dikaios in God’s eyes. He will be given no special advantage just 
because he has mastered the content of the Torah. 
• Paul then proceeds to maintain that the Jews of his day give no evidence that they are 
dikaios in the eyes of God. In fact, they give no evidence that they are true Jews—that is, 
Jews who stand to inherit the promises made to Abraham and benefit from their status as 
Jews. The true Jew is the one who, driven by an inner transformation of his heart which 
has been produced by the activity of God’s Spirit in his inner man, strives to meet the 
demands of the Covenant. The Jew whose identity as a Jew consists only of his outwardly 
living like a Jew is not really an authentic Jew. The Gentile who strives to meet the 
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demands of the Covenant will receive the benefits of being a Jew before the ethnic Jew 
who lives like a Jew but has no inward drive to truly meet the demands of the Covenant. 
• In brief, then, Paul has maintained that merely being an ethnic Jew who outwardly lives 
like a Jew is not sufficient to render one dikaios in the eyes of God. To think otherwise is 
to presume on the mercy of God. Even further, Paul has maintained that to be dikaios in 
the eyes of God, it is not actually necessary to be or to live like a Jew. The Gentile who is 
inwardly oriented to do the things required by the Covenant will be deemed dikaios by 
God, regardless of his not having or knowing the Covenant. 
• Implicit in all of this, then, is the following important fact: outwardly conforming one’s 
life and actions to the demands of the Mosaic Covenant is neither a necessary nor a 
sufficient condition for receiving the merciful gift of dikaiosune from God.  

• Therefore, in sub-section 3, Paul asks, parenthetically, whether there remains any 
advantage or benefit to being an ethnic Jew. If being ethnically Jewish neither guarantees 
nor aids in one attaining dikaiosune, then what advantage is there? Paul contends that 
there is a very significant benefit to being ethnically Jewish—namely, God has made 
particular promises to the Jews that single them out as a unique and privileged people. 
But none of those promises give the particular ethnic Jew any particular advantage when 
it comes to his attaining dikaiosune before God.  
• Furthermore, while the Jews are a privileged people group, Jews are not any better 
morally than Gentiles. As Paul has already maintained and as the Jewish Scriptures make 
clear, every human being—Jew or Gentile—is entirely evil and fully deserving of 
condemnation by God. Jews under the Covenant know as well or better than anyone that 
no human being will ever attain dikaiosune because his performance with respect to the 
demands of the Covenant has demonstrated how good and worthy he is. 
• Finally, then, in sub-section 4, Paul arrives at the primary point he is trying to make in 
Section 1. He has already established (in sub-section 2) that outward conformity of one’s 
life and actions to the demands of the Mosaic Covenant is neither a necessary nor a 
sufficient condition for being granted dikaiosune from God. Accordingly, now that we 
have been confronted by the life, teaching, death, and resurrection of Jesus, there exists a 
whole new basis for dikaiosune. Now, dikaiosune is granted to the one who believes the 
truth with regard to Jesus. And such dikaiosune is granted irrespective of whether one 
seeks to meet the demands of the Covenant. Meeting the demands of the Covenenat was 
neither a necessary nor a sufficient condition for receiving dikaiosune under the terms of 
the Mosaic Covenant; so certainly it is not a necessary condition for these who seek 
dikaiosune by belief in Jesus. In light of this new reality of dikaiosune by believing in 
Jesus, the boast of the Jew is eliminated. Since dikaiosune is no longer measured in terms 
of the standard of the Mosaic Covenant, the Jew has no advantage in any sense over the 
Gentile. Jew and Gentile are now decreed dikaios on exactly the same terms: belief in 
Jesus, and that alone. So, no longer do either Jew or Gentile need to meet the demands of 
the Covenant in order to attain dikaiosune through belief in Jesus. 
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